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FOREWORD. 


In February, 1925, I had the pleasure of hearing 
Dr. A. 8. Pettie deliver this series of sermons in the 
Edgefield Baptist Church of this city. I have never 
heard an abler series of sermons on the Great Doc- 
trines of Grace. It was the unanimous verdict of all 
who heard that such a series of sermons would do 
good, if put in permanent form, for the public and 
especially for young preachers. 

It is my deep conviction that Dr. Pettie has no peer 
in the Southland as a clear, concise, orthodox Baptist 
minister. He is a man of profound scholarship, deep 
convictions and years of ripe experience as a minis- 
ter of the Word. These messages are well thought 
out, clearly stated and couched in the choicest 
language. 

It has been my privilege to minister to a church 
which Dr. Pettie served for sixteen years as pastor. 
The foundations for sound thinking, right living and 
consecrated service were found in this noble church 
and no one more than he is responsible for such a 
church and its denominational loyalty. These ser- 
mons and others similar to them have made their 
impress on the souls of men and women for the glory 
of God. 

No one knowing the author would expect anything 
but vital orthodoxy from him. This collection of 
sermons will disappoint no one in that respect. It 
gives me peculiar pleasure to commend these sound, 
sensible sermons on the great Doctrines of Grace 
for what they are and because they come from the 
brain of one of our great preachers, who is set for the 
defense and propagation of the gospel. 


It is my prayer that this volume of sermons may 
continue to stress the great Doctrines of Grace and 
strengthen all who love the Lord Jesus Christ in sin- 
cerity of heart, and my fervent wish that the readers 
of these sermons may be many and that the Word 
of the Lord as set out here may run and be glorified. 


W. M. WOOD, 
Pastor Edgefield Baptist Church, Nashville, Tenn. 
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TOTAL DEPRAVITY 


_ “Ignorant of God’s righteousness, and going about to estab- 
lish their own righteousness.” Rom. 10: 3. 


My theme is “Total Depravity.” Against the use 
of the term total in this connection, there are many 
cavils and many cavillers.- There are many people 
who cannot or will not understand and fairly repre- 
sent the doctrine of Total Depravity. I have heard 
a thousand travesties, but from hostile lips, never one 
fair and correct statement of the doctrine. Therefore 
it is necessary to submit a few remarks for the pur- 
pose of removing rubbish and guarding against mis- 
representation. 

1. It 1s no part of this doctrine that lost men may 
not believe some things which are entirely true. It 
is universally admitted that devils are totally de- 
praved. They are depraved in every part. But devils 
believe in the existence and unity of God. ‘Thou be- 
lievest there is one God; thou doest well; the devils 
also believe and tremble.” Jas. 2: 19. They believe 
more than this. Devils believe that Christ is the Son 
of God. “They cried out, saying, what have we to 
do with thee, Jesus, thou Son of God?” Matt. 8: 29. 
If totally depraved devils believe that God is and 
that Jesus is his Son, why should we deem the belief 
of the same and of other great truths by totally de- 
praved men incredible or incongruous? The belief of 
a few, or of many, great truths by lost men furnishes 
no valid argument against the totality of their 
depravity. 


[9] 
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2. It is no part of this doctrine that lost men may 
not do some things which in themselves are right. At 
this point, opposers make many and fierce assaults. 
Bob Ingersoll, the corypheus of the infidelity of the 
last generation, is brought upon the field. We are 
told that he was devoted to his native land, and when 
the war between the States began, he hastened to the 
front to defend the land he loved. This history is 
thrust into our faces as evidence that even the blas- 
phemous agnostic was not totally depraved. But 
listen. A child may chase a dog upon the street. But 
having arrived at home, the dog turns and with a 
belligerent snarl and a menacing show of dangerous 
teeth, holds the pursuer at bay. Does this militant 
attitude of the dog indicate the presence of righteous- 
ness and true holiness in him? 

We are told that lost men have an affection for 
their children and will defend and protect them. Very 
well. When I was a boy, I read with sympathetic 
interest the story of Roland, the Bad Boy. A calf 
was sleeping in the pasture. Roland stealthily ap- 
proached it. The mother cow was feeding at a dis- 
tance. Her vigilance discovered the boy’s furtive 
movements. She interpreted them as omens of harm 
to her calf. With an angry bellow and with some 
fire in her eye, she furiously charged the offender and 
catching him upon her sharp horns, tossed him into an 
adjacent field. 

Roland saw some goslings. They were round and 
soft and of beautiful color. He desired to possess 
them. But the old mother goose and the father gander 
pounced upon him, striking him with their strong 
wings and tearing him with their cruel beaks. Roland 
was glad to escape with his life. 

Is it your purpose to capture the young of the bear 
or of the lion?. If so, I most earnestly admonish you 
to take out insurance. Take out accident insurance, 
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fire insurance, marine insurance, tornado insurance, 
all kinds of insurance for the benefit of your legal 
heirs. Above all things, be absolutely certain that 
you “can read your title clear to mansions in the 
skies.” Capturing the young of the bear or of the 
lion is exciting and dangerous business. 

Devotion to place and affection for offspring are 
instincts. They are present in man and beast. Are 
they evidences of righteousness and true holiness in 
the beast? If not, why should they be so interpreted 
in man? ; 

A Pharisee went up into the temple to pray. But 
he did not pray. He boasted. He said, “I give tithes 
of all that I possess.” Luke 18: 12. No doubt this 
was true. He gave tithes. This was according to 
the requirement of the law under which he lived, and 
therefore was right. But he was a lost man. The 
Saviour speaking of the publican, who, standing with 
downcast eyes and smitten breast, cried, “God be 
merciful to me a sinner,” says that he “went down to 
his house justified rather than the other.” Luke 18: 
14. The boastful, tithing Pharisee did a proper thing, 
but he was not justified. 

The Saviour addressing members of the sect of 
which this Pharisee was a typical member, says: 
“Ve pay tithe of mint and anise and cummin.” The 
defects of the Pharisees were not external. They made 
“clean the outside of the cup and of the platter.” 
Their defects were internal. ‘Within full of extortion 
and excess.” “Full of hypocrisy and iniquity.” Matt. 
23: 23-28. They abstained from some things which 
were wrong. They did some things which in them- 
selves, were right. But they were “full of extortion 
and excess.”—“full of hypocrisy and iniquity.” If 
these forms of speech do not indicate that these men 
were totally depraved, what words could describe 
such a state? 
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“They that are in the flesh cannot please God.” 
But who are in the flesh? The apostle answers: “Ye 
are not in the flesh, but in the Spirit, if so be that the 
Spirit of God dwell in you.” Rom. 8: 8, 9. Lost men 
have not the Spirit. The Spirit of God does not dwell 
in them. They are in the flesh. Therefore lost men 
cannot please God. They may please themselves. 
They may please you. They may please me. They 
“cannot please God.” They may do a thousand things 
which men approve, admire and praise. They “can- 
not please God.” Is not the depravity of those who 
cannot please God, Total Depravity? The fruit may 
seem good to us. But if the tree is not good, the fruit 
is not good. Matt. 7: 16-20; 12: 33-35. 

3. It is no part of this doctrine that all lost men are, 
or that any lost man 1s, as mean as the devil. At this 
point, opposers rage. Full of fierce indignation and 
fiery wrath, they cry: “If lost men are totally de- 
‘ praved, what more can be said of the depravity of 
the devil? They are as mean as he is.” But these 
raging cavillers are ignorant of the meaning of words. 
Our dictionaries define the word total thus: “Of, or 
pertaining to the whole, comprehending the whole.” 
As thus defined by our highest lexical authorities and 
understood by Baptists the term total is a word of 
scope or extension, rather than of intensity or degree. 

But words of intensity or degree do not always de- 
note the same intensity or degree. Here is water. 
The temperature has not been raised to the boiling 
point. Thrusting my finger into it, I make a dis- 
covery, and cry out with the vehemence of pain: “This 
water is hot.” I look into a furnace glowing with a 
fierce heat, and exclaim: “That furnace is hot.” But 
no one understands me to affirm that the heat of the 
water is equal to that of the fiery furnace. So the 
depravity of the devil may be total, and the depravity 
of men may be total and yet the depravity of the 


ON THE DOCTRINES OF GRACE 13 


latter may not be equal in degree to that of the for- 
mer. — 

Words of extension do not always have the same 
scope. John Smith’s nose is long. The road from 
Princeton to Louisville is long. The word long de- 
scribes a nose and also a road. But nobody under- 
stands me to intimate that the nose of my handsome 
friend, John Smith, is equal in length to that of the 
road from Princeton to Louisville. Both the intensity 
and the extension of a descriptive word must be de- 
termined by that to which it-is applied. Therefore 
the term Total may very properly describe the de- 
pravity of the devil, and also the depravity of men, 
without even a hint that the depravity of men is 
equal to the depravity of the devil in degree or extent. 

4. It 1s no part of this doctrine that lost men are 
as depraved as they may become. “Evil men and 
seducers shall wax worse and worse, deceiving and 
being deceived.” 2 Tim. 3: 13. Bad men may be- 
come worse. Depraved men may become more de- 
praved. Listen to a familiar illustration. I drop a 
grain of arsenic into a pint of water. Every drop 
of the water is affected by the poison. The water is 
totally depraved. I add a grain of arsenic. The de- 
pravity of the water is not extended. It is intensified. 
So the depravity of men, while already extending 
to every part of their spiritual entities, may be in- 
tensified. All parts, though already corrupt, may 
become more corrupt. 

Having shown what the doctrine of Total Depravity 
is not, what it does not include, what it does not mean, 
I now proceed to state what it does mean, and to pres- 
ent some evidence to prove that it is scriptural. 

Depravity is “a state of corruption, a vitiated or 
deteriorated state.” “Total” signifies “of or pertain- 
ing to the whole, comprehending the whole.” There- 
fore the doctrine of Total Depravity means that man, 
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the whole man, every part of man, is in a “vitiated or 
deteriorated state.’ That the physical, material man 
is in a vitiated or deteriorated state, I suppose no 
one who is worthy of present notice will deny. Man 
dies. The body is mortal. The mortality of the body, 
physical death, is the result of sin. “By one man sin 
entered into the world, and death by sin; and so 
death passed upon all men.” Rom. 5: 12. The fact 
that man dies physically is proof that he is in a de- 
teriorated state, depraved physically. . 

Equally true is it that man’s spiritual or psychic 
nature is depraved. Every part of it is depraved. 
Psychologists speak of the Understanding, the Af- 
fections and the Will as comprehending the whole of 
man’s psychic nature. Which of these is not in “a 
deteriorated state,’ depraved? Is not the under- 
standing depraved? An inspired apostle answers: 
“There is none that understandeth.” Rom. 3: 11. 
“Having the understanding darkened.” Eph. 4: 18. 

Are not the Affections in “‘a vitiated or deteriorated 
state’? “If when we were enemies we were recon- 
ciled to God by the death of his Son, much more be- 
ing reconciled, we shall be saved by his life.” Rom. 
5: 10. “Herein is love, not that we loved God, but 
that he loved us, and sent his Son to be the propitia- 
tion for our sins. 1 John 4: 10. “This is the condem- 
nation, that light is come into the world, and men 
loved darkness rather than light, because their deeds 
were evil.” John 3: 19. The lost man does not love 
God. He loves darkness rather than light. He is 
an enemy to God. His affections are depraved. 

Is not the Will of the lost man in a deteriorated 
State? “The Lord is not slack concerning his prom- 
ise as some men count slackness; but is long-suffering 
to us-ward, not willing that any should perish, but 
that all should come to repentance.” 2 Peter 3: 9; 
1 Tim. 2: 3-4. “Whosoever will, let him take the 
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water of life freely.” Rev. 22: 17. ‘Ye will not come 
to me, that ye might have life.” John 5: 40. God 
wills that men shall repent and take of the water of 
life freely. Men are lost because they will not re- 
pent, will not come to Jesus, and will not take the 
water of life. The Will is depraved. Is there any 
part of the lost man that is not depraved? If so, 
let it be named. All men everywhere are challenged 
to name it. Depravity is of, pertains to, comprehends 
the whole man. Therefore man is totally depraved. 
The argument is complete. The doctrine is fully 
established. Other argument is gratuitous. That 
already made is impregnable. It has been my for- 
tune, or misfortune as the reader may deem it, to en- 
gage in a few public oral discussions in which this 
doctrine was involved. Never, by any means, has 
an opponent been induced to seriously attack this 
argument. 

But since material is abundant, I will erect other 
fortifications equally impregnable. “God saw that 
the wickedness of man was great in the earth, and 
that every imagination of the thoughts of his heart 
was only evil continually.” Gen. 6: 5. This is not 
the record of a report made to Jehovah by some of- 
ficious angel. It is not a rumor concerning man which 
came to the ears of the Creator. It is a picture of 
the character of man as God saw it with his own 
eyes. “God saw.” 

The term “wickedness” denotes man’s conduct. 
Man’s practices, his deeds, were bad—very bad. ‘The 
wickedness of man was great.’’ But God sees beneath 
the surface. “I, the Lord, search the heart. I, try the 
reins.” Jer. 17: 10. Therefore it is said he “saw that 
every imagination of the thoughts of his heart was 
only evil continually.” In the margin there is a note 
which explains the force-of the word translated “im- 
agination.” “The Hebrew word signifieth not only 
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the imagination, but also the purposes and desires.” 
Every imagination, purpose and desire was only evil 
continually. Indeed, the phrase “every imagination 
of the thoughts of the heart” includes all of man’s 
spiritual parts and powers. All of these were evil. 
They were only evil. The words “only evil” af- 
firm not only the presence of evil, but the absence of 
good. There was no mingling of good with the evil 
in man’s heart. The word “continually,” shows that 
this evil, depraved state of the heart was not in- 
termittent. This was its condition “all the day” and 
every day. Man was bad without and within. Evil 
continually dominated and directed all of his mental 
and moral powers. There is not a clearer statement 
of the doctrine of Total Depravity in any literature. 
A clearer statement cannot be made. But there are 
other passages which speak of “the heart.” 

“The heart is deceitful above all things and des- 
perately wicked; who can know it?” Jer. 17: 9. 

“Because sentence against an evil work is not exe- 
cuted speedily, therefore the heart of the sons of 
men is fully set in them to do evil.” Eccl. 8: 11. 

“The heart of the sons of men is full of evil.” Eccl. 
9: 3. 

“Out of the heart of men proceed evil thoughts, 
adulteries, fornications, murders, thefts, covetousness, 
and evil eye, blasphemy, pride, foolishness.” Mark 
iets 

According to the Scriptures “the heart” is that which 
thinks (Luke 2: 35), meditates (Psalm 49: 3), dis- 
cerns (Eecl. 8: 5), perceives (Deut. 29: 4), studies 
(Prov. 24: 2), understands (Acts 28: 27), knows 
(Eccl. 2: 25), imagines (Deut. 29: 19), believes 
(Rom. 10: 10), trusts (Psalm 28: 7), desires (Psalm 
21: 2), lusts (Psalm 81: 12), devises (Prov. 6: 18), 
purposes (Dan. 1: 8), loves (Mark 12: 30), hates 
(Psalm 105: 25), grieves (1 Sam. 1: 8), sorrows (Prov. 
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15: 13), rejoices (Psalm 105: 3), envies (Prov. 27: 17), 
fears (Isa. 35: 4), despises (2 Sam. 6: 16), despairs 
(Eccl. 2: 20), ete., etc. The heart is the source from 
which proceed all of the activities of man’s spiritual 
being. In the term heart is included every part of 
man’s psychic nature. 

In the Scriptures we discover God’s picture of the 
heart. How different it is from those which men like 
to make. In God’s picture how the horrid features 
stand out. The heart is “deceitful.” There are many 
deceitful things in the world. But “the heart is deceit- 
ful above all things.” It is “evil”—“full of evil”— 
“only evil”—“only evil continually.” It is evil without 
admixture of good. It is evil without intermission. It 
is full of evil even to overflowing. “Out of the heart 
proceed evil thoughts, adulteries, fornications, murders, 
thefts,” etc. God’s picture of the heart is painted in 
dark colors. It is so ugly and repulsive that men do 
not like to look upon it. They decide that it is un- 
just, and turn away from it with disgust. They an- 
grily deny the doctrine of Total Depravity. But God’s 
portraiture is accurate and just. The heart of man 
is so corrupt that he needs a new heart. “A new 
heart also will I give you, and a new spirit will I put 
within you: and I will take away the stony heart 
out of your flesh and I will give you a heart of flesh.” 
Ezek. 36: 26. 

The natural man is “without God.” Eph. 2: 12. He 
is “alienated from the life of God.” Eph. 4: 18. He 
is “dead in trespasses and sins.” Eph. 2: 1-3. If he 
is to be saved, there must be a new creation. “If any 
man be in Christ he is a new creature.” 2 Cor. 5: 17. 
“In Christ Jesus neither circumcision availeth any- 
thing, nor uncircumcision, but a new creature.” Gal. 
6: 15. He must be made alive. “You hath he quick- 
ened, who were dead in trespasses and sins.” Eph, 
2: 1. There must be a new birth. “Except a man be 
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born again he cannot see the kingdom of God.” “Ye 
must be born again.” John 3: 3-7. “New heart.” 
“New creature.” “Quickened.” “Born again.” These 
are expressive and instructive forms of speech. They 
mean more than mere repair work. They suggest be- 
ginnings. When applied to man, they suggest the 
beginnings of character and relations previously non- 
existent in him. The man who is “dead in trespasses 
and sins,” is “alienated from the life of God.” He is 
dead to, and separated from holiness. Separated from 
holiness, he is totally depraved. 

There are two kinds of righteousness mentioned in 
the Scriptures. One is of man. It is self-righteousness. 
The scribes and Pharisees had this. But it brought, 
and it brings, salvation to no man. “Except your right- 
eousness shall exceed the righteousness of the scribes 
and Pharisees, ye shall in no case enter into the king- 
dom of heaven.” Matt. 5: 20. One righteousness is 
as “filthy rags.” Isa. 64: 6. The other is divine—of 
God. “This is the heritage of the servants of the 
Lord, and their righteousness is of me, saith the 
Lord.” Isa. 54: 17. “For he hath made him to be 
sin for us, who knew no sin; that we might be made 
the righteousness of God in him.” 2 Cor. 5: 21. The 
phrase “righteousness of God” is what the learned 
would call a Hebraism. The idiom is Hebrew, and 
the phrase means divinely righteous. Our righteous- 
ness, our “filthy rags,” cannot form a suitable “wed- 
ding garment” for the marriage supper of the Lamb. 
Something far better will be required. Thank God, 
something infinitely better has been provided. We 
may have divine righteousness. “Made the righteous- 
ness of God in him’”—in Christ. “Of him are ye in 
Christ Jesus, who of God is made unto us wisdom, and 
righteousness and sanctification and redemption.” 1 
Cor. 1: 30. The Lord is “our righteousness.” Jer. 
23: 6. Apart from Christ men have no righteousness 
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upon which God can look with approbation. Are they 
not totally depraved? 

The Jews went about to establish their own right- 
eousness. Of them an apostle says: ‘“My heart’s 
desire and prayer to God for Israel is, that they might 
be saved. For I bear them record that they have a 
zeal of God, but not according to knowledge. For they 
being ignorant of God’s righteousness, and going about 
to establish their own righteousness have not sub- 
mitted themselves unto the righteousness of God.” 
Rom. 10: 1-3. They were lost. They were ignorant 
of a vital, essential fact. They were “ignorant of 
God’s righteousness.”’ They trusted in themselves for 
righteousness. 

Paul was “a Hebrew of the Hebrews.” Like other 
Jews he trusted in himself that he was righteous. In 
his ignorance he did not submit himself unto the right- 
eousness of God. But there came a time when there 
fell, as it were, scales from his eyes. His understand- 
ing was enlightened. He saw things in their true light. 
He saw himself as he was. Then he said: “I count 
all things but loss for the excellency of the knowledge 
of Christ, Jesus my Lord, for whom I have suffered 
the loss of all things, and do count them but dung, 
that I may win Christ, and be found in him, not 
having mine own righteousness, which is of the law, 
but that which is through the faith of Christ the 
righteousness which is of God by faith.” Phil. 3: 8, 9. 
He utterly repudiated his own righteousness, “Not 
having mine own righteousness.” Long before Paul’s 
day man’s own righteousness had been pronounced 
“filthy.” Paul pronounces it very “filthy.” “Do count 
them but dung.” The context plainly shows that his 
“own righteousness” is included not only in the re- 
nunciation, but in the denunciation. If his own right- 
eousness, the best of him, was so disgustingly filthy, 
was he not totally depraved? 
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Righteousness and true holiness are not assets of 
lost men. They are resultant from the obedience of 
Christ. “By the obedience of one shall many be made 
righteous.” Rom. 5: 19. “But of him are ye in Christ 
Jesus, who of God is made unto us wisdom, and 
righteousness, and santification, and redemption.” 1 
Cor. 1: 30. Doing righteousness does not make men 
righteous. But being righteous makes men do right- 
eousness. Doing righteousness is evidence of the right- 
eousness of the doer. “He that doeth righteousness is 
righteous.” 1 John 3: 7. “Ye know that every one 
that doeth righteousness is born of him.” Are not 
those who do no righteousness totally depraved? 

Christ and the righteousness of God are received 
and appropriated by faith. “As many as received him, 
to them gave he power to become the sons of God. 
Even to them that believe on his name.” John 1: 12. 
“The righteousness of God which is by faith of Jesus 
Christ unto all and upon all them that believe.” Rom. 
3: 22. “Abraham believed God, and it was counted 
unto him for righteousness. Now to him that worketh 
is the reward not reckoned of grace, but of debt. But 
to him that worketh not, but believeth on him that 
justifieth the ungodly his faith is counted for right- 
eousness.”” Rom. 4: 3-5. 

“Therefore it was imputed to him for righteousness. 
Now it was not written for his sake alone, that it was 
imputed to him; but for us also to whom it shall be 
imputed, if we believe on him that raised up Jesus, 
our Lord from the dead: who was delivered for our 
offenses and was raised again for our justification.” 
Rom. 4: 22-25. Righteousness is a present possession 
to the children of God—to all true believers. It “is 
unto all and upon all that believe.” But no modicum 
of righteousness and true holiness is predicated of un- 
believers. Are not those of whom God predicates no 
righteousness and true holiness totally depraved? 
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Indeed every pure sentiment, every holy deed, is the 
product of divine power operating upon human hearts 
and lives. “The fruit of the Spirit is love, joy, peace, 
longsuffering, gentleness, goodness, faith, meekness, 
and temperance.” Gal. 5: 22-23. “The old man is 
corrupt.” But “the new man” “after God is created 
in righteousness and true holiness.” Eph. 4: 24. “We 
are his workmanship, created in Christ Jesus unto 
good works.” Eph. 2: 10. Good works are not unto 
the new creation. The new creation is unto good 
works. The Spirit operates upon human hearts. Love 
joy, peace, etc., follow as effects. Divine power op- 
erates. There is a new creation. The new creation 
does good works. Trees are made good. Good trees 
bear good fruit. Matt. 7: 16-20. Matt. 12: 33. Surely 
those who are so corrupt that they do not bear any 
good fruit are totally depraved. 

Now let us look at the doctrine of depravity from 
another point of view. It is conceivable that different 
men may hold three different theories with reference 
to human depravity. (1) Men are not depraved in 
any degree, or to any extent. They are entirely holy. 
(2) Men are partially depraved—corrupt in part and 
holy in part. (3) Men are totally depraved—depraved 
in every part. 

These theories are antagonistic. They are irrecon- 
cilable. No sane man can hold all of them or two of 
them at the same time. But the three theories are 
exhaustive. Therefore every sane man must hold one 
of them. I believe that no man, whether sane or in- 
sane, believes the first. Evidences of depravity are so 
many and so strong that the most erratic mentality 
does not attempt to overcome them. That lost men 
are depraved in some degree, and to some extent must 
be admitted by all, and therefore argument at this 
point would be gratuitous. 
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The advocates of the second theory are very numer- 
ous. But, if lost men are depraved only in part— 
which part? If they are holy in part—which part? 
Those who hold the doctrine of partial depravity ought 
to be able to answer these questions. If they do not 
know which part is depraved, how do they know 
that any part is depraved? How do they know that 
every part is not depraved? How do they know that 
the doctrine of Total Depravity is not true? Their 
theory is enveloped in the dense fog of doubt. 

If men are only partially depraved they are par- 
tially holy. But the holy part is not lost. Therefore, 
if men are only partially depraved, they are only 
partially lost. If they are only partially lost, salva- 
tion is only in part, and Jesus is our Saviour only in 
part. Jesus came “to seek and to save that which 
was lost.” Luke 19: 10. He saves the lost and only 
to the extent that they are lost. Partial depravity 
means a partial Saviour and a partial salvation. The 
doctrine dishonors Christ. The dimensions of his work 
in our behalf, and the magnitude of the benefits he 
confers properly determine the extent and intensity 
of our gratitude to him. Salvation is deliverance from 
sin. ‘He shall save his people from their sins.” Matt. 
1: 21. Itis more. When consummated it is deliverance 
from depravity. It is exaltation to glory with Christ. 
“We shall be like him.” 1 John 3: 2. The distance 
between the degradation of the depravity of lost men 
and the glory of the likeness of Christ is the proper 
measure of the gratitude of the saved. How deep the 
pit from which salvation delivers us. How great the 
glory to which it exalts us. When I think of the depth 
of the filthy, horrible pit of pollution in which I was 
and of the Christ-like purity and glory to which I shall 
be exalted, my thankful heart cries out: “Bless the 
Lord, O my soul, and all that is within me, bless his 
holy name. Bless the Lord, O my soul, and forget 
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not all his benefits.” Hallelujah! “So great salvation” 
comes to me with an appeal of mighty power. Moved 
by its tremendous force, I ask: ‘What shall I render 
unto the Lord for all his benefits toward me?” It 
gives a mighty impulse to service. The believer in 
partial depravity cannot discover equal reasons for 
gratitude, and service. The doctrine of partial de- 
pravity tends to dwarf character. 

Again. If lost men are not totally depraved—de- 
praved in every part, it inevitably follows that they 
are holy in some part or parts. They live and die 
in this condition. What is their state after death? 
Are they in a state of torment? Is the holy part of 
the partially depraved man punished together with 
the unholy part after death? Surely, that which is 
holy does not, and cannot “go away into everlasting 
punishment.” The holy part of a partially depraved 
man cannot “be turned into hell.” The depraved part 
cannot be admitted into “the realms of the blest.’ 
Therefore the doctrine of partial depravity has its 
logical counterpart in a partial hell and a partial 
heaven. It fixes “a great gulf” between different parts 
of the same man. It leaves him for all eternity both 
in heaven and in hell. The doctrine is monstrously 
absurd. The doctrine of partial depravity being un- 
scriptural, anti-scriptural and absurd, the doctrine of 
Total Depravity remains scriptural and reasonable. 
It cannot be assailed successfully. 


HEREDITARY DEPRAVITY 


Superficial thinkers and flippant speakers are wont 
to proclaim, that “The voice of the people is the voice 
of God.” But as a universal proposition, it is not 
true. Indeed, since the hour in which Adam sinned, 
it has been very far from the truth. The truth or 
falsity of a proposition can not be determined by 
plebiscite. Even complete unanimity cannot convert 
truth into error, or error into truth. 

Noah was a preacher of righteousness. He stood 
for God and truth. But the people, with a very close 
approximation to unanimity rejected his message. In 
the days of Noah, the voice of the people was not the 
voice of God. 

Jesus preached the truth. Indeed, he was the truth. 
John 14: 6. He was God. “God manifest in the 
flesh.” 1 Tim. 3: 16. But the people cried, “Away 
with him. Crucify him.” John 19: 15. In the days of 
ce the voice of the people was not the voice of 

od. 

Paul preached in Ephesus. He proclaimed the sub- 
lime truths of the glorious gospel of the blessed God. 
But the people opposed his message of light and life 
with prolonged cries of “Great is Diana of the Ephe- 
sians.” In the days of Paul, the voice of the people was 
not the voice of God. 

In the days of Elijah, and Jeremiah, in the days of 
the Roman amphitheater and the Spanish Inquisition, 
the voice of the people was not the voice of God. 

Like Noah and Christ and Paul, like the prophets 
and martyrs, Baptists have held, and continue to 
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hold and teach some doctrines which are very un- 
popular. One of these is the doctrine of Hereditary 
Depravity. 

The word Depravity, as defined by our best lexical 
authorities, denotes “a state of corruption; a vitiated 
or deteriorated state.” The word Hereditary applies 
to that which is “transmitted from a parent to a 
child,” or is “descendible from an ancestor to an heir.” 
Therefore, Hereditary Depravity is a state of cor- 
ruption, a vitiated or deteriorated state which has 
been transmitted from our parents, or has descended 
from an ancestor to us as heirs. 

This doctrine has been opposed with hiss and sneer, 
with noisy outbursts of bad temper and furious as- 
saults of worse logic. But hiss and sneer and violent 
ebullitions of vitriolic temper have no proper place 
in religious discussion. Alleged arguments, even when 
utterly destitute of logical form and force, may lay 
claim to courteous consideration. Therefore, in dis- 
cussing this doctrine, I will notice, first, some objec- 
tions which are urged against it. 

1. It is said that any arrangement by which de- 
pravity is transmitted is unjust and brands God with 
injustice. Therefore the doctrine of Hereditary De- 
pravity is false. 

But this objection is not a valid argument. It is a 
sophism. God made the lion. The young lion has 
not the nature of the lamb. It has the nature of the 
lion. The Italians are wont to say that “The son 
of a cat will eat mice.” The proverb is true. It ap- 
plies to all animals. They transmit their forms and 
qualities. If animals inherit the nature, the form and 
qualities of their parents, why should we deem God 
unjust, if human beings inherit the nature of their 
parents? Surely all who accept the Bible as inspired 
of God will admit that the parents are in a deteriorated 
state—depraved. 
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But the objection makes a conditional charge of 
injustice against God. “If man transmits his fallen 
nature to his children, God is unjust.” This is impious 
presumption. Those who make the graceless charge, 
presume to sit in judgment on Jehovah. If he does 
not recognize their wisdom as superior to his own, call 
them into consultation, and frame his teachings in 
harmony with their notions of propriety, he is unjust. 
Indeed, “O man, who are thou that repliest against 
God?” God is just, this is a fixed article of my creed, 
and I hold it as true regardless of what the Scriptures 
teach with reference to human depravity. The doc- 
trine of Hereditary Depravity cannot be set aside 
by the wave of a hostile hand, or by an impudent 
charge of injustice against the Creator. 

2. It is alleged that certain texts plainly teach that 
children are born holy, and therefore the doctrine of 
Hereditary Depravity cannot be true. 

(1) “The unbelieving husband is sanctified by the 
wife, and the unbelieving wife is sanctified by the hus- 
band; else were your children unclean; but now are 
they holy.” 1 Cor. 7: 14. 

In this passage it is affirmed that the children of 
one believing and one unbelieving parent are “holy.” 
It is not said that they are born holy. But for sake 
of the argument, let it be granted that they are born 
holy. In this passage, the word sanctified occurs twice, 
and the word holy once. Sanctified is the translation 
of the verb form, and holy the translation of the ad- 
jective form of the same Greek word. Therefore, in 
the meaning of this text the unbelieving father or 
mother is as holy as the children. But it must be 
conceded by all who recognize the inspiration of the 
Scriptures, that the unbelieving parent is depraved. 
“He that believeth not is condemned already.” John 
3: 18. The unbelieving parent is both sanctified or 
holy and depraved. Therefore, this text may predicate 
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holiness of the children without denying their de- 
pravity. Like the parent, the children may be both 
holy and depraved. The passage utterly fails those 
who appeal to it for help in their frantic efforts to 
escape a doctrine which they detest. 

(2) “But Jesus said, Suffer little children, and for- 
bid them not to come unto me; for of such is the 
kingdom of heaven.” Matt. 19: 14. 

Opposers of the doctrine of Hereditary Depravity 
undertake to build an argument upon the words: “Of 
such is the kingdom of heaven.” But the Saviour does 
not teach that infants are citizens of the kingdom. He 
does not say, “Of these,” but “Of such is the king- 
dom of heaven.” The kingdom is composed of those 


who resemble little children in some respect, or re- 


spects. But if citizens of the kingdom are like unto 
little children, it necessarily follows that little children 
are, to precisely the same extent, like unto the citizens 
of the kingdom. Are citizens of the kingdom entirely 
free from depravity? Peter was a citizen of the king- 
dom. But at Antioch he dissembled and was to 
be blamed. Gal 2: 11-13. Paul was a citizen of the 
kingdom. But he discovered depravity in himself. 
Rom. 7: 19-24. These great men were in the kingdom. 
But they were depraved. Therefore, if infants are like 
unto the greatest and best of the citizens of the king- 
dom, they are depraved. This text seems to teach 
that infants are depraved. Certainly, it does not deny 
the doctrine. Is not infant depravity Hereditary De- 
pravity? 

If any insist that infants are in the kingdom, for 
sake of the argument, I will grant it. But before this 
concession can be used in an argument against infant 
depravity, it must be shown that depravity cannot 
exist in the kingdom. Until this is done, this passage 
cannot be forced into the service of those who deny 
the doctrine of Hereditary Depravity. 
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3. The most radical opposers of this doctrine deny 
that our spirits are derived from our parents. They 
affirm that our spirits come directly from the Creator, 
who, at the moment of natural generation, or at some 
time between generation and birth, by immediate 
creative act, imparts a spirit to the fetus, or unborn 
child. Dr. T. W. Brents, one of the most able and 
popular writers among the champions of the Camp- 
bellian movement of the last century, having quoted 
Heb. 12: 9, says: ‘Does not this passage plainly 
prove that the fathers of our flesh are not the fathers 
of our.spirits? To our mind, it shows that while our 
bodies are inherited from our parents, the spirit is not 
so inherited, but comes directly from God. ... The 
spiritual or inner man is the seat of moral depravity. 
If then, we do not get our spirits by inheritance, it is 
impossible that we should inherit spiritual depravity 
from Adam.” In the same paragraph, he says: “From 
our standpoint, such a thought as spiritual corruption 
by inheritance is utterly impossible.” Gospel Plan of 
Salvation, p 128. 

Of course the advocates of this theory claim sup- 
port from the Scriptures. The passages upon which 
they place their chief reliance shall be examined. 

(1) “The Lord ... formeth the spirit of man 
within him.” Zech. 12: 1. 

That the Lord forms the spirit of man within him, 
all Baptists believe. But how does he form it? By 
direct, immediate creative act? That’s the question. 
The prophet gives no affirmative answer. The passage 
requires no such answer. Jehovah claims to have 
formed many people and many things. 

“Thus saith the Lord . . . he that formed thee, O 
Israel.” Isa. 43: 1. 

“Thus saith the Lord, thy redeemer, and he that 
formed thee from the womb. I am the Lord that mak- 
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eth all things.” Isa. 44: 24. “He that formed the 
eyes, shall he not see?” Psalm 94: 9. 

From these passages we learn that the Lord forms 
the spirit; he formed Israel, and he formed the eye. 
The same Hebrew word is used with reference to the 
forming of the spirit, the forming of Israel, and the 
forming of the eye. There is no intimation that the 
Lord formed only a part of Israel, there is no intima- 
tion that the eye is the only part of man formed 
by the Lord. So there is no intimation that the spirit 
is the only part of man formed by the Lord. The Lord 
forms the eye, the whole body, and the spirit, the 
whole man, but through the co-operation of second 
causes, through human agency. 

(2) “Then shall the dust return to the earth as it 
was; and the spirit shall return to God who gave it.” 
Ecel, 12:- 7. 

Here we are told that “the spirit shall return to 
God.” Radical opposers of the doctrine of Hereditary 
. Depravity raise a question. How can the spirit of 
man return to God, if it does not come directly from 
him? But this question may be answered by another. 
“Then shall the dust return to the earth.” How can 
the dust return to the earth, if it does not come di- 
rectly from the earth? In the days of Solomon, the 
bodies of men did not come from the earth by im- 
mediate divine creative act. They do not so come 
now. But this text teaches that the body shall return 
to the earth as clearly as it teaches that the spirit shall 
return to God. The body shall return to that from 
which it has had no immediate procession. Why may 
not the same be true with reference to the spirit? 

(3) “Furthermore we have had fathers of our flesh 
which corrected us and we gave them reverence: shall 
we not much rather be in subjection unto the Father 
of spirits and live?” Heb. 12: 9. 
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That God is the Father of spirits all Baptists believe. 
Indeed, they believe that he is the Father of all flesh. 
But is he the Father of spirits in the sense that our 
spirits, or the spirits of those who lived in the days 
of Paul, were formed by act of immediate creative 
power? The apostle does not so affirm. 

In this passage, the writer is not discussing the 
origin of the body, or the origin of the spirit of man. 
He is discussing the design and the effect of the chas- 
tisements inflicted by our human parents and of those 
inflicted by our heavenly Father. Our human parents 
“chastened us after their own pleasure,” “and we gave 
them reverence.” Our heavenly Father chastens us 
“for our profit” that we may “be partakers of his 
holiness.” The “chastening of the Lord” produces “the 
peaceable fruit of righteousness unto them which are 
exercised thereby.”’ Heb. 12: 5-11. 

Moreover, the apostle is here speaking of the Lord’s 
children, not of the lost. His children have been born 
again, born of the Spirit, born of God. John 3: 3-7; 
1 John 5: 1. But their bodies have not been born 
again. “That which is born of the Spirit is spirit.” 
John 3: 6. Therefore God is the Father of the spirits 
of his children in a sense in which he is not the Father 
of their flesh. But the fact that God sustains peculiar 
relations to the spirits of his children in no way mili- 
tates against the doctrine of Hereditary Depravity. 

Having shown the inadequacy, the impotence of the 
most plausible arguments advanced against the doc- 
trine of Hereditary Depravity, I now propound a few 
questions for the earnest consideration of all who 
oppose it. 

Mr. J. S. Sweeney, who was one of the most widely 
known and able representatives of Campbellian the- 
ology, makes the following flamboyant statement of 
his theory. “I have contended, and do contend, that 
infants, morally considered, are as pure and holy and 
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harmless as the bright angels that shine in the blaz- 
ing splendor of that heaven of light nearest the throne 
of God.” Debate with J. B. Logan, p. 288. Such an 
utterance may appeal to doting parental love, but 
facts remain unchanged and unmoved by the extrava- 
gance of the appeal. Infants are not angels. They 
are not as pure and holy as angels. Seven children 
have been born into our home. Their mother speak- 
ing in the tenderness of her maternal, and almost wor- 
shipful fondness, sometimes speaks of them as “little 
angels.” But they are not little angels. They are 
little Petties and sometimes give unmistakable evi- 
dence of their relation to their father. They rage and 
strike. They do things which angels would not do. 
They make some very unangelic exhibitions of bad 
temper. Among the earliest indications of intelligence 
in children, we discover conclusive evidence of de- 
pravity. If infants are not depraved, how can these 
humiliating exhibitions be accounted for? If they are 
depraved, whence comes their depravity? Is it not 
hereditary? Why will men deny the plainest teachings 
of observed facts? 

All men are sinners. “What then? Are we better 
than they? No, in no wise; for we have before proved 
both Jews and Gentiles, that they are all under sin; 
as it is written. There is none righteous, no, not one.” 
Rom. 3: 9-12. ‘All have sinned and come short of 
the glory of God.” Rom. 3: 23. “There is no man 
that sinneth not.” 1 Kings 8: 46. See also, 2 Chron. 
6: 36. “There is not a just man upon earth that doeth 
good and sinneth not.” Eccl. 7: 20. “If we say that 
we have no sin, we deceive ourselves, and the truth is 
not in us. If we confess our sins, he is faithful and 
just to forgive us our sin, and to cleanse us from all 
unrighteousness. If we say that we have not sinned, 
we make him a liar, and his word is not in us.” 1 John 
1: 8-10. 
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All men are sinners. To deny it is to contradict 
God, as if he were a liar, to deceive ourselves, and 
prove that the truth is not in us. If men are born as 
pure and holy as the angels, if depravity is not heredi- 
tary, why is it that sin has been universal through 
all the ages of human history? If men are born into 
the world as pure and holy “as the bright angels that 
shine in the blazing splendor of that heaven of light 
nearest the throne of God,” how has it come to pass 
that all depart from that state of infantile holiness? 

There are many who are very bold. They tell us 
that we are born into the world as pure and holy as 
the angels, and if properly trained, will remain in that 
state of angelic holiness, and have no need of regenera- 
tion. But where are the concrete illustrations of this 
theory? “All have sinned.” Where is one man, or one 
woman, who from birth unto this hour has maintained 
an angelic character and life? Where is the man, or 
the woman who has not needed regeneration? The 
Saviour said: ‘Ye must be born again.” “Except a 
man be born again, he cannot see the kingdom of 
God.” A literal and precisely accurate translation of 
the Greek is, “If any one is not born again he cannot 
see the kingdom of God.” No training, however proper, 
can serve as a substitute for the new birth. Is not the 
doctrine of holiness by natural birth a dangerous and 
wicked doctrine? 

Can the universality of sin be accounted for by 
affirming that sin is the result of bad instruction? Why 
is there so much bad instruction? Why is this bad 
instruction so universally accepted? 

Can the universality of sin be accounted for, by 
attributing it to the influence of bad example? Why 
so many bad examples? Why are these bad examples 
so universally followed? 

We all know there are those who deny that there is 
any sin, and affirm that the only remission of sins is 
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the denial that sin is. There are those who deny the 
Bible doctrine of the fall of man. They teach that 
since the first man appeared on the earth, the ten- 
dencies of the race have been, and now are upward, 
and through years to come, shall continue to be up- 
ward. To what heights, physical, intellectual and 
moral, the race shall attain, we are not informed. But 
the proponents of these theories, no difference by what 
name you call them, reject the plainest teachings of 
the Book of God. I call them infidels. I am now 
writing for those who respect and believe the Bible. 

All who are lost are in “a deteriorated state.” They 
are depraved. Christ came to save the lost. Luke 
19: 10. He came to save sinners. 1 Tim. 1: 15. Lost 
sinners are depraved. Did Christ come to save any 
who were not lost, or are not lost? I answer with a 
bold negative. ‘They that be whole need not a phy- 
sician.” Matt. 9: 12. Did Christ come to save any 
who were not depraved? Let those who oppose the 
doctrine of Hereditary Depravity answer this question 
if they can. 

If infants are as pure and holy “as the bright angels 
that shine in the blazing splendor of that heaven of 
light nearest the throne of God”; if infants are not 
depraved, in what sense is Christ their Saviour? If 
any would explain by saying that he will raise them 
from their graves, the answer is at hand. He will 
raise the vilest sinners from their graves. ‘There 
shall be a resurrection of the dead, both of the just and 
unjust.” Acts 24: 15. “All that are in the graves 
shall hear his voice, and shall come forth; they that 
have done good, unto the resurrection of life; and they 
that have done evil unto the resurrection of damna- 
tion.” John 5: 28, 29. Is Christ the Saviour of infants 
in no other sense than that in which he is the Saviour 
of the vilest sinners who die in their sins? We hear 
much of the salvation of infants. I have heard it said 
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that Baptists believe there are infants in hell. I brand 
him who makes the charge as an ignoramus, or a vile 
slanderer. Baptists believe that all who die in infancy 
are saved through Jesus Christ. But, if infants are not 
depraved, they are not lost. If they are not lost, is not 
their salvation through Christ a myth? If infants are 
depraved, is not their depravity hereditary? The only 
people in the world who can intelligently and con- 
sistently believe that infants are saved through the 
blessed Christ are those who accept the doctrine of 
Hereditary Depravity. 

Having made a brief review of the most plausible 
objections urged against the doctrine of Hereditary 
Depravity, and propounded a few questions for the 
earnest consideration of those who oppose it, I will 
present a few of the inspired texts by which the doc- 
trine is established and sustained. 

“God created man in his own image, in the image 
of God created he him; male and female created he 
them.” Gen. 1: 27. 

“And the Lord God planted a garden eastward in 
Eden; and there he put the man whom he had 
formed.” Gen. 2: 8. 

“And the Lord God commanded the man saying, 
Of every tree of the garden thou mayest freely eat; 
but of the tree of the knowledge of good and evil, 
thou shalt not eat of it: for in the day that thou 
eatest thereof thou shalt surely die.” Gen. 2: 16, 17. 

“And when the woman saw that the tree was good 
for food, and that it was pleasant to the eyes, and 
a tree to be desired to make one wise, she took of 
the fruit thereof, and gave also unto her husband with 
her: and he did eat.” Gen. 3: 6. 

Man in the garden and in the image of God, was 
a magnificent creature. But he was under law. This 
law imposed only one restraint. Of the fruit of one 
tree he was forbidden to eat. A law without a pen- 
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alty is impotent and void. Therefore it was pro- 
vided that a penalty should be inflicted upon the 
transgressor. “Thou shalt surely die.” Much has 
been said about the law’s delays. Delays take from 
the law much of its restraining force. But God made 
provision for both the certainty and the promptness 
of the law’s enforcement. “In the day that thou 
eatest thereof thou shalt surely die.” The day of the 
infraction of the law was the day of the infliction of 
the penalty. 

But Adam did not die physically the day he sinned. 
He lived centuries afterward. “Adam lived a hundred 
and thirty years and begat a son in his own likeness, 
after his image: and called his name Seth: and the 
days of Adam after he had begotten Seth were eight 
hundred. . . . And all the days that Adam lived 
were nine hundred and thirty years, and he died.” 
Gen. 5: 3-5. Physically Adam lived many centuries 
after he sinned. But, if God respected his own word, 
if he spoke truth and not falsehood, Adam died—he 
surely died—the day in which he transgressed his 
Maker’s law. 

In some sense, Adam died in the day of his trans- 
gression. But, as he did not die physically until 
centuries later, it must be that the death he died 
that day was spiritual. Paul speaking of the woman 
who lives in- pleasure says that she “is dead while 
she lives.” 1 Tim. 5: 6. Speaking to the Ephesians 
he represents them as having been “dead in trespasses 
and sins.” 

This was their state when they “walked according 
to the course of this world, according to the prince 
of the power of the air, the spirit that now worketh in 
the children of disobedience.” Eph. 2: 1, 2. The 
woman lived. The Ephesians walked. In one sense, 
they were alive. They had physical life. In another 
sense, they were dead. “Dead in trespasses and 
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sins.” Precisely so with Adam. Physically, he lived 
more than nine hundred years. But in the day he 
sinned, he surely died. He was dead in his sin. 

While Adam lived in innocency, no children were 
begotten by him. After he sinned he begat a son “in 
his own likeness, after his image.” This son was be- 
gotten in the likeness and after the image of his 
fallen sire. The sire was in “a deteriorated state”’— 
depraved. Therefore the son was in a deteriorated 
state—depraved. The son’s depravity was hereditary. 
If Adam’s son inherited depravity, why not the chil- 
dren of other parents? But hear the word of the 
Lord. 

Speaking of “man that is born of woman,” the Holy 
Spirit raises a question, “Who can bring a clean thing 
out of an unclean?” The answer follows. “Not one.” 
Job. 14: 1-4. The context shows that the question re- 
lates, not to physical or ceremonial, but to spiritual 
uncleanness. Man comes from his mother’s womb 
spiritually unclean—depraved. This depravity is 
hereditary. 

“Behold I was shapen in iniquity, and in sin did 
my mother conceive me.” Ps. 51: 5. It is a sad 
fact that some who oppose the doctrine which is so 
clearly taught in this instructive passage, charge the 
Psalmist with a gross violation of filial ethics. They 
tell us that the writer here informs us that his mother 
was guilty of a great wrong in his conception and 
birth. But those who impute to him the crime of 
aspersing his mother’s character, do not add to the 
credit of their own. David speaks respectfully and 
tenderly of his mother. He refers to her as the hand- 
maid of the Lord. “Give thy strength unto thy ser- 
vant and save the son of thy handmaid.” Ps. 86: 16. 
“T am thy servant, and the son of thine handmaid.” 
Ps. 116: 16. “Thy handmaid,” is a phrase expres- 
sive of deep piety. David’s mother was a devout 
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servant of Jehovah. Her piety was so pronounced 
and positive that David confidently believed that the 
Lord recognized and respected it. Therefore her royal 
son makes mention of it in his earnest pleadings for 
personal benefits. There is nothing to indicate that 
there was anything criminal or unusual in the gen- 
eration and birth of David. 

The fifty-first is one of the penitential Psalms. In 
it the royal penitent pours out the contrition of his 
humble soul. In the hour of his repentance no man 
attempts to extenuate his guilt, or to shift the blame 
or any part of it to another. So the Psalmist here 
cries in the bitter agony of his stricken spirit. “I 
acknowledge my transgressions, and my sin is ever 
before me. Against thee, thee only, have I sinned 
and done this evil in thy sight.” Ps. 51: 3, 4. There 
has been impurity in the streams of his life. The 
seeds of sin inhere in his very nature. There was im- 
purity in the fountain. His nature is corrupt, and was 
so before he saw the light. His depravity was heredi- 
tary. In this respect, his depravity was not peculiar. 
Paul traces the parentage of sin to a much more re- 
mote period in the history of our race. ‘Through the 
one man’s disobedience the many were made sinners.” 
Rom. 5: 19. “Through one man sin entered into the 
world, and death through sin; and so death passed 
unto all men, for that all sinned.” Rom. 5: 12. But 
again, hear the inspired word: 

“The wicked are estranged from the womb; they 
go astray as soon as they are born, speaking lies.” 
Ps. 58: 3. In perfect harmony with this, Isaiah 
speaks of the house of Jacob as “a transgressor from 
the womb.” Isa. 48: 8. 

These passages are poetic, but they have a basis 
of prosaic truth, and are easily understood. The 
lion’s whelp, when only a day old, does not kill a 
deer or bring down an ox. But it has a lion’s nature, 
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and so soon as it becomes large enough, and strong 
enough, it begins its career of destruction as a lion. 
So with man that is born of woman. He neither goes 
nor speaks the day of his birth. But so soon as he 
is strong enough mentally and physically, he goes 
astray and speaks lies. The only adequate explana- 
tion of this sad fact is found in another equally sad. 
He is “estranged from the womb.” He is depraved, 
and his depravity is hereditary. 

One more plain text. “And you hath he quickened 
who were dead in trespasses and sins; wherein in time 
past ye walked according to the course of this world, 
according to the prince of the power of the air, the 
spirit that now worketh in the children of disobedi- 
ence, among whom also we all had our conversation in 
times past in the lusts of our flesh, fulfilling the de- 
sires of the flesh and of the mind; and were by nature 
the children of wrath, even as others.” Eph. 2: 1-3. 

In the first part of this passage the apostle speaks 
of the Gentiles. In the second part he speaks of the 
Jews. The division of the passage is indicated by 
changing the pronoun from you to we. The Gentiles 
were “by nature the children of wrath.” The Jews 
were “by nature” in precisely the same spiritual pre- 
dicament. “By nature the children of wrath even as 
others.” For others the Greek has the familiar hoi 
lovpoi, the rest, including all who are not included in 
the pronoun we. The we denotes the Jews. The 
hor loipor denotes the Gentiles. Both Jews and Gen- 
tiles were “by nature the children of wrath.” 

How were Jews and Gentiles children of wrath? 
The apostle answers. “By nature.” What does this 
mean’? Robert Milligan for a long time president of 
the College of the Bible, Lexington, Ky., and one 
of the best-known exponents of Campbellian theology 
says: “We often with much force and propriety ask 
the Pelagian, if by the word phusis (nature) in Eph. 
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2: 3, the Holy Spirit meant ethos (custom) or nomos 
(law), then why did it not use one of these terms in 
this connection? Why use the word which, in both 
Classic and Hellenistic Greek is most frequently used 
to denote that which is innate or inborn?” Great 
Commission, p. 98. 

Bloomfield says : “The word phusis was never used 
of any other customs than such as resulted from in- 
nate propensities.” Notes in loc. 

Olshausen says that the word phusis here translated 
nature denotes that which is “original, innate, in op- 
position to what has been- acquired in practice.” 
Com. in loc. 

According to these learned men, the Greek phusis, 
translated nature, in this passage, denotes that which 
is original, innate or inborn, and not that which is 
resultant from practice. Then by that which is in- 
nate or inborn all are children of wrath. Surely all 
who are children of wrath are depraved. Therefore 
depravity is innate, inborn. Depravity is hereditary. 


CHRIST, OUR SUBSTITUTE 


“For he hath made him to be sin for us, who knew no sin; 
that we might be made the righteousness of God in him.” 
PRACY gies a7 ke 


“For,” the initial word of this text, indicates that 
the apostle is here assigning a reason for something 
in the preceding verse or verses. In the preceding 
verse is an exhortation. “Be ye reconciled to God.” 
The text enforces this exhortation. In the arrange- 
ment of clauses in this text, our translators are obvi- 
ously at fault. To a careless or ignorant reader, the 
clause, “who knew no sin,” might seem to describe 
“us,” when in fact, it applies to, and describes “him.” 
Christ “knew no sin.” Accordingly, the Revised Ver- 
sion reads: “Him who knew no sin, he made to be sin 
on our behalf.” 

Thus understood, the text is easily divided into 
three parts: 

I. Christ knew no sin. 
Il. He was made to be sin for us. 

III. The purpose for which this was done—“That 
we might be made the righteousness of God in him.” 
In our discussion of the text we will follow this 
outline. 

I. Christ knew no sin. Of course, this does not 
mean that he was ignorant of sin’s existence. Indeed, 
his knowledge of sin’s presence in the world brought 
him from heaven to earth. He “came into the world 
to save sinners.” 1 Tim. 1: 15. But the word know, 
in current speech, is sometimes used in a peculiar 
sense. I say I do not know a man, when, in fact, 
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I do know him. I say I do not know him for the 
very reason that I do know him. My meaning is 
that I do not know him favorably. I do not ap- 
prove his principles or his conduct. I do not indorse 
his character. In the same way, the word is some- 
times used in the New Testament. In the Sermon 
on the Mount, speaking of the judgment day, the 
Saviour says: “Many will say unto me in that 
day, Lord, Lord, have we not prophesied in thy 
name? And in thy name have cast out devils, and 
in thy name done many wonderful works? And then 
will I profess unto them: I never knew you: de- 
part from me, ye that work iniquity.” Matt. 7: 
22, 23. He will say, “I never knew you.” But with 
the same breath, he will pronounce them workers of 
umquity. Thus he will proclaim that he has known 
them all the way through their lives. But, he has not 
known them to indorse their sentiments or deeds. He 
has known them only as workers of iniquity. 

Thus the word is used in the text of the hour, Christ 
“knew no sin.” He was cognizant of sin as a fact, 
an appalling fact, in the world. But he was con- 
scious of no wrong deed, or word, or thought in his 
own life. He neither committed sin, nor connived at 
it. With what sublime confidence he challenged his 
enemies. “Which of you convicteth me of sin?” John 
8: 46. He was a sinless being. This is a fundamental 
fact in our Christianity. If Christ was a sinner, he 
deserved to suffer for his own sins, and therefore 
could not suffer as a substitute for sinful men. There- 
fore, the Scriptures give great prominence and em- 
phasis to the doctrine of our Saviour’s immaculate 
purity, his absolute sinlessness. After rigid and re- 
peated examination, Pilate, the Roman Governor, 
could ‘find in him no fault at all.” John 18: 38. If 
ever there was a man who had every reason con- 
ceivable for attempting to blacken the life of Jesus, 


42 ON THE DOCTRINES OF GRACE 


it was Judas the traitor. He had betrayed his Mas- 
ter. If he could have shown that he, whom he had 
delivered to his foes, was a sinner, it would have gone 
far in the way of extenuating his guilt. But instead 
of charging the victim of his treachery with sin, he 
confessed that he had betrayed innocent blood. Matt. 
27: 4. Christ “was in all points tempted like as we 
are, yet without sin.” Heb. 4: 15. He was “holy, 
harmless, undefiled, separate from sinners.” Heb. 7: 
26. He “did no sin, neither was guile found in his 
mouth.” 1 Peter 2: 22. He “knew no sin.” 

II. He was made to be sin for us. Of course this 
does not, and cannot mean that he became an actual 
sinner. The text carefully guards against mistake 
at this point. He “knew no sin.” It does not, and 
cannot mean that he became personally guilty. With- 
out sin there can be no personal guilt and he had no 
personal sin. What does it mean? 

The Greek word here translated sin is frequently 
used in the New Testament to denote a sin offering, 
or a sacrifice for sin. Two passages must suffice to 
confirm this averment . (1) “For what the law could 
not do in that it was weak through the flesh, God 
sending his own Son in the likeness of sinful flesh, 
and for sin, condemned sin in the flesh.” Rom. 8: 3. 
In the phrase “for sin,” we find the same Greek word 
that in the text of the hour is translated, “sin.” But 
instead of “for sin,’ the Revised Version reads: 
“as an offering for sin.” (2) “In burnt offerings and 
sacrifices for sin thou hast had no pleasure.’’ Heb. 
10: 6. The word which in this passage is translated 
sacrifices for sin is the same that in the text of the 
evening is translated son. When it is said that Christ 
was made to be sin for us, the obvious meaning is 
that he became a sacrifice on account of our sins. 

~The doctrine here taught is substitution—Christ 
our substitute. This doctrine runs all through the 
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Scriptures and underlies the whole Christian system. 
Sin and guilt had placed a thick and dark veil be- 
tween the soul of man and the favor of his Creator. 
No acceptable service could be rendered until the 
awful hindrance was removed. God—not man—but 
God—O, endless praises to his name—God devised the 
plan for its removal. 

The plan was to satisfy the demands of insulted, 
offended justice by suffering its vengeance to fall upon 
another than the rebel, by an expiatory sacrifice, by 
an adequate atonement. In the remote past, in the 
days of Moses, it was said that “the life of the 
flesh is in the blood.” Lev. 17: 11. Thirty centuries 
have elapsed since these words were written. In these 
centuries great progress has been made in the sciences, 
especially in biology, the science of life. But the 
words of Israel’s great emancipator and law-giver are 
still true. If we poison the blood we poison the 
animal. If we shed the blood; life goes out with it. 
The life of the flesh is in the blood. Blood, the symbol 
of animal life was appropriated by divine appoint- 
ment to represent atonement. Hecatombs of victims 
were offered upon Jewish altars, and from those altars 
flowed rivers of blood. But, no difference how greatly 
the victims might be multiplied, no difference how 
greatly the flow of blood might be increased, the 
blood of bullocks and of goats could not put away 
sin except in type or shadow. Therefore, the offerings 
of Old Testament times are spoken of in the New 
Testament as “shadows of good things to come.” But 
the blood of Jesus Christ, “the Lamb of God,” does 
that which the blood of bullocks and of goats only 
typified. “He was wounded for our transgressions, 
he was bruised for our iniquities: the chastisement 
of our peace was upon him; and with his stripes we 
are healed.” Isa. 53: 5. “Christ also hath once suf- 
fered for sins, the just for the unjust, that he might 
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bring us to God.” 1 Peter 3: 18. “Christ died for 
our sins.” 1 Cor. 15: 3. “In whom we have re- 
demption, through his blood, the forgiveness of sins.” 
Eph. 1: 7. “He appeared to put away sin by the 
sacrifice of himself.” Heb. 9: 26. “The blood of 
Jesus Christ, his Son, cleanseth us from all sin.” 1 
John 1: 7. 

He was made a sacrifice for sin “for us.” There is 
a song we sometimes sing. We could sing it more 
frequently with profit to ourselves. We cannot sing 
it with the spirit and with the understanding without 
a quickening of our spiritual life. 


“T gave my life for thee, 
My precious blood I shed, 
That thou mightst ransomed be 
And quickened from the dead. 
I gave, I gave my life for thee, 
What hast thou given for me? 


“My Father’s house of light, 
My glory-circled throne, 
I left for earthly night, 
For wanderings sad and lone; 
I left, I left it all for thee, 
Hast thou left aught for me? 


“T suffered much for thee, 

More than thy tongue can tell, 
Of bitt’rest agony, 

To rescue thee from hell; 
I’ve borne, I’ve borne it all for thee, 
What hast thou borne for me? 


“And I have brought to thee 
Down from my home above, 
Salvation full and free, 
My pardon and my love; 
I bring, I bring rich gifts to thee, 
What hast thou brought to me?” 


The song brings me face to face with my Saviour. 
His presence is very real. He tells me of all he has 
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done for me. He pleads with me. He pleads by his 
poverty, his loneliness, his passion and his death. 
He tells me of the riches and the glory he left, of the 
poverty and shame to which he came, that I might 
have true riches and glory. I am asked to remember 
dark Gethsemane, the bloody sweat, the reiterated 
ery of agony and the bitter cup that could not pass 
from him until he had drunk its deepest and bit- 
terest dregs. He causes me to stand in the thick 
darkness that gathered about the cross and hung 
over the land when a thicker darkness was upon his 
soul. I hear his woeful wail of loneliness, “My God, 
my God, why hast thou forsaken me?” Judas has 
betrayed him: Peter has denied him: the other dis- 
ciples have gone from him. Now, his Father has for- 
saken him. The crushing weight of the sin of the 
world is upon him. His great heart is breaking. There 
is no sympathetic presence to comfort and strengthen 
him. Oh, the awful loneliness of my Lord when 
abandoned by his Father! My Saviour tells me 
what he has done, left and borne for me, what he has 
brought to me and then asks: “What hast thou 
done, left and borne for me? What hast thou brought 
to me?” In the presence of these questions I am 
abashed. I am humbled in the dust. My shamed 
soul cries, ‘Nothing, nothing.” Oh, the nothingness 
of all that I have done for him when compared with 
the sacrificial life my Saviour lived and the sacri- 
ficial death he died for me. 

He did not live merely to teach us how to live 
and then die merely to seal his teachings with his 
blood, as Socinians vainly tells us. ‘The Lord hath 
laid on him the iniquities of us all.”’” He was wounded 
for our transgressions, he was bruised for our iniqui- 
ties. Your sins and mine necessitated the awful tragedy 
of Calvary. Your sins and mine nailed him to the 
cross. 
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“Well might the sun in darkness hide, 
And shut his glories in, 

When Christ the mighty Maker died 
For man, the creature’s sin.” 

III. The purpose of Christ’s substitution. “That 
we might be made the righteousness of God in him.” 
Paul wrote in Greek. The letters and words of the 
text are Greek. But here, as in many other pas- 
sages, the apostle employs a Hebrew idiom. Christ 
“was made to be sin for us.” Our sins were charged 
to him as if they were his own. He suffered for them 
as if they were his own. We are “made the right- 
eousness of God in him.” 

His righteousness is credited to us as if it were our 
own. A human righteousness, a righteousness by con- 
formity to a ritual, righteousness by works, of our- 
selves, is imperfect. The Pharisees were strict ritual- 
ists. They were rigid in the observance of forms. They 
went about to establish their own righteousness. Rom. 
10: 3. They trusted in themselves that they were 
righteous. Luke 18: 9. But their righteousness was not 
sufficient. Therefore, the Saviour said: “Except your 
righteousness shall exceed the righteousness of the © 
scribes and Pharisees, ye shall in no case enter into 
the kingdom of heaven.” Matt. 5: 20. 

Paul had a faultless pedigree. He was “of the 
stock of Israel, of the tribe of Benjamin, an Hebrew 
of the Hebrews.” As a ritualist he was unimpeachable. 
He was “circumcised the eighth day,” and “touching 
the righteousness which is by the law, blameless.” 
In zeal he was not deficient. Phil. 3: 5, 6. In his 
pedigree and zealous ritualism he trusted with an 
undoubting confidence. But there came into his life 
a profoundly significant experience. The eyes of his 
understanding were opened. He saw things in their 
true light and proportions. Then he said: ‘What 
things were gain to me, those I counted loss for Christ. 
Yea, doubtless, and I count all things but loss for the 
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excellency of the knowledge of Christ Jesus my Lord: 
“for whom I have suffered the loss of all things, and 
do count them but dung, that I may win Christ, and 
be found in him, not having mine own righteousness, 
which is of the law, but that which is through the 
faith of Christ, the righteousness which is of God 
by faith.” Phil. 3: 7-9. Never was there a more 
complete repudiation of self-righteousness. “Not hav- 
ing mine own righteousness.” Never was there a 
more cordial and unreserved acceptance of divine 
righteousness, “the righteousness which is of God by 
faith.” 

Paul had learned that it is “not by works of 
righteousness which we have done” that we are saved. 
Titus 3: 5. He knew that it is “Christ Jesus, who 
of God is made unto us wisdom and righteousness, 
and sanctification, and redemption.” 1 Cor. 1: 30. 
Christ “became obedient unto death, even the death 
of the cross.” Phil. 2: 8. “By the obedience of One 
shall many be made righteousness.” Rom. 5: 19. A 
righteousness which is divine and therefore fully 
adequate, has been prepared by means of the sacri- 
ficial life and redemptive death of the Son of God, 
and is now offered to lost men. Faith is the ap- 
propriating element in a Christian experience. John 
1: 12. Therefore, when a penitent sinner trusts in 
Jesus Christ as his Saviour, he is saved, he is di- 
vinely righteous. He has “the righteousness of God 
which is by faith of Jesus Christ unto all and upon ull 
them that believe.” Rom. 3: 22. “By him all that 
believe are justified from all things from which ye 
could not be justified by the law of Moses.” Acts 
13: 39. The righteousness of God is a present pos- 
session to all who trust in Jesus as a present, per- 
sonal, all-sufficient Saviour. Teachings of many of 
the plainest passages of the Bible have been con- 
troverted. The doctrine of vicarious atonement, 
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so clearly taught in the text of the evening, has 
been denied. To justify the negation, appeal has 
been made to Heb. 2: 9, and 1 John 2: 2. We are 
told that if Christ “tasted death for every man,” 
and “is the propitiation for the sins of the whole 
world.” and our understanding of our text is correct, 
the salvation of “every man” in “the whole world” 
inevitably follows. We are told that we must sur- 
render our doctrine of Christ’s substitution or accept 
universalism. But I do not recognize the validity 
of the argument. I see no dilemma. Therefore, I 
defiantly refuse to surrender the doctrine of vicarious 
atonement, or to accept universalism. Our text tells 
us that Christ, the sinless One, was “made sin for 
us that we might be made the righteousness of God 
in him.” The substitution of Christ avails only for 
those who are in him. Are all men in him? The Word 
of God shall answer. “If any man is in Christ, he 
is a new creature; the old things are passed away.” 
2 Cor. 5: 17. Are all men new creatures? Can it 
be said of all men that the old things are passed 
away and all things have become new? 

Another objection vehemently urged against the 
doctrine of vicarious atonement is that its tendency 
is toward laxness of morals. Those who urge this 
objection raise a question which, no doubt, has great 
weight with men of carnal minds and unrenewed 
hearts. “Why should we endeavor to obey Christ and 
live righteously if, by his obedience rather than by 
our own, we are made righteous?” This question may 
be answered by asking another. Do not the Scrip- 
tures teach by positive affirmation, that by the “obedi- 
ence of One shall many be made righteous”? Is not 
the “One” mentioned in this passage, Christ? Do 
not the Scriptures teach that he “is made unto us 
wisdom and righteousness”? Are the opponents of 
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vicarious atonement disposed to debate with the Holy 
Spirit? 

But I deny that the doctrine of vicarious atone- 
ment has a tendency in the direction of lax morals. 
An illustration will make my position clear. I give to 
a bank a note negotiable and payable in bank ninety 
days after date. Mr. Jones signs the note with me. 
Before the note falls due, I meet with financial dis- 
aster and become insolvent. Mr. Jones pays the note. 
He becomes my substitute. Through his vicarious 
act, I am released from debt to the bank. I owe the 
bank nothing. The bank has its money. But, am 
I released from all obligation? Far from it. I am 
under obligation to Mr. Jones, the obligation which 
honor and gratitude impose. 

Christ “was delivered for our offences.” He “was 
once offered to bear the sins of many.” He “loved 
me and gave himself for me.” Shall I use the ex- 
ceeding riches of his love and grace as an excuse for 
a life of sin? God forbid. Shall I say he died 
for me, and therefore, I will give my life to the ser- 
vice of the devil? Such a mental, spiritual or physical 
attitude is an insult to logic. It is to be feared that 
many people serve God for no better reason than 
that they are miserable cowards. If some people are 
to be judged by their words, it would seem that the 
only restraining or constraining force in their lives 
is that of a craven’s fears. Their hearts are not right 
with God. They love darkness rather than light. 

Saved people speak the truth when they say “we 
love him because he first loved us.” “The love of 
Christ constraineth us.” Love and gratitude are 
the regnant forces in the lives of those who are saved. 
They strive to live lives of loyal service to the 
Saviour in grateful recognition of the love and grace 
he has extended to them. The Saviour said, “If ye 
love me, ye will keep my commandments.” “Ye 
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are my friends if ye do whatsoever I command you.” 
The only service our Lord accepts is that of grateful 
love. Obedience resultant from such a motive pitches 
life upon a high plane and makes it sublime. Love 
asks: “Lord, what wilt thou have me to do?” Love 
having learned the Lord’s pleasure proceeds to do 
it regardless of obstacles and consequences. 

The Father so loved the world that he gave his 
only begotten Son. The Son so loved the world that 
he gave himself. Christ, the sinless One was made 
to be a sacrifice for sin for us. Oh, what love! Will 
you live in sin and alienation from God? “Be ye 
reconciled to God.” 


THE GLORY OF GOD IN CHRIST 


“Father glorify thy name. Then came there a voice from 
heaven, saying, I have both glorified it, and will glorify it 
again.” John 12: 28. 


Here, we have words of prayer, a prayer of our 
Lord Jesus Christ, and therefore, words of a model 
prayer. As Jesus sits in the Court of Women in the 
temple at Jerusalem, scrutinizing with heart-search- 
ing gaze the passing throng, Andrew and Philip in- 
terrupt his thoughts by telling him that certain Greeks, 
proselytes to the Jewish faith, who have come to 
Jerusalem to worship in the Passover, desire to see 
him. Jesus regarding these Greeks, these Gentiles if 
you prefer, as representatives of the innumerable com- 
pany from all races which are to be his, his by pur- 
chase of his blood, at once assumes a tone of sadness 
and begins to speak of his approaching death. Says 
he, “The hour is come.” Oh, what meaning there 
is in these mournfully spoken words. “The hour is 
come.” “The hour,’ the hour of suffering and death 
is come. It is the hour of his supreme sacrifice. He 
sees the cross, the hammer, the torturing nails, and 
all the deep intensity of the heart-breaking agony 
in store for him. As he pursues his thoughts with 
the thick darkness of death’s awful hour before him, 
he staggers at the steep and rugged ascent of Gol- 
gotha. He begins to exhibit the conflicting emotions 
of his inmost soul. He cries: ‘My soul is troubled, 
and what shall I say?” For the moment, the Saviour 
seems to hesitate. -What course shall he pursue? 
What prayer shall he offer his expectant Father? His 
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words are sublimely expressive. The word he em- 
ploys to describe the trouble of his soul, is that which 
the Greek writers are accustomed to employ to de- 
scribe the tumult of the ocean when swept by the 
storm. My soul is troubled, agitated like the sea 
when stirred by the tempest’s might. “What shall I 
say? Father, save me from this hour?” In these 
words I seem to hear a soft prelude to that mournful 
plaint which his soul’s agony wrung from the lowly 
Jesus’ burdened heart as he prayed by night be- 
neath Gethsemane’s olive boughs. ‘‘Father, if it be 
possible, let this cup pass from me.” 

But here, as amid the garden’s gloom, his zeal for 
the Father’s glory prevails. He answers in triumph 
the question which the agony of his soul has called to 
his lips. He asks for no mitigation of the woeful 
sufferings of Calvary. “For this cause came I unto 
this hour.” I have lived that I might come, unto 
this dreadful hour, and receive the fearful blow which 
is the sinner’s due. I will not ask to be delivered 
from it now. If I must be despised and rejected of 
men, if I must be smitten and afflicted, if I must 
wear a crown of thorns, if I must submit to every 
indignity which fiendish hearts can devise or cruel 
hands inflict, be it so. ‘Father glorify thy name.” 
I believe there is no passage that more clearly in- 
dicates the dominant motive of our Saviour’s life. He 
does not seek his own ease. He does not consult his 
own convenience. But with death before him, death 
by crucifixion, a death of ineffable suffering and 
shame, he prays: ‘Father, glorify thy name,” as if 
he would say, no difference what the cost to me, let 
thy name be glorified. 

Our Lord died for our sins and rose again for our 
justification. But he did more. He lived to teach 
us how to live. It is not the proper purpose of our 
lives to seek our own ease. 
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We sometimes do. It is not the proper purpose of 
our lives to consult our own convenience. We ofttimes 
do. But the ever-present and governing aspiration 
and purpose of our lives should be to glorify God. 
“Whether therefore, ye eat, or drink, or whatsoever 
ye do, do all to the glory of God.” 1 Cor. 10: 31. 
Therefore, the prayer that should go up to God from 
my heart and from your heart in this hour, in every 
hour, is, “Father glorify thy name. Whether it be 
by living, or by dying, let thy name be glorified in 
me.” 

Jesus having offered this prayer, the Father an- 
swers with a voice which reverberates like loudest 
thunders through the courts of the temple. “I have 
both glorified it, and will glorify it again.” My glory 
has been promoted by your life and it shall be by 
your death. This brings us to the theme which I 
desire to discuss as briefly as I may in your presence. 
The glory of God as seen in the life and death of God’s 
Son and man’s Redeemer. 

The beautiful symmetry of the universe and the 
unbroken harmony which pervades the immense sys- 
tem of creation are unmistakable tokens of the in- 
telligence of nature’s great Artificer. But surely, the 
scheme of redemption, the plan devised for the sal- 
vation of lost men, bears upon its very frontlets the 
imprints of infinite wisdom. The gospel is “the power 
of God.” But it is more. It is also “the wisdom of 
God.” 

The smiling sunbeam, the gentle shower, the burn- 
ing heat and the piercing cold are all tokens of the 
goodness and love of God. The goodness of our Fa- 
ther sparkles in the dewdrop, is whispered in the 
breeze, and thundered in the storm. But what are 
all the displays of divine goodness in nature com- 
pared with the unfailing stores of grace in Jesus 
Christ? What are rain and sunshine, and winter and 
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summer, and harvests, and all the material blessings 
which the kindness of God dispenses to man, when 
compared with eternal life? Oh, what a boon is life. 
A long time ago, away back in the days of good old 
Job, the devil said: “All that a man hath will be 
given for his life.”’ In this, no doubt, the devil slan- 
dered man. There are things man values more than 
life. There are things for which he will risk life. 
There are things for which he will lay down life. But 
the devil revealed a wonderful insight into human na- 
ture. Man loves life and clings to it with a mar- 
velous tenacity, and that too when life has its clouds 
and shadows as well as its sunshine, its sorrows as 
well as its joys, its tears as well as its smiles. But 
eternal life, life without a cloud, without a sorrow, 
without a pain, without a tear, life in the presence of 
the Father, in the likeness of Jesus Christ, in the so- 
ciety of the holy angels, is life which death can never 
terminate. Oh, what a boon is eternal life! But 
eternal life is the gift of God.” The apostle indicates 
the channel through which it comes to us. “The gift 
of God is eternal life through Jesus Christ our Lord.” 
Rom. 6: 23. 

But that which enhances the value of this gift and 
makes it more impressively illustrative of the good- 
ness and love of God is the fact that it was offered to 
those who did not seek it. 

A long time ago, God speaking through his prophet 
said: “I am found of them that sought me not.” 
Isa. 65: 1. No doubt, the original intention of these 
words was to reveal God’s gracious purpose to make 
himself known, not as the God of the Jews only, but 
as the God of the Gentiles also. But both history 
and observation teach us that these words have a 
more personal application. The rejection of Jesus as 
the Saviour by the Jews, the treatment of the apostles 
and their teachings by the Gentiles, and all the un- 
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numbered rejections of offered salvation from the 
earliest ages of Christian time until here tonight, 
clearly indicate, not only that a Saviour was offered 
to those who did not seek him, that a Saviour has 
been offered to those who have not sought him, but 
that a Saviour is being offered to those who do not 
seek him. 

There are many false and hurtful theories current 
in the world. There is one like this. A man loves 
God, and then, in return, God loves him. So far as 
a lost man is concerned, precisely the opposite of this 
is true. All things are because God is. There is light 
because God is light and in him is no darkness. There 
is life because he is I Am, the everlasting and self- 
existing Jehovah. There is love because God is love. 
And ‘we love him because he first loved us.” “Herein 
is love, not that we loved God, but that he loved us, 
and sent his Son to be the propitiation for our sins.” 

There is another theory equally current and equally 
false, to-wit: men seek God, and then God, in return, 
seeks them. Precisely the opposite of this is true. 
When Adam sinned against his Creator, instead of 
going to his Maker, confessing his sin and craving 
forgiveness, he skulked away like a coward and hid 
himself. ‘Sin makes cowards of us all.” But God did 
not abandon his sinning creature man. He came 
into the garden and called the offender by name. He 
said, “Adam.” God was the first seeker then. So 
he has been in every instance since. ‘The Son of 
man is come to seek and to save that which was lost.” 
In the fifteenth chapter of Luke, we find a series of 
three beautiful parables. The first is the parable 
of the lost sheep; the second is the parable of the 
lost coin; the third is the parable of the lost son. 
In the first and second, the owner is the seeker. The 
sheep did not seek the shepherd. The coin did not 
seek the owner. These parables represent God as 
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seeking the lost sinner. In the third parable we dis- 
cover a different state of affairs. The son seeks the 
father. The three parables must be studied together 
if we would get a complete picture. The two para- 
bles which represent God as the seeker come first and 
that which represents the sinner as the seeker comes 
last because this is the order of facts. God first seeks 
the sinner and then, if ever, the sinner seeks God. 
And, with Mr. Moody, the lamented evangelist, I 
am happy to say that when a sinner begins earnestly 
to seek God, who is already seeking him, it does 
not take a long time to effect a meeting. In this 
good hour if you will seek him with your whole 
heart, he will be found of you. Oh, how good and 
loving is our God. 


“The Zephyrs whisper, thou art love, 
The streamlets catch the strain, 

The mountains clap their hands above, 
And loudly shout amen.” 


From the ice-fettered realms of eternal winter to 
the flower-wreathed tropics all nature is vocal with 
anthems of praise to God for his goodness and his 
love. The earth, the seas, and all the burning worlds 
that blaze like the countless camp-fires of myriad 
hosts bivouacked on the fields of heaven, proclaim 
the goodness and love of God. But if you would see 
divine love in all of its beauty and greatness and 
glory, you must look to Jesus, the blessed Christ. 
“He loved me,” shouts the apostle. If I demand proof 
of this joyful averment, he does not appeal to verdant 
fields, to opening flowers or budding trees, to placid 
lake, to stormswept sea lifting its waves to mingle with 
the clouds, or to the heavens bending in beauty and 
splendor above him. His appeal is to the anointed 
Saviour, his life and his death. “He loved me, and 
gave himself for me.” This is Deity’s unspeakable 
gift. With this in view, the apostle, with a heart 
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overflowing with thankfulness, gives expression to his 
deep gratitude. “Thanks be to God for his un- 
speakable gift.” 

But, if the milder attributes of Deity,—wisdom, 
love, mercy and goodness, have their most impressive 
and appealing display in Jesus Christ, it is to the 
same Jesus, the same Christ, we must look for the 
most convincing exhibitions of unswerving justice. 
When the windows of heaven were opened, and the 
fountains of the deep were broken up, and earth’s 
millions lay buried beneath the careening waves of 
the deluge, God spoke with a voice whose ringing 
echoes the remotest ages shall hear, saying sin is 
hateful to me and I will punish the guilty. Indeed, 
in the history of God’s dealings with men, it echoes 
from page to page; sin is hateful to me and I will 
punish the guilty. But would you see justice in its 
undeviating form? You must look to Jesus Christ. 

I see yonder a prostrate form, all covered with 
bloody sweat, great crimson drops bursting forth 
from every pore and rolling down to the ground. That 
is Jesus bowed to the earth in prayer in dark Geth- 
semane. I listen. I hear a murmur. The words are 
not distinct to my dull ears. But they are woeful 
words. The tone of that murmur tells me so. Oh, 
that tone, that tone. I know it is such as a mere 
man never used to give expression to grief and woe 
merely human. I am alert now and listen with an 
intensity of interest that is new. I catch the words 
of an ascending petition. “Father, if it be possible 
let this cup pass from me.”” Again and again he prays 
that this bitter cup pass from him. 

Some who hear me are parents. Sometime you 
stood beside the bed of a sick and suffering child 
to administer to:it a bitter and nauseating drug. The 
little sufferer turned to“you and beseechingly looking 
into your face, said, “Mother, please do not give 
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me that. It is so bitter.” You swerve from your 
purpose. But the heavenly Father heard his only 
begotten Son, the Son in whom he was well pleased, 
ery, “Father if it be possible, let this cup pass from 
me.” Did he withhold the cup? No. He pressed it 
to his lips until he drank its deepest and bitterest 
dregs. When Jesus became our substitute, when he 
assumed the sinner’s debts, the Father gave him up 
to suffer all alone all the unmitigated agony of the 
cross. The sufferer complains of his abandonment and 
loneliness. “My God, my God, why hast thou forsaken 
me?” More, the Father’s own lips issue, the dread 
decree which consigns the Son to suffering and death. 
The Father cries, “Awake, O sword, smite the man 
that is my fellow: smite and spare not.” And to 
what sufferings does he subject him? 

I am thoroughly convinced that we have very in- 
adequate thoughts of all that the Christ endured in 
our behalf. We think of him as nailed to the cross, 
his hands and his feet pierced, suspended between 
the heavens and the earth, and at length dying as the 
result of intense physical pain. But from history 
we learn, that crucifixion was not a speedy method 
of inflicting the death penalty. Those who were cru- 
cified almost invariably survived the first day, gen- 
erally survived the second day, in many instances 
survived the third day, and in some cases lived 
through the fourth and into the fifth day, and then 
died from mere physical exhaustion. But we know 
that Jesus died within a few hours of one day. Why 
did he die so soon when others lived so long? We 
know that with him were crucified two thieves. We 
know that he died sooner than they. When the sol- 
diers came to break the bones of these who had been 
crucified, that they might be taken from their crosses 
before the coming of the Jewish Sabbath, they broke 
the bones of the thieves. But not a bone of the 
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Saviour’s body was broken. He was already dead. 
Why did death come to him more quickly than to 
those who were crucified at the same time? We know 
that when the soldiers came and discovered that he 
was dead, they were astonished. Crucifixion was a 
Roman method of inflicting the death penalty. The 
soldiers were Roman soldiers. Why did Jesus die 
so soon as to cause astonishment in those who were ac- 
customed to witnessing crucifixions? 

I hold a theory which was advocated by learned 
men before I was born, and is held by many learned 
men at the present time. Jesus died of a broken 
heart. In this prosaic age, prosaic people are prone 
to think that broken hearts can be found only in 
poetry and works of fiction. But broken hearts are 
stern and awful realities. Hearts have been broken. 
Hearts are being broken. If other hearts have been 
broken, why should we deem it incredible that when 
the weight of the world’s sin pressed down upon him, 
it was more than he could endure, and his great heart 
was crushed beneath the awful load? The Lord had 
laid upon him the iniquities of us all. No other had 
even attempted to carry such a burden. In the sixty- 
ninth Psalm we read: ‘“Reproach hath broken my 
heart.” This is a Psalm of the Messiah. Of course, 
it is easy to say that these words are figurative. But 
in the same Psalm we read: “They gave me vinegar 
mingled with gall to drink.” This is not figurative. 
It had a literal fulfillment on the cross. Why in- 
terpret the latter passage as more literal than the 
former? 

But, the sufferings of our Lord were not merely 
physical. They were not chiefly physical. They were 
intensely mental and spiritual. 

The great prophet, as moved by the Spirit, said: 
“Thou shalt make his soul an offering for sin.” “He 
shall see of the travail of his soul, and shall be satis- 
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fied.” Isa. 53: 11. Jesus himself said: “My soul is 
troubled, my soul is exceeding sorrowful even unto 
death.” Oh, what words are these. The profound 
depth of their significance we could not fathom, but 
for the fact that the sorrowing sufferer furnishes the 
means of measurement. ‘Exceeding sorrowful even 
unto death.” Sorrow of soul was a factor, the fac- 
tor, in the death of our Redeemer. He came to re- 
deem our bodies, therefore, his body suffered. He 
came to redeem our souls; therefore, his soul suffered. 
He came to redeem us in the entirety of our being; 
therefore, he suffered in the entirety of his being. 

I believe in the Deity of the Christ. “In the be- 
ginning was the Word and the Word was with God 
and the Word was God.” The Christ was “God mani- 
fest in the flesh.” Among those who love and trust 
and serve a divine Saviour, a question is sometimes 
raised. Did Deity suffer? I cannot answer this 
question in a way that will satisfy all of my own 
cravings after knowledge. I have only a limited 
knowledge of my own limitations. But I have a 
profound conviction that my limitations make it im- 
possible for me to understand all things which per- 
tain to God, his nature, his plans and operations. 
Nevertheless, for a long time, I have believed that 
the Babe of Bethlehem was a mysterious being com- 
bining in himself two natures the human and the di- 
vine. When he was baptized in Jordan, he was the 
same mysterious being combining in himself two 
natures, the human and the divine, when he went 
about doing good, healing the sick, leading the blind, 
causing the lame to leap as the hart, and preaching 
the gospel to the poor, he was the same mysterious 
being combining in himself two natures, the human 
and the divine. In Gethsemane, on the cross, at the 
resurrection at the ascension, and now at the right 
hand of the Father, he was, has been and is, the 
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same mysterious being, combining in himself two na- 
tures, the human and the divine. 

Christ suffered. Did one nature constitute the 
Christ? If one nature, which nature, the human 
or the divine, constituted the Christ? If two 
natures were united to constitute one person, the 
Christ, how could one nature suffer while the other 
was exempt from pain. Answer one or all of these 
questions if you can. But answer them as you may, 
the Christ who suffered for us was a marvelous suf- 
ferer. Oh, what a sufferer and what sufferings. If the 
justice of God demanded so great sufferings of such 
a sufferer, and that too, when he was only the surety 
and substitute, what sufferings shall that justice inflict 
upon man the guilty principal in the awful affair of 
sin, if he appear before his Maker’s judgment seat un- 
washed in the atoning blood of the Lamb. 

If you were to believe all the preaching you hear, 
you might conclude that God is all gush. But he is 
not. That he is a God of love and mercy and good- 
ness, I most joyfully believe. But it is equally true 
that he is a God of holiness and justice. I am glad 
it is so. I cannot respect a man who is not just. No 
more could I worship God if he were not just. A 
denial of the justice of God is an attempt to rob him 
of his Godhood. An unjust God is no God at all. When 
God moves in the salvation of a man, he does not 
move in parts. He moves as a whole God. He moves 
as a God of love and mercy. But at the same time, 
he proceeds as a God of holiness and justice. He 
will not and cannot extend mercy to the detriment of 
justice. Through the atoning sacrifice of Jesus Christ 
he can now be just and justifier of those who be- 
lieve. Jesus Christ is the center about which the 
centuries revolve; the center about which the 
attributes of Jehovah cluster, and therefore the cen- 
ter about which our fondest and sweetest hopes are 
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entwined. In Jesus Christ all the perfections of God 
meet and harmoniously blend. Therefore it is in 
Christ alone and in Christ only that lost men can find 
salvation. Men may cry, “Lo, here and lo there,” be- 
lieve them not. Go not after them. Jesus said: “I 
am the way, the truth and the life. No man cometh 
unto the Father but by me.” An apostle said: “There 
is none other name given under heaven, among men 
whereby we must be saved.” We have “the light of 
the knowledge of the glory of God in the face of 
Jesus Christ.” 2 Cor. 4: 6. ‘Now unto him that is 
able to do exceeding abundantly above all that we 
ask or think according to the power that worketh in 
us, unto him be the glory in the church and in Christ 
Jesus unto all generations for ever and ever. Amen.” 
Eph. 3: 20, 21. 


REPENTANCE TOWARD GOD 


“And the times of this ignorance God winked at: but now 
commandeth all men everywhere to repent because he hath 
appointed a day in which he will judge the world in righteous- 
ness by that man whom he hath ordained; whereof he hath 
given assurance unto all men, in that he hath raised him from 
the dead.” Acts 17: 30, 31. 


In this great passage there is a contrast between 
the past and the present—between past ages of igno- 
rance and darkness and the present age of knowledge 
and light. In past ages of ignorance and darkness 
God was so indulgent to sinners that he seemed almost 
to connive at sin itself. “The times of this ignorance 
God winked at.” But in this age of broader and 
clearer revelations, in this age of knowledge and light, 
it is different. The increase of knowledge and light 
has emphasized and intensified accountability. There- 
fore, “Now God commandeth all men everywhere to 
repent,” in view of the coming judgment. 

But your attention is invited more especially to 
these words: “Now God commandeth all men every- 
where to repent.” In this text a duty is enjoined. 
This duty is repentance. It is enjoined by positive 
commandment. “Now God commandeth all men 
everywhere to repent.” 

When a command is given it is always pertinent 
to seek to know the authority from which it comes. 
Is it competent authority? Well, the authority from 
which this command issues must be deemed fully 
adequate. “Now Gop commandeth.” 
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The parties to whom this command is delivered are 
clearly indicated: “Now God commandeth all men 
everywhere to repent.” The phrase, “all men every- 
where,” is tremendously comprehensive. It includes all 
men and women, boys and girls who are sufficiently 
endowed to be personally accountable for their men- 
tal and physical acts. It includes you, and you, and 
you. Now God commands you to repent. 

Impenitence, being disobedience to positive divine 
command, is itself a sin. Therefore, every moment 
you live in impenitence you are increasing your store 
of sin, your stock of guilt and treasuring up wrath 
against the day of wrath and the revelation of the 
righteous judgment of God. You cannot leave this 
place as you came to it. If you go in impenitence 
you will go more thoroughly alienated from God, and 
with a heavier condemnation upon your soul than 
when you came. Repentance is a duty to which the 
Scriptures attach great importance. The text of the 
evening is a part of a sermon delivered by Paul on 
Mars Hill in Athens. The Greeks excelled all other 
peoples in philosophy, poetry, oratory, history, 
sculpture, and in many other lines of mental and 
physical competition. The audience before the 
apostle was the most intellectual and cultured the 
world then could furnish. But Paul knew that all of 
their mental and physical achievements were wholly 
inadequate as a substitute for repentance toward 
God. “God will judge the world in righteousness.” 
The judgment will surely come. 

“He has appointed a day in the which he will 
judge the world.” It is “because he has appointed a 
day in which he will judge the world” that he “com- 
mandeth all men everywhere to repent.” Therefore, 
in this great passage, it is clearly implied that with- 
out repentance no man can stand acquitted in the day 
of judgment. But that which is obviously implied in 
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the text of the hour, is taught by the blessed Christ 
with abrupt and startling plainness of statement. 
“Except ye repent ye shall all likewise perish.” So 
important does the Saviour deem this solemn aver- 
ment that he repeats it word for word and letter for 
letter. “Except ye repent ye shall all likewise perish.” 
Luke 13: 8. No repentance means no salvation. 
- To remain impenitent is to perish. 

As the Scriptures attach great importance to re- 
pentance, so they give to it great prominence. When 
John the Baptist came preaching in the wilderness, 
he preached that men should repent. Matt. 3: 2. 
When Christ began the work of his public ministry, 
he preached that men should repent. Matt. 4: 17. 
When the disciples were sent forth under the first 
and limited commission, they went out and preached 
that men should repent. Mark 6:12. When the 
apostles went out under the final and world-wide 
commission, they preached that men should repent. 
Acts 2: 38; 3: 19; 20: 21. The Redeemer came to 
call sinners to repentance. Luke 5:32. God com- 
mands all men everywhere to repent. Acts 17: 30. 
And there is joy in heaven over one sinner that re- 
pents. Luke 15: 7. 

The facts which have been presented suggest a 
question: What is repentance? I answer first by a 
single general remark. In the Scriptures two kinds 
of repentance are mentioned. In our Common Ver- 
sion these are represented by one word. But in the 
Greek, the language in which the New Testament 
was written, they are represented by two words. The 
purpose of your speaker does not require that these 
Greek words be named. It is said that Judas, the 
traitor, repented. Matt. 27: 3-5. But his repentance 
brought him no blessing. He hanged himself and 
went to his own place.- Acts 1: 25. He was never a 
believer, a true disciple. John 6: 64. He was a thief. 
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John 12: 6. He was a devil. John 6: 70,71. There- 
fore “his own place” was the place prepared for the 
devil and his angels. Matt. 25:41. Judas repented 
and was lost. Now the word which denotes the re- 
pentance Judas had is not the word found in the text 
of the evening. The Greek word which denotes the 
repentance of our Lord’s betrayer is never found in 
the New Testament in connection with the words for 
life and salvation. That repentance is not unto life. 
It is not unto salvation. Therefore the Greek word 
denoting it is never found in the imperative form in 
the New Testament. God does not command any 
man anywhere to repent as Judas repented. This 
being true we dismiss this spurious repentance with- 
out other remarks. But, again the question comes 
clamoring for an answer. What is_ repentance? 
What is that repentance that is unto life and salva- 
tion? What is that repentance without which we 
shall perish? What is that repentance which God by 
positive commandment enjoins upon all men every- 
where? A false answer is far worse than a mistake. 
It is a disaster. A correct answer is tremendously 
important. First, I answer negatively, hoping that 
if we learn what repentance is not, we shall be better 
prepared to understand what repentance is. 

(1) Repentance is not a mere conviction for sin. 
By conviction for sin, I mean what our Baptist 
fathers meant; what the Scriptures mean. It is a 
painful consciousness of one’s own sin and guilt be- 
fore God wrought in the sinner by the Holv Spirit. 
Acts 2: 38; John 16: 7, 8. On the memorable day of 
Pentecost marvelous things came to pass. Peter 
preached. Before him were the murderers of the 
Son of God. He charged them with the appalling 
enormity of their crime. “Him ye have taken and by 
wicked hands have crucified and slain.” Acts 2: 23. 
So powerfully does he sustain his startling allegations 
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that his hearers are convinced that they are guilty 
as charged in the awful indictment. “They were 
pricked in their hearts.” Acts 2:37. The pricking 
of the flesh causes pain in the flesh. The pricking 
of the heart produces pain in the heart. Pained by 
a deep conviction of their sin and guilt they cry out: 
“Men and brethren, what shall we do?” “Then 
Peter said unto them, repent.” Peter’s answer clearly 
indicates that, though they had been convicted of 
sin, they had not repented. Conviction for sin is an 
essential preparation for repentance, but it is not it- 
self repentance. 

(2) Repentance is not a mere sorrow for the con- 
sequences of sin—a regret that sin will bring ade- 
quate punishment to the sinner. A man commits a 
theft. He is arraigned, tried, convicted and sen- 
tenced to serve a term in the state prison. Very 
naturally he is sorry there is a penitentiary in which 
he must be punished for the felony he has perpe- 
trated. But it may be that he is still a thief at heart 
and would steal again if he had the opportunity. He 
is sorry for the consequences of his wrong and not 
for the wrong itself. So there are thousands of peo- 
ple who are sorry—noisily and militantly sorry—that 
there is a hell in which sinners shall be punished for 
their sins. They have a far deeper sorrow for the 
penalty of sin than for sin itself. Indeed, they love 
darkness rather than light. They love sin rather 
than holiness. Paul speaks of this kind of sorrow. 
He calls it the sorrow of this world and says it works 
death. 2 Cor. 7:10. A criminal may be sorry that 
there is a prison and yet spend many years in prison. 
So a sinner may be sorry that there is a hell and yet 
spend eternity there. It will require a great deal 
more than sorrow for the penalty of sin to eliminate 
hell from the universe: “The wages of sin is death.” 
Rom. 6: 23. “The wicked shall be turned into hell.” 
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Psalm 9:17. “These shall go away into everlasting 
punishment.” Matt. 25: 46. 

(3) Repentance is not a mere godly sorrow. By 
godly sorrow I mean a sorrow toward God. Indeed, 
the Greek phrase translated “godly sorrow” in our 
Common Version of the Scriptures, might, with per- 
fect propriety and exact literalness, be translated sor- 
row toward God, or with respect toward God. David 
gave eloquent expression to godly sorrow when he 
cried: “Against thee, thee only, have I sinned and 
done this evil in thy sight.” Psalm 51:4. In fact, 
David had sinned and sinned grievously against 
Uriah and the sanctitiy of the home of this brave and 
loyal soldier. Of this he seems to have been con- 
scious. The history of his connection with the prophet 
Nathan and the beautiful parable of the little 
ewe lamb clearly indicate it. But when he thought 
of his sin as against God it appeared so much greater 
than when viewed as against man only, in accord- 
ance with oriental thought and idiom, he affirmed the 
greater and denied the less. “Against thee, thee only, 
have I sinned.” His sin had brought a cloud over 
his life and had thrown a dark shadow upon his heart. 
He had sorrow. His sorrow was toward God. The 
poignancy, the sting of his sorrow was in a large 
measure due to the fact that he had sinned against 
God. 

I was born in Woodford County, Kentucky. There 
I spent the first twenty-two years of my life. There 
I was in the midst of an aggressive sect whose cham- 
pions constantly and furiously opposed the mourn- 
er’s bench. Their fierce and repeated attacks made 
me think and ask questions. The bench at the front, 
near the pulpit, was that to which those who mourned 
on account of their sins, but were not satisfied with 
their relations to God, were invited for instruction 
and other sympathetic assistance. In view of fero- 
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cious assaults, I was moved to ask, “What is the 
matter with that bench?” That bench was made of 
the same kind of timber and constructed according 
to the same plan with other pews in the house. What 
is the matter with that bench? Long ago I an- 
swered my own question. The objection was against 
the mourning rather than against the bench. Now, 
I am not a stickler for the bench. I care not whether 
a man mourns, sorrows on account of sin, on a bench 
or on a chair, on his bed or on the root of a tree in 
the woodland. I lay far greater emphasis upon the 
fact of the mourning, than upon the place. I do con- 
tend, insistently contend, for that sorrow for sin of 
which mourning is a manifestation. An apostle has 
said: “Godly sorrow worketh repentance to salva- 
tion.” 2 Cor. 7: 10. Godly sorrow is not repentance. 
Godly sorrow is a cause. Repentance is an effect. 
Repentance follows godly sorrow as a logical se- 
quence. No godly sorrow means no repentance to 
salvation. He who has not sorrowed and mourned on 
account of his sins against God is in the gall of bit- 
terness and in the bond of iniquity. No difference 
who or where he is, he is a lost man. Godly sorrow 
is an essential preparative to repentance. 

(4) Repentance is not a mere reformation of life, 
or change of conduct. Now, let no one suppose that 
I object to a reformation of life, or a change of con- 
duct. Such a supposition would be false and unjust. 
Repentance always gives a new direction to life and 
a new character to conduct. Jonah preached. The 
men of Nineveh “repented at the preaching of Jonah.” 
Matt. 12:41. The result and evidence of their re- 
pentance are clearly stated. The king and nobles 
issued a call to the people, saying: “Let them turn 
every one from his evil way and from the violence 
that is in their hands.” The people responded to 
their call. ‘“And God saw their works, that they 
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turned from their evil way.” Jonah 3: 5-10. Their 
repentance wrought a radical revolution in their lives. 

John the Baptist preached and baptized in the wil- 
derness of Judea. He called the people to repentance 
and baptized those who responded to his appeal. The 
baptism which he administered was “the baptism of 
repentance.” It could not be given logically and 
properly to those who were impenitent. Therefore, 
“when he saw many of the Pharisees and Sadducees 
come to his baptism,” he rebuked them and declined 
to administer to them the significant and solemn rite. 
He demanded of them “fruits worthy of repentance.” 
Matt. 3: 1-12; Mark 1: 4. He preached a repentance 
that would bear good fruit by transforming their 
lives. 

The parable of the prodigal son is one of the most 
marvelously beautiful and instructive portions of in- 
spired literature. A young man with scant respect 
for parental authority became weary of home with its 
limitations and monotony. He demanded of his 
father the portion of goods which he thought he had 
aright to claim. The father was in a compliant mood 
and yielded to his son’s demand. The young man 
was impatient. He hastened to get out into the world 
that he might have more and larger experiences of 
its life. For many years I have believed that he went 
into a large and populous city. He was unwise in 
the selection of his associates. Soon he had wasted 
his substance in riotous living. Quickly he became 
the “moneyless man.’”’ Then famine came upon the 
land. He began to feel the pinchings of hunger. 
In his extremity he sought and found a job. He went 
to the country to herd swine. It was a humiliating 
position for a proud young Jew. But no one pitied 
the hapless stranger. No man gave unto him. He 
fain would have filled himself with the husks which 
the swine did eat. He was in great distress. Then he 
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came unto himself. He had lived insanely. Now 
with recovered sanity he begins to think of father and 
home. A purpose takes form. “I will arise and go 
to my father, and will say unto him, Father, I have 
sinned against heaven and before thee, and am no 
more worthy to be called thy son: make me as one of 
thy hired servants.” Never was there given a better 
verbal expression of the elements which enter into re- 
pentance. Here we discover sin, conviction for sin, 
sorrow for sin, confession of sin without any excuse 
or plea in palliation, and prayer. Nor is this all. 
“T will arise and go to my father and say,” etc. 
There is high resolve. There is virile purpose. The 
young man resolves and acts. He leaves the hogs. I 
sometimes say that when a man repents he always 
leaves the hogs. This young man’s repentance was 
fruit-bearing. It produced a marked change in his 
character, his position, his company and his work. 
This is the rule. True repentance is followed by a 
reformation of life, a change of conduct. Repentance 
is followed by turning from wicked ways. ‘Repent 
and turn from your idols.” Ezek. 14:6. “Repent 
and turn from all your transgressions.” Ezek. 18: 30. 
“Repent and turn to God.” Acts 26:20. ‘Repent 
and do the first works.” Rev. 2:5. But repentance 
is more than a change of conduct. This can be made 
plain by an illustration. A man becomes addicted to 
the use of intoxicants. He becomes a drunkard. But 
he has his sober moments. Ih these moments he be- 
gins a course of self-inspection. He discovers that 
he is wasting his substance, wrecking his mental and 
physical manhood, beggaring and disgracing his fam- 
ily. For reasons like these he turns from his life 
of inebriety. There is a reformation, a change of con- 
duct. But from the life of this man as his history 
has been given, some of the essential experiences 
which precede repentance are absent. He has had no 
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conviction for sin as against God and therefore no 
sorrow for sin as against God. He has had no 
thought of God. Respect for self and family has 
wrought a reformation. There may be a reformation 
without thought of God. But there cannot be a true 
and genuine repentance without thought of God. 
There may be a reformation without repentance to- 
ward God. Reformation is not repentance. It is the 
fruit of repentance. 

(5) Repentance is not penance. It is not a pun- 
ishment self-inflicted or imposed by pope or Romish 
priest. Punishment is no part of the meaning of the 
word repentance as used in the New Testament. The 
same remark applies to metanowa, the Greek word of 
which repentance is the translation. On the contrary, 
repentance is an exercise of the mind which is part 
of the process by which, according to the divine plan, 
men escape merited punishment. 

Sleeping upon a hard bed, or upon a harder floor, 
is not repentance. Wearing a coarse, rough and ir- 
ritating garment next to one’s body is not repentance. 
The giving of money, no difference how large the sum 
given, no difference how worthy the cause to which 
the donation is made, is not repentance. A thousand 
physical acts, however laudable, are not repentance. 
Of course, a bad act is not repentance. A man re- 
pents; good deeds follow. Repentance is the tree; a 
reformed life is the fruit. 

In our studies up to this point, we have discovered 
what repentance is not. Our labor has not been in 
vain. Much rubbish has been removed. Now our 
question returns. What is repentance? In our ef- 
fort to learn what repentance is not, facts have been 
disclosed which indicate what repentance is. But 
we deem it proper and important to answer the ques- 
tion affirmatively. If I were asked to define repent- 
ance in a single word, I would say: 
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‘Purpose. Already we have discovered that repent- 
ance follows and is resultant from godly sorrow. 
“Godly sorrow worketh repentance.” It precedes ref- 
ormation of life, or “fruit worthy of repentance.” 
Between godly sorrow and reformation of life there 
is room for only one thing—a purpose to turn from a 
life of sin for a better life. 

But it will be better to answer the question more 
broadly. A great English theologian defined repent- 
ance as “sins perceived, sins abhorred, and _ sins 
abandoned.” As a broad, general definition, I like 
it well. One who repents realizes that he is a sinner. 
He realizes that sin is exceedingly sinful. He abhors 
his sins and himself on account of his sins. He turns 
away from his old life of sin with loathing and dis- 
gust. ‘Sins perceived, sins abhorred and sins aban- 
doned.” I believe it was Greenfield, the great lexi- 
cographer of New Testament Greek, who defined re- 
pentance as involving “a change in one’s thinking 
and feeling and acting.” As a general definition I 
like it well. One who repents thinks differently with 
reference to sin and holiness and God. He feels dif- 
ferently with reference to sin and holiness and God. 
He acts differently with reference to sin and holiness 
and God. 

The Greek verb translated “to repent,” in the text 
of the hour, means to change one’s mind or purpose. 
The noun form of the same word means a change of 
one’s mind or purpose. This change is internal and 
always for the better. One who repents has a new 
and better purpose. Out of this, logically and in- 
evitably comes a new and better life. The Holy 
Spirit convicts a man of sin. He is painfully con- 
scious that, no matter what may be true of others, 
he is a sinner. He has transgressed the law of God, 
and therefore is guilty before God. In view of the 
defiant audacity of his depravity, the atrocious 
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turpitude of his sins, he has godly sorrow. As a result 
of his deep sorrow, a new purpose comes and becomes 
regnant in his soul. This new and dominant purpose 
finds expression in a new and better life. 

“God commands all men everywhere to repent.” 
Every command given by the Lord is reasonable. 
But no command is more reasonable than that which 
requires repentance. If I wantonly offend my fellow- 
man, every element of correct manhood demands that 
I go to him, confess my fault, crave forgiveness and 
promise amendment. This may be hard to do, but it 
is right. If it be right for me to go thus to the crea- 
ture, it must be superlatively right for me to go in 
penitence before my Creator against whom I have 
sinned. “All have sinned.” Therefore, “all men 
everywhere” are required to repent. 

“God is love.’ Oh, the effulgence of his love. Oh, 
the goodness of his love. ‘God so loved the world 
that he gave his only begotten Son that whosoever 
believeth on him should not perish, but have everlast- 
ing life.” His love provided and now offers salvation 
to the lost. Indeed, “every good gift and every per- 
fect gift is from above, and cometh down from the 
Father of lights.” Oh, the force of the appeal made 
by the goodness of divine love. “Despisest thou the 
riches of his goodness and forbearance and_long- 
suffering; not knowing that the goodness of God lead- 
eth thee to repent?” Rom. 2:4. God calls men to 
repentance by ways and means that are different. 
Sometimes he calls by his severer providences. Years 
ago I followed a little coffined-form to the cemetery 
at Mayfield, Ky. We came to a little open grave. 
Into that little grave we let down that little coffined- 
form. The little grave was filled. A little mound 
was made. Words of tender benediction were spoken. 
The father of the child stood near me, leaning upon 
my shoulder. Others began to move away. The father 
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lingered. He was reluctant to leave the little cold 
bed in which slept the child he loved. Convulsed 
with an agony of grief, he cried, “Oh, Brother Pet- 
tie, shall I see my babe again?” I threw my arms 
about him, drew him to my breast and answered: 
“Jerry, you may. It is your privilege to give your 
heart and life to God and meet your babe high up in 
heaven and close by the throne.” God had given to 
a little grave a voice, and by it was calling a strong 
and godless man to repentance. 

My hearer, it may be that God has called thus to 
you. I have my graves. You have yours. Once you 
stood by a new grave. Was it the grave of father or 
mother? Was it the grave of the husband or wife 
of your youth? Was it a little grave, the grave of the 
child that came and nestled in your arms for a brief 
while; the child, the pressure of whose soft chubby 
arms you still feel about your neck? As you stood 
by that grave you had strange thoughts and feelings, 
didn’t you? God was then calling you to re- 
pentance by means of an afflictive providence. You 
refused to make an adequate response. Now, we are 
in the house of God. There are no tokens of divine 
displeasure about us. Everywhere are tokens of 
divine love, mercy and goodness. Oh, if you would 
not yield when God called in the thunder-tones of 
his pain-inflicting providences, listen, hear and give a 
sufficient response as in this hour he calls in the 
sweet and tender accents of his love and goodness. 
May the goodness of God lead you to repentance. 

Have you repentance toward God? God com- 
mands it. Without it you shall perish. Have you re- 
pentance? If so, you have taken a long stride to- 
ward salvation and eternal life. Repentance is unto 
life, and unto salvation. But, important as repent- 
ance is, it does not complete the process by which 
men are saved. They must have faith. They must 
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believe in the Lord Jesus Christ. “Repent ye, and 
believe the gospel.” Mark 1:15. “Testifying both 
to the Jews, and also to the Greeks, repentance to- 
ward God, and faith toward our Lord Jesus Christ.” 
Acts 20: 21. According to the New Testament order, 
faith follows repentance. But it is not until men be- 
lieve in Christ that they are saved. “He that be- 
lieveth not is condemned already, because he hath 
not believed in the name of the only begotten Son 
of God.” John 3:18. But in the moment in which 
men believe in Christ, they have pardon and ever- 
lasting life. “He that believeth on him is not con- 
demned.” John 3:18. “He that heareth my word, 
and believeth on him that sent me, hath everlasting 
life, and shall not come into condemnation, but is 
passed from death unto life.” John 5:24. If you 
have repentance toward God, now believe in Jesus, 
trust in him as your present, personal and all-suf- 
ficient Saviour and you are saved. 


THE SALVATION OF THE THIEF 


“And he said unto Jesus, Lord, remember me when thou 
comest into thy kingdom. And Jesus said unto him, Verily, 
I say unto thee, to-day shalt thou be with me in paradise.” 
Luke 28: 42, 43. 


Cufa was a celebrated city in the lower valley of 
the river Euphrates. Its inhabitants were famed for 
their treachery and their guile. The Arabs account 
for the character of these people by gravely telling 
us that the devil was banished to Cufa as a punish- 
ment for seducing Adam and Eve from their alle- 
giance to God. But judging from the prevalence of 
wickedness in the world, one might suppose that the 
devil had not been banished to any particular point, 
but generally diffused. Oh, the depravity of human 
hearts. Oh, the wickedness of human lives. 

Men crucified the sinless, faultless Prince of Life. 
I know it is easy to say: “The Jews did it.” But we 
should not be in too great haste to condemn the 
Jews. They were guilty of an atrocious crime. But 
the Gentiles were not guiltless. Perhaps the meanest 
and most ignoble part in the awful tragedy of Cal- 
vary was acted by one who was not a Jew, but a 
Gentile, Pontius Pilate. This man, after repeated 
and most rigorous examinations of Jesus, being thor- 
oughly convinced of the innocency of his life and the 
purity of his character, and of his own duty as gov- 
ernor to protect him against the vengeful malice of 
his foes, yet for political policy’s sake, for the sake of 
conciliating the Jews, whom in his heart he hated, 
he delivered him to his enemies, saying: “Take him 
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and crucify him.” “The soldiers also mocked him, 
saying, If thou be the king of the Jews, save thy- 
self.” Were not these mocking soldiers Gentiles? 
Was it not a Gentile that drove the spear into the 
Saviour’s heart? Men crucified the Prince of Life. 

Crucifixion was the common method of inflicting 
the death penalty upon slaves and the vilest crimi- 
nals. But they crucified Jesus. Crucifixion was one 
of the most lingering, painful and shameful methods 
of inflicting the death penalty known to antiquity. 
But they crucified Jesus. With him they crucified 
two thieves, ‘one on the right hand, and the other 
on the left,’ as if by associating him with these in 
his death they would say to the world, behold three 
of a kind, “He was numbered with the transgressors.” 
Having crucified him thus, they join in vulgar jeers 
and ribald jests about his cross. Well, one would 
think that if all others withheld their sympathy, 
common sufferings would bind the thieves to him 
with cords of strongest sympathy. But here we meet 
with disappointment. The thieves also revile him. 
All things conspire to make his humiliation as abject 
as possible. Oh, how keenly his sensitive soul must 
have felt all of this. 


“OQ, none of the ransomed ever knew, 
How deep were the waters crossed, 

Or how dark was the night our Lord passed through 
Ere he found his sheep that was lost.” 


But suddenly, a change comes over the sentiments 
and the conduct of one of these thieves. He ceases 
to revile the Lord, and rebukes his fellow-thief for 
his reviling, saying unto him: “Dost not thou fear 
God, seeing thou art in the same condemnation and 
we indeed justly; for we receive the due reward of 
our deeds: but this man hath done nothing amiss.” 
Then turning to the Saviour he cries: “Lord, remem- 
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ber me when thou comest into thy kingdom.” The 
gracious response lingers not upon the Saviour’s lips. 
He answers: “Verily, I say unto thee, to-day shalt 
thou be with me in paradise.” 

The term paradise appears in the New Testament 
three times, and only three times. Once, it is used 
by Paul. He uses it thus: “I knew a man in Christ 
above fourteen years ago (whether in the body, I can- 
not tell; or whether out of the body, I cannot tell: 
God knoweth), such an one caught up to the third 
heaven. And I knew such a man (whether in the 
body or out of the body, I cannot tell: God knoweth), 
how that he was caught up into paradise, and heard 
unspeakable words, which it is not lawful for a man 
to utter.” 2 Cor. 12: 2-4. 

In Jewish thought there were three heavens. First, 
the atmospheric region about us, second, the stellar 
region above us, and, third, a realm above the stars, 
where God dwells and manifests all the greatness and 
splendor of his glory. This was the highest, the 
supreme heaven, the heaven of heavens. But in the 
passage just quoted, the apostle identifies paradise 
with the third heaven, the abode of God. Therefore, 
there can be no doubt that in Paul’s thought para- 
dise means heaven, the abode of God and the home 
of the redeemed. 

Once, the word paradise is used by John. He 
speaks of the tree of life, “which is in the midst of 
the paradise of God.” Rev. 2:7. Again he speaks 
of the tree of life. “He shewed me a pure river of 
water of life, clear as crystal, proceeding out of the 
throne of God and of the lamb, and on either side of 
the river, was there the tree of life.” Rev. 22: 1, 2. 
From these passages we learn (1) that the tree of life 
is in the midst of the paradise of God; (2) the tree 
of life grows upon the banks of the river of life, and 
(3) the river of life flows out of the throne of God 
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and of the Lamb. Therefore, there can be no doubt 
that in John’s thought paradise denotes heaven, the 
abode of God and the home of the redeemed. 

The only other place in the New Testament where 
the word paradise is found is the text of the hour. 
As there is nothing in this text or in its context to 
indicate that it here has a meaning wholly different, 
or in the least different from that it has in the other 
passages in which it occurs, by one of the universally 
recognized laws of interpretation, we are forced to 
conclude that the word here means heaven, the habi- 
tation of God and the home of the redeemed. There- 
fore, when Jesus said to the dying thief, “To-day 
shalt thou be with me in paradise,” his purpose was 
to comfort his heart with the cheering assurance that 
from the cross his emancipated spirit should go up 
to God and heaven. That this man was saved is clearly 
indicated by the Saviour’s gracious promise. Indeed, 
his salvation is so generally, not to say universally, 
admitted, that it seems superfluous to introduce argu- 
ment to prove it. The thief was saved. 

But it is proper to call attention to the fact that 
the saved thief, dying, went to heaven the day of his 
death. “To-day shalt thou be with me in paradise.” 
The day before his death, my great and good friend 
Dr. T. T. Eaton was a visitor in my home. Other 
brethren were present. The names of brethren whom 
we had known and loved were mentioned. They had 
crossed the “Great Divide.” Somebody raised the 
question, ‘““‘Where are they?” Dr. Eaton, with his 
usual quickness of speech, answered: “In heaven. I 
expect to be in heaven within five minutes after my 
spirit leaves my body.” Next day, when a telegram 
came telling us that he was dead, how pleasantly I 
remembered his words of the day before. I indorsed 
his strong article of jubilant faith when he uttered 
it. I indorse it now. Paul, the inspired apostle, in 
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words dictated by the Holy Spirit, gave it as a part 
of his creed, in the long ago. “We are always con- 
fident, knowing that, whilst we are at home in the 
body, we are absent from the Lord. We are con- 
fident, I say, and willing rather to be absent from the 
body, and to be present with the Lord.” 2 Cor. 5: 
6-8. “For me to live is Christ, and to die is gain. 
Yet what I shall choose I wot not. For I am in a 
strait betwixt two, having a desire to depart, and to 
be with Christ; which is far better.’ Phil. 1: 21-23. 
These passages leave no room for doubt. To Paul, 
to die meant to be with Christ. And we know that 
Christ is at the right hand of God in heaven. 

But the thief was saved. On what terms was he 
saved? On account of the importance of the ques- 
tion I answer it, first, negatively. (a) He was saved, 
but not because he was good; his salvation was not 
a reward of merit. He is called a thief, and I know 
a thief is not good. He is called a malefactor. Male- 
factor signifies literally and simply an_ evil-doer. 
The use of this word seems to indicate that if this 
man was a thief, theft was not the only sin with 
which he was justly chargeable. The whole of his past 
life had been made up of evil deeds. Heaven could 
not be the just reward of such a life. (b) He was 
saved, but not because he was baptized. I know it 
is easy to say that he had received John’s baptism. 
But if I were a lawyer, and the case were being tried 
in court, I would say: “It isn’t in evidence.” But 
for the sake of the argument, I will grant that he had 
been baptized by John. Even after he had been 
nailed to the cross he was a skeptic and a scoffer, re- 
viling the Son of God. And I could not ascribe much 
importance to the baptism of an infidel, could you? 
(c) He was saved, but not because he was a member 
of the church. I know it is easy to say that he was 
a Jew and a member of the old Jewish church. But 
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if I were a lawyer, and the case were being tried in 
court, I would say: “It is not in evidence.” But for 
the sake of the argument I will grant that he was a 
Jew and a member of the so-called Jewish church. 
But even after he was suspended upon the cross he 
was a skeptic and a scoffer, reviling the Son of God, 
and I could not attach much importance to the church 
membership of an infidel, could you? 

But at this point I would guard against mistake. 
Do not suppose that I object to your being good. 
Far from it. Be just as good as you can. No danger 
you will be too good. Room for improvement in all. 
But do not depend upon your goodness to save you. 
There is no need of it. Thank God, we have some- 
thing infinitely better to depend upon. It is the in- 
finite merit of Jesus Christ. “Believe on the Lord 
Jesus Christ and thou shalt be saved.” 

Do not suppose I object to baptism. Every one 
who repents, brings “fruit meet for repentance” and 
truly believes on Jesus as a personal Saviour ought 
to be baptized. But do not trust in baptism as a 
Saviour. Many who have been baptized have been 
left in the gall of bitterness and bonds of iniquity. 

Do not suppose that I object to membership in the 
church. The church was purchased with blood. An 
apostle speaks of “the church of God, which he hath 
purchased with his own blood.” It was established 
on the earth as a home for the children of God while 
in the world. Despise not the blood-bought church 
of God. But Jesus is the Saviour. “He that believeth 
on him hath everlasting life.” 

Having seen that this man’s salvation was not a 
reward of merit, was not obtained through baptism, 
or by means of baptism, was not given him as a mem- 
ber of the church, our question returns to us demand- 
ing an answer: Upon what terms was he saved? I 
now answer affirmatively. He repented of his sins. 
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The evidence of his penitence is abundant and clear. 
In the first place, he admits the justice of his punish- 
ment. ‘We receive the due reward of our deeds.” 
This is a confession which no impenitent man ever 
made, which no impenitent man will, or can make. 
The impenitent are always ready to deny their guilt 
and defend their conduct. In the second place, he 
manifests the spirit of reparation. One of the best 
evidences of repentance a man can give is revealed 
in a disposition to right wrongs done, to repair in- 
juries inflicted. Precisely this disposition the thief 
reveals. At the first, he joined his fellow-thief in re- 
viling the Lord. Convicted of his sin and guilt, he is 
sorry for his sin, and turns from it. Fruit meet for 
repentance appears. He does all it is possible for 
him to do to right the wrongs he has done and to re- 
pair the injuries he has inflicted. Having repented 
of his sins, he has complied with one of the prescribed 
terms of salvation. “Except ye repent ye shall all 
likewise perish.” According to the teachings of the 
Saviour, no repentance means no salvation. But if 
a man does repent, then what? An apostle speaks of 
repentance as “unto life” and “unto salvation.” It 
moves in the right direction. 

This man believed in the Lord Jesus Christ. His 
faith is, if possible, more conspicuous than his re- 
pentance. He recognizes the innocency of Christ’s 
life. ‘This man hath done nothing amiss.” He hails 
him as Lord, “Lord, remember me when thou comest 
- into thy kingdom.” It required a strong faith to rec- 
ognize Christ as Lord and King as he hung dying 
on the cross amid the apparent triumphs of his foes. 
He recognizes him as one to whom it is proper to 
offer worship, to pray. His cry is a prayer. He rec- 
ognizes him as one who can remember him and 
benefit him by the remembrance. His trust is not 
in himself, it is not in his fellow-malefactor. It is 
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not in the fierce and furious Jews madly surging 
about his cross. His trust is in Jesus and in Jesus 
only. I doubt if a faith more sublime ever lifted 
the soul of man to his God. ‘Trusting Jesus, he has 
complied with another of the prescribed terms of sal- 
vation. The Saviour said that “he that believeth 
not is condemned already, because he hath not be- 
lieved in the name of the only begotten Son of God.” 
John 3:18. Without faith in Christ, a man is not 
saved. He is condemned. But if he believes in 
Christ, then what? “He that believeth on him is not 
condemned.” John 3:18. ‘Whosoever heareth these 
sayings of mine and believeth on him that sent me 
hath everlasting life and shall not come into con- 
demnation, but is passed from death unto life.” 
John 5: 24. See also John 6: 47; Rom. 3: 22; 1 John 
5:1. Pardon, everlasting life, righteousness and son- 
ship to God are present possessions of every one who 
truly believes in Jesus as his Saviour. As a believing 
penitent the dying thief was saved. 

I know it is easy to say that the salvation of this 
man was peculiar. Well, I grant that, in one respect, 
it was peculiar. A man dying on a cross looks to the 
Saviour who is dying on another cross nearby, and is 
saved. History furnishes no record of another case 
like this. But that it was peculiar, so far as the 
terms of salvation are concerned, I deny. Peculiar 
terms of salvation? Where do we read of peculiar 
terms of salvation? Certainly not in the Bible. I 
protest that since the hour in which man became a 
sinner the terms of salvation have been the same, 
the same without the slightest change. In every 
age, and in every hour of every age since there was 
a lost man on the earth, God has saved the believing 
penitent. Abel was a son of Adam, the first sinner. 
“By faith Abel offered unto God a more excellent 
sacrifice than Cain, by which he obtained witness 
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that he was righteous.” Heb. 11: 4. Enoch was the 
seventh from Adam. “By faith Enoch was trans- 
- lated that he should not see death; for before his 
translation he had this testimony, that he pleased 
God.” Heb. 11:5. “Abraham believed God, and it 
was counted unto him for righteousness.” “Now to 
him that worketh is the reward not reckoned of grace, 
but of debt. But to him that worketh not, but be- 
lieveth on him that justifieth the ungodly, his faith 
is counted for righteousness.” Rom. 4: 3-5. In the 
sixth, seventh and eighth verses of this same chap- 
ter the apostle shows that David, who lived about a 
thousand years after Abraham, believed and taught 
the same doctrine. Then the apostle resumes his 
discussion of facts drawn from the history of Abra- 
ham. “Cometh this blessedness then upon the cir- 
cumcised only, or upon the uncircumcision also: for 
we say that faith was reckoned to Abraham for right- 
eousness. How was it then reckoned, when he was 
in circumcision, or in uncircumcision? Not in cir- 
cumcision, but in uncircumcision. And he received 
the sign of circumcision, a seal of the righteousness 
of the faith which he had yet being uncircumcised, 
that he might be the father of all them that believed, 
though they be not circumcised; that righteousness 
might be imputed unto them also.” Rom. 4: 9-11. 
In this great passage we are taught that Abraham as 
a believer was reckoned a righteous man before God. 
His “faith was reckoned to Abraham for righteous- 
ness,” and he is the “father of all them that believe.” 
But with even greater clearness and force the apostle 
shows there has been no change in the terms of salva- 
tion since the days of Abraham. “It (faith) was 
imputed to him for righteousness.” “Now 7t was not 
written for his sake alone, that it was wmputed to 
him; but for us also, to whom it shall be imputed, if 
we believe on him that raised up Jesus our Lord from 
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the dead; who was delivered for our offenses, and was 
raised again for our justification.” Rom. 4: 22-25. 
These words are so simple, and their significance so 
clear that there can be no innocent excuse for mis- 
taking their meaning. We are saved upon precisely 
the same terms upon which Abraham was saved. 
He believed God. His faith was counted unto him 
for righteousness. Righteousness shall be imputed 
unto us if we believe on him that raised Jesus from 
the dead. Abel and Enoch and Abraham and David 
were saved as believers. We are saved as believers. 
The dying thief was saved as a believer. So far as 
the terms of salvation are involved, there was noth- 
ing peculiar in his salvation. If you will repent of 
your sins and believe on the Lord Jesus Christ the 
same Lord that saved the thief will save you. 

As a believing penitent, this man was saved though 
he was a great sinner. He was a thief. He was a 
malefactor. He was suffering grievous punishment. 
He was enduring great pain. He does not claim that 
his punishment is too severe. He concedes the jus- 
tice of it all. ‘“We receive the due reward of our 
deeds.” No doubt, his very name was a stench in 
the nostrils of all good men. But when he repented of 
his sins, and believed in Jesus with a faith that found 
utterance in prayer—‘‘Lord, remember me when thou 
comest into thy kingdom’’— words of acceptance and 
promise came from the Saviour’s lips. ‘To-day shalt 
thou be with me in paradise.” Salvation came to a 
great sinner. Your sins may be as many, they may 
be as great, but if you have repentance toward God 
and faith toward our Lord Jesus Christ, you shall 
be saved. Saul of Tarsus was a great sinner. But 
with a marvelous experience of divine saving grace in 
his heart and life, he gave us some great words. 
“This is a faithful saying and worthy of all accepta- 
tion, that Christ came into the world to save sinners, 
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of whom I am chief. Howbeit for this cause I ob- 
tained mercy, that in me first Jesus Christ might 
show forth all longsuffering, for a pattern to them 
which should hereafter believe on him to life ever- 
lasting.” 1 Tim. 1: 15-16. Christ came to save sin- 
ners. To save sinners is the purpose for which he 
came. He saved the chief of sinners that others 
might not despair, but be encouraged to trust the 
riches of his mercy, and the greatness of his saving 
power. 

This man was saved in the last hours of his earthly 
life. I am sometimes asked for my estimate of death- 
bed repentance. I speak frankly. If the repentance 
is real, and not a mere profession extorted from a 
craven by his cowardly fears, I like it. True repen- 
tance always and everywhere is a step toward salva- 
tion and eternal life. But I do not place a high esti- 
mate on that article commonly called death-bed re- 
pentance. When the body is racked in pain, and the 
mind is clouded by suffering, the time seems very in- 
opportune for giving the soul the thought its impor- 
tance demands. Moreover, preachers have many ex- 
periences. They see many things. I have seen many 
people die. I have seen many who thought they were 
dying when they were not. They were frightened. 
Many people are cowards. In health they are ar- 
rogant sinners; in sickness they are arrant cowards. 
Thought of death affrights them. They pray. They 
make profession of repentance and faith. They re- 
cover. They forget their prayers and professions and 
live as if such prayer and profession had not been 
made. In a ministry of more than half of a century 
I have not known even one who made a profession 
of repentance toward God and faith toward our Lord 
Jesus Christ, who having recovered his health, re- 
garded his profession. seriously. As a result of much 
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observation, I regard that which is commonly called 
death-bed repentance with gravest suspicion. 

But why am I asked to express my opinion of 
death-bed repentance? Is it because you love dark- 
ness rather than light and therefore desire to live in 
sin to the utmost limit of your allotted time? If so, 
I do not like the spirit of the question. It has a 
strong flavor of great wickedness. This seems to be 
the full meaning of it. I will use the wheat of life 
for the gratification of my own unholy appetites, and 
at length, in life’s closing hour, throw the chaff in the 
face of God, and say, “Lord, take that. It is all you 
can get.” I will burn out the lamp of life in the in- 
dulgence of my own carnal lusts; then, when it is 
flickering and about to be extinguished, I will snuff 
it, and throw the refuse in the face of the Creator, 
saying, “Lord, take that or nothing.” The spirit 
of it is a flagrant insult to Jehovah. Will he save 
one who would approach him thus? 

But the thief was saved in the last hours of his life. 
This is one case of the kind. But it is the only one 
of the kind in the Bible. We have one case to teach 
us that such a thing is possible. But it is the only 
one to teach us that it is barely possible, and that it 
is dangerous to expect it to be repeated. Surely no 
one who hears me can derive any encouragement 
from this case to defer his repentance to his dying 
hour. So far as I know, so far as you know, the thief 
had never seen Jesus, had never heard of Jesus, until 
he was brought out to be crucified. His character, 
the company he kept, no doubt had kept him apart 
from the Lord. Even after he was nailed to the cross, 
he joined the Lord’s enemies in reviling him. While 
on the cross hisses and sneers filled the air. These 
were aimed at Jesus. In such an atmosphere, his op- 
portunities for learning the real character of the 
Lord were not the best. But, at length, light broke 
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through the spiritual darkness that enshrouded him. 
He recognized the sufferer as a king, soon to triumph 
over his foes, to enter his kingdom and sit down 
upon a throne as its legitimate occupant. He gives 
expression to his new and better understanding. 
“Lord, remember me when thou comest into thy 
kingdom.” He made the best possible use of his first 
opportunity and obtained the blessing. 

The heart of man is depraved. “The heart is de- 
ceitful above all things, and desperately wicked. 
Who can know it?” Jer. 17:9. “Out of the heart 
proceed evil thoughts, murders, adulteries, fornica- 
tions, thefts, false witness, blasphemies.” Matt. 15: 
19. ‘Men loved darkness rather than light, because 
their deeds were evil.” John 3:19. Because of the 
depravity of the heart men desire to live in sin. De- 
sire shapes their philosophy of life. They conclude 
that there is no need of haste in preparing to meet 
their God. In reply to the most earnest appeals they 
mock or say: ‘We will hear thee again of this matter.” 
Acts 17: 32. “When I have a convenient season, I will 
call for thee.” Acts 24: 25. But the Lord gives no en- 
couragement to a lost sinner in his procrastination. 
When he says “Repent,” it means do it now. When 
he says “Believe,” it means do it now. When he 
says “Give me thy heart,” it means do it now. In 
every command, immediate compliance is demanded. 
God warns against the danger of delay. “Strive to 
enter in at the strait gate: for many, I say unto you, 
will seek to enter in, and shall not be able. When 
once the master of the house is risen up, and hath 
shut the door; and ye begin to stand without, and 
knock at the door, saying, Lord, Lord, open unto 
us; and he shall answer and say unto you, I know you 
not whence ye are, depart from me, all ye workers of 
iniquity. There shall be weeping and gnashing of 
teeth.” Luke 13: 24-28. Some will seek to enter the 
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way of life and fail. They will find the door closed. 
They will fail to enter because they seek too late. 
“Now is the accepted time.” There is danger and 
death in delay. 

Opportunities unimproved are of no avail. Two 
thieves were crucified. The same words are employed 
to describe their moral character. Both were thieves, 
malefactors. Both reviled the Lord. One was on the 
right, the other on the left of the Saviour; I take it 
that they were equally near him. Their opportu- 
nities were the same. But one repented, believed and 
prayed. He was saved. The other remained impeni- 
tent, unbelieving and prayerless. He was lost. For 
valuable results, opportunities must be improved. 
Unimproved, they become direst curses. ‘Then be- 
gan he to upbraid the cities wherein most of his 
mighty works were done, because they repented not: 
Woe unto thee, Chorazin; woe unto thee, Bethsaida, 
for if the mighty works which were done in you, had 
been done in Tyre and Sidon, they would have re- 
pented long ago in sackcloth and ashes. But I say 
unto you, it shall be more tolerable for Tyre and 
Sidon at the day of judgment than for you. And 
thou Capernaum, which art exalted unto heaven, 
shalt be brought down to hell: for if the mighty works 
which have been done in thee, had been done in 
Sodom, it would have remained until this day. But 
I say unto you, that it shall be more tolerable for 
the land of Sodom, in the day of judgment, than for 
thee.” Matt. 11: 20-24. 

My hearers, you have a God-given opportunity. 
To you the glorious gospel of the blessed God is 
preached. For you tears of affection flow. For you 
earnest prayers ascend. Be saved, oh, to-night. 


WHAT MUST I DO TO BE SAVED? 


“Then he called for a light, and sprang in and came trem- 
bling and fell down before Paul and Silas, and brought them 
out, and said, Sirs, what must I do to be saved? And they 
said, Believe on the Lord Jesus Christ, and thou shalt be 
saved, and thy house.” Acts 16: 29-31. 


Here we have a specific question, and a very def- 
inite answer. Paul, Silas, Timothy and Luke were 
in Troas, a city of the extreme western part of Asia 
Minor, when there appeared unto Paul in a vision 
of a night, a man of Macedonia, saying, “(Come over 
into Macedonia and help us.” Paul and his asso- 
ciates deeming this a divine call to duty, at once en- 
deavor to obey. Taking ship, they cross the Aégean 
Sea, and land at Neapolis on the European coast. 
Thence they proceed inland twelve or fourteen miles 
to Philippi. This was a chief city of the southeastern 
part of Macedonia, a city enjoying all the peculiar 
privileges and immunities of a Roman colony. Here 
they discover a company of devout women who are 
wont to assemble for the purpose of prayer, on the 
banks of a little river which flows hard by the city. 
These women are sincere worshipers of Jehovah, 
worshiping according to the best light they have. 
But they know not the blessed Christ. Paul and his 
companions regarding these as the most hopeful sub- 
jects of gospel address, preach to them. Their labors 
are not in vain. Lydia, a woman of Thyatira, an 
Asian city, sojourning in Philippi and engaged in the 
purple trade, hears them. The Lord opens her heart 
to attend to the words spoken by Paul. So far as the 
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inspired records shows, she is the first disciple made 
upon European soil. Encouraged by this first suc- 
cess, the industrious missionaries continue to repair 
daily to the river’s side and preach the gospel to those 
who resort unto them. As they pass fourth and back 
in meeting their appointments they are followed by 
a certain female slave, possessed of a spirit of divina- 
tion, as the Scriptures say; a sort of fortune-teller, 
as we of the present age would describe one of her 
character. She cries after the apostles, saying, 
“These men are servants of the most high God, which 
do show unto us the way of salvation.” The devil, 
no doubt is instigating her to this, with a view to 
breaking the force of the gospel by making it appear 
that the apostles belong to the same class with the 
fortune-teller slave. Paul is aggrieved at commenda- 
tion from such a source. Therefore, he turns upon 
her and, in the name of Jesus the Christ, commands 
the evil spirit to come out of her. The evil spirit 
obeys. She ceases to tell fortunes, as, no doubt, all 
the fortune-tellers would do, if we could be equally 
successful in getting the devil out of them. 

In the present age, there are people who are will- 
ing to pay for the privilege of being duped, willing 
to pay to have their fortunes told. There were peo- 
ple like these living in Philippi in the apostolic age. 
Therefore, the female slave who followed the apostles 
and cried after them was a source of large revenue 
to her masters. Now deprived of the hope of these 
unholy gains they are filled with vengeful anger. 
They lay violent hands upon the apostles. They drag 
them before the magistrates of the city. These of- 
ficials sentence the accused to stripes and imprison- 
ment. Many heavy blows are put upon them. They 
are delivered to the jailer with instructions to keep 
them securely. Accordingly, he thrusts them into the 
inner prison and makes their feet fast in the stocks. 


ON THE DOCTRINES OF GRACE 93 


But, at midnight, in an inner prison, strong, high 
walls between them and the outer world, their feet 
fast in the stocks, their bodies bruised, torn and 
bleeding, they pray and sing praises unto God. The 
prisoners hear them. With what sentiments we are 
not told. But God also hears them. As their prayers 
and songs of praise ring out upon the midnight air, 
they float up like sweetest incense unto that God, 
whose eyes are ever over the righteous and whose ears 
are open to their prayers. In quick response, the 
earth trembles convulsed in the throes of an earth- 
quake. The prison walls are shaken; the prison gates 
roll back upon their hinges and stand ajar, and the 
prisoners’ bands are loosed. The jailer, aroused from 
his midnight slumbers by the strange and startling 
occurrences, seeing the gates open, very naturally 
supposes that his prisoners have fled. He knows the 
rigor of Roman law. He knows that if his prisoners 
have escaped, his own life must be the forfeit. To 
avoid the disgrace of a public legal execution, he pre- 
pares to plunge his sword into his own heart. Paul, 
witnessing his movements and divining his suicidal 
purpose, cries out, with a loud voice, “Do thyself no 
harm: for we are all here.” Now the jailer calls 
for a light, springs into the prison and falls at the 
apostles’ feet. 

At length, having, in some measure, recovered his 
composure, he leads Paul and Silas out of the prison 
and says unto them: “Sirs, what must I do to be 
saved?” The earthquake, the shaking of the prison 
walls and the opening of the prison gates, the loosing 
of the prisoners’ bands, and above all perhaps, the 
philanthropy of the apostles, a philanthropy which 
neither stripes nor imprisonment can extinguish, a 
philanthropy so opportunely expressed in the shouted 
words, “Do thyself no harm,” convince the jailer 
that these men are in fact “the servants of the most 
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high God.” He has sinned against them in that he 
has been the willing instrument of their punishment. 
In sinning against them, he has sinned against the 
God they represent. He is a sinner and painfully 
conscious of the fact. He is a sinner lost and pain- 
fully conscious of his condition. He is a sinner need- 
ing salvation and conscious of his great need. He is a 
lost sinner desiring salvation and seeking to know 
the way to obtain it. In other words, he is a penitent 
sinner. One of the most indubitable evidences of 
true repentance is a disposition to right wrongs done, 
to repair injuries inflicted. Precisely this evidence 
the jailer presents. He has thrust Paul and Silas 
into prison. He has made their feet fast in the 
stocks. He has closed and barred the gates. He 
cannot open the gates, God has been before him in 
that. He cannot liberate the prisoners from the 
stocks, God has been before him in that. But 
God has left his brave and loyal servants in 
the prison. The jailer can take these heroic men 
out of prison. This he does. “What must I do to 
be saved?” I have heard the history of the jailer’s 
salvation interpreted as if the jailer’s question was 
asked, and even his baptism administered, in the 
prison. Such an effort to mislead is inexcusable. It 
is wicked. The inspired historian is careful to guard 
against mistake. “Brought them out and said, Sirs, 
what must I do to be saved?” How profound the 
jailer’s interest in this question. But before he asks 
it, he brings them out of prison and thus does all 
that he can do, at the moment, to right the wrong 
he has done and to repair the injury he has inflicted. 
Thus he gives proof of the genuineness of his re- 
pentance. He presents fruit worthy of repentance. 
And it is as a penitent that he propounds his question. 

A more important question was never propounded 
by man to his fellowman. In comparison with this, 
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other questions are insignificant. Upon its answer 
eternal issues are suspended. The apostles recognize 
the importance of the occasion. They appreciate the 
tremendous significance of the question. Brought 
face to face with the penitent’s earnest inquiry, Paul 
and Silas do not trifle with it. They give the requisite 
answer. To suppose that they do not, is to suppose 
either that they cannot or that they will not. To 
suppose that they cannot is rankest infidelity. It is 
to deny that they were inspired and divinely com- 
missioned and sent out to give instruction on the 
very points involved in this question. To suppose 
that they will not, is to charge them with unfaith- 
fulness, both to the Lord and to the trembling peni- 
tent before them. Who can make so graceless a 
charge against these devoted servants of the Lord? 
They do not tell this man to do more than is neces- 
sary to gain the end contemplated in his inquiry. 
To do that would be imposition. They do not tell 
him to do less than is necessary, to gain the ob- 
jective sought. This would be awfully criminal. 
They tell him just what he must do, no more and no 
less, to gain the end in view, his salvation. 

What answer does the apostle give to the jailer’s 
question? Fortunately, we are not left to vain con- 
jectures. The jailer asks: “What must I do to be 
saved?” The apostolic answer follows, “And they 
said, Believe on the Lord Jesus Christ, and thou 
shalt be saved, and thy house.” There is not another 
sentence. There is not another clause. There is not 
another word. There is not another syllable. There 
is not another letter. “Believe on the Lord Jesus 
Christ and thou shalt be saved, and thy house.” Of 
course, this does not mean that, if the jailer believed, 
he and his house should be saved. People do not, 
and cannot believe, by proxy. A father cannot be- 
lieve on the Lord Jesus Christ for his family. Faith 
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is personal. The obvious meaning is that if the jailer 
believed, he should be saved; and if his family be- 
lieved, his family should be saved. Accordingly, we 
read: “He set meat before them, and rejoiced, be- 
lieving in God with all his house.” Here we dis- 
cover a baptized family. Moreover, it is a believing 
family. But so far as the salvation of the individual 
is concerned the apostles’ answer to the jailer’s ques- 
tion is, “Believe on the Lord Jesus Christ, and thou 
shalt be saved.” 

Does this answer surprise you? Why should it? 
We must remember that Paul, when laboring in 
Philippi, was acting under a commission which he 
had received from the Lord. Before the gates of 
Damascus the risen Saviour appeared unto him, and 
said: “I have appeared unto thee for this purpose, to 
make thee a minister and a witness both of these 
things which thou hast seen, and of those things in 
which I will appear unto thee, delivering thee from 
the people, and from the Gentiles, unto whom I now 
send thee, to open their eyes, and to turn them from 
darkness to light, and from the power of Satan unto 
God, that they may receive forgiveness of sins, and 
inheritance among them which are sanctified by faith 
that is in me.” Acts 26: 16-18. “Forgiveness of sins, 
and inheritance among them which are sanctified by 
faith that is in me.” Paul’s response to the jailer’s 
question is in perfect harmony with the terms of his 
commission. A different answer would be in conflict 
with it. By the very terms of his commission, he is 
shut up to the answer given to the jailer. 

He is shut up to this answer by the whole tenor of 
New Testament teaching. “As Moses lifted up the 
serpent in the wilderness, even so must the Son of 
man be lifted up: that whosoever believeth in him 
should not perish, but have eternal life. For God so 
loved the world, that he gave his only begotten 
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Son, that whosoever believeth in him should not 
perish, but have everlasting life.’ John 3: 14-16. 
But I must not take your time by multiplying quota- 
tions. But, hear me. I submit to you a proposition. 
It is a broad proposition. It is a sweeping proposi- 
tion. I submit it because it is broad, because it is 
sweeping and because it is true. Hear me. There is 
not one spiritual blessing promised in the New Testa- 
ment to anybody which is not promised to him who 
believes in Jesus Christ. Do you ask for the remis- 
sion of sins? “To him give all the prophets witness 
that through his name whosoever believeth in him 
shall receive remission of sins.” Acts 10:43. Do 
you ask for justification? “Being justified by faith, 
we have peace with God.” Rom. 5:1. “By him all 
_that believe are justified from all things, from which 
ye could not be justified by the law of Moses.” Acts 
13: 39. Do you ask for eternal life? ‘Verily, verily, 
I say unto you, he that believeth on me hath everlast- 
ing life.’ John 6:47. “He that heareth my word, 
and believeth on him that sent me hath everlasting 
life.” John 5: 24. Do you ask for sonship to God? 
“Ye are all the children of God by faith in Christ 
Jesus.” Gal. 3:26. ‘Whosoever believeth that 
Jesus is the Christ is born of God.” 1 John 5:1. Do 
you ask for answer to prayer? “All things whatso- 
ever ye shall ask in prayer, believing, ye shall re- 
ceive.” Matt. 21: 22. Do you ask for preservation 
amid the ills and conflicts of life? “Kept by the 
power of God through faith unto salvation.” 1 Peter 
1:5. Do you ask for victory over the world? “This 
is the victory that overcometh the world, even our 
faith.” 1 John 5:4. Do you ask for entrance into 
the rest that remains for the people of God? ‘We 
which have believed do enter into rest.” Heb. 4: 3. 
Beginning with the elementary blessing of remission 
of sins, and passing on step by step to justification, 
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the possession of eternal life, membership in 
the family of God, preservation in the midst of 
sorest trials and fiercest conflicts, victory over the 
world and final entrance into heaven, all of these, 
and many more, are promised to him who with his 
heart believes in Jesus. Therefore, I repeat my 
proposition as triumphantly established. Every 
spiritual blessing promised in the New Testament is 
promised to the believer. Paul’s answer to the jail- 
er’s earnest question is perfectly concordant with the 
teachings of all inspired men of New Testament 
times. His answer is correct. It is the only answer 
given to a penitent sinner seeking to learn the way 
of salvation. 

If the jailer had been impenitent at the time he 
asked his question, Paul’s answer would have been 
different. The Saviour said: “Except ye repent ye 
shall all likewise perish.” Luke 13: 3-5. Repentance 
is essentially precedent to salvation. Therefore, if 
the jailer had been impenitent, Paul would have 
framed his instruction to meet the demands of the 
situation. He would have testified to him “repen- 
tance toward God, and faith toward our Lord Jesus 
Christ.” Acts 20: 21. But the inquirer being already 
thoroughly penitent he tells him to do that which he 
had not done. He testifies to him “faith toward our 
Lord Jesus Christ.” “Believe on the Lord Jesus 
Christ and thou shalt be saved.” Therefore, if a 
man, penitent as the jailer was, asks me, “What must 
I do to be saved,” I do not hesitate. I promptly and 
confidently reply: “Believe on the Lord Jesus Christ 
and thou shalt be saved.” I set up no claim to in- 
fallibility. I am not a pope. But when I stand with 
the glorious old Apostle to the Gentiles and give to 
the same character and to the same question, the 
same answer, word for word and letter for letter, I 
am infallibly right. I cannot be mistaken. There- 
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fore, if all the devils in hell should rise up before me 
and call in question the correctness of my teaching, 
I would, with undoubting confidence, say: “Avaunt, 
devils. Ye have lied.” Then turning to the inquir- 
ing penitent, I would repeat my instruction: “Be- 
lieve on the Lord Jesus Christ and thou shalt be 
saved.” 

At this point another question presents itself and 
demands consideration. What is it to believe on 
the Lord Jesus Christ? Or, to state the same ques- 
tion in other words, What is faith in Christ? In 
answering this question I desire, first, to submit a 
single negative remark. Belief on Christ, or faith in 
Christ, is not the mere assent of the mind to some 
proposition having reference to Christ, however cen- 
tral, fundamental or true that proposition may be. 
This will serve as an illustration.. “Jesus is the 
Christ, the Son of the living God.” I do not know 
who is the meanest man here. No one has done me 
the honor to introduce me to him. I have not seen 
him going about the streets with a placard on his 
back advertising his depravity. But unable as I am 
to identify him, I suspect that he accepts it as true 
that Jesus is the Christ, the Son of the living God. 
I know that devils believe some important and essen- 
tial facts belonging to the Saviour’s character. “The 
devils also came out of many, crying out and saying, 
Thou art the Christ, the Son of God. And he, re- 
buking them, suffered them not to speak; for they 
knew that he was Christ.” Luke 4: 41. Accordingly, 
an apostle has said: “The devils also believe and 
tremble.” James 2:19. But there is a defect in 
devils’ faith. They believe intellectually. They do 
not believe cordially. A faith which does not affect 
the heart, does not include tender, affectionate emo- 
tions, is not the faith ef which our text speaks; is not 
the faith which brings salvation to men. The apostle 
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speaks of heart-faith. “If thou shalt confess with 
thy mouth the Lord Jesus, and shalt believe in thine 
heart that God hath raised him from the dead, thou 
shalt be saved. For with the heart man believeth 
unto righteousness.”’ Rom. 10: 9, 10. 

But the question returns. What is belief, or faith? 
Fortunately, we are not left to the uncertainty of vain 
guesses. We have an inspired and therefore infallible 
answer. “Now faith is the substance of things hoped 
for, the evidence of things not seen.” The Revised 
Version gives this reading: ‘““Now faith is the assur- 
ance of things hoped for, the proving of things not 
seen.” I am in doubt as to which of the readings I 
prefer. The passage is somewhat difficult to trans- 
late in a way that is entirely satisfactory. But the 
meaning is not difficult to discover. The construction 
of this chapter is in some respects different from that 
of any other chapter in the Bible. Its construction 
is like unto that of a dictionary. You find the word 
in which you are interested. The definition follows. 
The definition is followed by illustrations of the 
words used by the most approved authors. The same 
arrangement we discover in the eleventh chapter of 
the epistle to the Hebrews. Furst, the word “faith.” 
Second, the definition, “Faoth is the assurance of 
things hoped for.” Almost all words have more than 
one meaning. Therefore we find this: “Faith is the 
evidence or proving of things not seen.” Third, illus- 
trations drawn from the histories of Abel and Enoch, 
Noah and Abraham and a host of other illustrious be- 
lievers who lived in ages long past. The definition 
states the meaning of faith. The illustrations are in- 
tended to elucidate. They illuminate. The definition, 
taken in connection with the illustrations, is easily 
understood. 

Of course, I cannot use all of these illustrations 
now. One must suffice for my present purpose. This 
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is taken from the history of Abraham. “By faith 
Abraham, when he was called to go into a place 
which he should after receive for an inheritance, 
obeyed; and he went out, not knowing whither he 
went .... By faith Abraham, when he was tried, 
offered up Isaac; and he that had received the prom- 
ises offered up his only begotten Son, of whom it 
was said that in Isaac shall thy seed be called; ac- 
counting that God was able to raise him up even 
from the dead.” Heb. 11: 8-19. 

Abraham was familiar with the land from which 
he was called. He had trodden its plains. He had 
gazed upon, and knew the general aspect of the 
country. To him it was substantial, tangible and 
visible. From this well-known land God calls him. 
Concerning the land into which he is called, Jehovah 
imparts scant information. Upon this new land 
Abraham has not set his feet. Upon its scenery he 
has not looked. He knows not in what direction it 
lies. He knows not the continent or even the hemi- 
sphere on which it is to be found. To him it is in- 
tangible, invisible and unsubstantial. He believes 
God; he relies upon him, he trusts in Jehovah. This 
belief, this reliance, this trust is his faith. This 
faith takes the place of touch and sight, and makes 
him act toward the intangible as if it were tangible, 
and the invisible as if were visible. Truths of the 
same import are developed in the sublime history of 
offering Isaac. God had promised Abraham a prog- 
eny as innumerable as the stars and the fulfillment 
was to be through Isaac. “In Isaac shall thy seed 
be called.” But while Isaac was yet a lad and 
childless, God commanded Abraham to kill and 
burn to ashes this son of promise. It seemed that 
God had made, or would make, impossible the ful- 
fillment of his own promise. But the faith of the 
old hero staggered not at the shock of the unexpected 
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blow. Isaac was real, substantial, tangible and 
visible. But what about the posterity which was to 
come through him? Faith did not hesitate. It 
trusted God to manage and harmonize all that 
seemed discrepant between promise and fulfillment, 
between hope and fruition. Faith made the prom- 
ised posterity as real, substantial, tangible and 
visible as Isaac himself. Faith took God’s promise 
at face value. Faith relied upon God to keep his 
promise. If necessary for its fulfillment, God would 
raise Isaac from the dead. Heb. 11: 19. Abraham 
believed God. He trusted in God. 

But I will bring the illustration nearer home. I 
have not touched my Lord with a physical touch. 
I have not seen him with my natural organs of 
vision. But God in his Word has told me about him. 
I have received his Word as true. I trust the Saviour 
who loved me and gave himself for me. He died 
for my sins. My confidence in him as my Saviour 
is as implicit as if it had been my privilege to stand 
with Thomas, put my fingers in the prints of the 
nails in his hands and in his feet, and thrust my 
hand into the wound in his side. I hope for much 
through him. My vision is very limited in its 
range. But my “faith is the assurance of things 
hoped for, the evidence of things not seen.” 

I have not stood upon the gold-paved streets of the 
New Jerusalem, the city of my God. I have not 
gazed upon the splendors of that city of delights. 
But God has told me of that blissful abode of the re- 
deemed. To me that “home, sweet home” is very 
real. Many years ago, in my boyhood, at the call 
of my Lord, I left the city of destruction and began 
my march to that happy place where my Redeemer 
sits at the right hand of the Father and makes inter- 
cession for me. By his grace I am still on the way, 
and with a confidence as undoubting as if it had 
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been my privilege to stand within the walls of jas- 
per and the gates of pearl, and look with wonder- 
ing admiration upon heaven’s tower and minarets 
and thrones, its splendors and its glories. I walk 
by faith and not by sight. 2 Cor. 5:7. Faith takes 
the place of touch and sight and makes me act, 
mentally and physically, toward that which I have 
neither touched nor seen, as if I had both touched 
and seen it. 

Sometimes I illustrate the nature of belief in or on 
Christ in this way. Here are three men. To the first, 
I say: “Do you believe that Mr. Coolidge is presi- 
dent of these United States?” He answers: “I do.” 
I ask: “How does the belief of this fact affect you?” 
He replies: “It does not affect me greatly. I am inter- 
ested in making a living. I give very little thought to 
governmental affairs. I am not a candidate for any 
office. I am not interested in anybody who is a can- 
didate. I did not vote in the last election. It is quite 
probable I will not vote in the next.” This man is 
indifferent. But he believes that Mr. Coolidge is 
president. 

Addressing the second, I ask: “Do you believe that 
Mr. Coolidge is president of the United States?” He 
answers: “I do.” I ask: “How does the belief of this 
fact affect you?” His response is prompt and vigor- 
ous. “It does not affect me pleasantly. I did not 
vote for him. I will not vote for him. I hate the 
political creed of which he is chief exponent. I have 
no confidence in him as a man or as chief executive.” 
This man is noisily hostile. But he believes that Mr. 
Coolidge is president. 

Approaching the third, I ask: “Do you believe that 
Mr. Coolidge is president of the United States?” He 
answers: “I do. I do.” His face is radiant with smiles. 
I ask: “How does your belief affect you?” With ear- 
nest vehemence, he answers: “Pleasantly, I assure 
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you. I respect him as a man. I admire him as 
a statesman. I helped to put him in the White House; 
I will vote for him in the next election. With him at 
the head of the government, the interests of this 
great country will be in safe hands. Oh, I know whom 
I have believed.” 

Each of these men believes something about Mr. 
Coolidge. They agree in the mere acceptance of a 
proposition. Mr. Coolidge is president. But only one 
believes in him. There is a great difference between 
believing about a man and believing in him. You 
may believe about a man and believe he is a crook, a 
scoundrel. But if you believe in him, you do not be- 
lieve that he is a scoundrel. You regard him as a 
man in whom good sense and truth are regnant. You 
trust him. 

Here are three other men. Addressing the first, I 
ask, “Do you believe that Jesus is the Christ, the 
Son of the living God?” He answers: “I do.” His 
answer is made in a way that indicates scant interest. 
I ask: “How does this belief affect you?” He 
answers: “It does not affect me greatly. I am not 
greatly interested in things pertaining to religion. I 
have too many other things to think about.” He be- 
lieves that Jesus is the Christ. But he is far more 
deeply interested in the price of tobacco and hogs and 
cattle than in the Christ, the Son of the living God. 

To the second, I say: “Do you believe that Jesus 
is the Christ, the Son of the living God?” He re- 
luctantly answers: “I do.” ‘How does the belief of 
this fact affect you?” ‘When it affects me at all, it 
affects me very unpleasantly. I try to avoid thinking 
about it. I believe he died and rose again. He went 
up to heaven. There he sits at the right hand of his 
Father, he will come again and take vengeance on 
them that obey not his gospel. Sometimes I shudder 
at thought of him. If I could, I would dethrone him, 
that he might not be my judge.” 
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Addressing the third man, I ask: “Do you believe 
that Jesus is the Christ, the Son of the living God?” 
He answers: “I do. Ido. I do.” It is needless to ask 
another question. The vehemence of the joy with 
which he responds to the first makes other questions 
unnecessary. But desiring to hear a more elaborate 
statement of the faith of a man whose first utterance 
is so positive and joyous, I proceed. “How does your 
faith affect you?” With the light of heaven on his 
face, and a rapturous joy in his soul, he answers: 
“More pleasantly than I can tell you. I believe all 
that is recorded in the book of God concerning him. 
He was born of the virgin Mary. He was cradled 
in the manger. He grew up to manhood in Nazareth. 
He was baptized by John the Baptist in the river 
Jordan. He was tempted of the devil. He went about 
doing good, healing the sick, leading the blind, caus- 
ing the lame to leap as the hart, stilling the tempest, 
cleansing the leper, raising the dead, and preaching 
the gospel to the poor. He was betrayed by Judas, 
denied by Peter, crucified on Calvary, and buried in 
the new tomb of Joseph the Arimathean senator. On 
the third day, the day foretold by himself, the same 
Jesus that was crucified and buried arose from the 
dead. He came forth a victor over death and the 
grave. After a period of forty days, from the Mount 
of Olives, he went up, up, up through the trackless 
air unto God and heaven. How gloriously he swept 
through the everlasting gates. He sat down at the 
right hand of the Father. Oh, he lived a sacrificial 
life, and died a sacrificial death. He died for my sins, 
and rose again for my justification. Now, in the 
courts of heaven, he lives to represent me. There he 
ever lives to make intercession for me. Therefore 
he is able to save me to the uttermost. One day, he 
is coming back to earth, coming in the clouds of 
heaven, coming in power and great glory. If I am 
in the grave, he will quicken my mortal body. If, 
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when he comes, I am living on the earth, he will 
translate me. Therefore, whether I am living or dead, 
I shall be caught up to meet my Lord in the air and 
I shall be with him forever. Hallelujah. Oh, I trust, 
I trust him. I know whom I have believed, and am 
persuaded that he is able to keep that which I have 
committed to him against that day.” 

Here are three men who believe about Christ. One 
is indifferent. One is positively hostile. Only one of 
them believes in him. There is a great difference be- 
tween believing about Christ and believing in Christ. 
Paul does not promise salvation to assent to the truth 
of some proposition. The promise is made to the per- 
sonal trust in a personal Christ. “Believe on the Lord 
Jesus Christ, and thou shalt be saved.” No differ- 
ence how many propositions you accept as true, until 
you trust in the personal Christ you are lost. “He 
that believeth on him is not condemned.” John 3: 18. 
“He that believeth on me hath everlasting life.” John 
6: 47. “Whosoever believeth in him shall receive 
remission of sins.” Acts 10:43. O, believe on him and 
thou shalt be saved. 


THE RICH MAN AND LAZARUS 


“Tf they hear not Moses and the prophets, neither will they 
be persuaded, though one rose from the dead.” Luke 16: 31. 


I have read these words, not because I desire to 
use them as a text, giving them an analytical and 
exhaustive discussion, but because they form a part of 
a larger passage which I desire to discuss in your pres- 
ence. This larger passage constitutes what is com- 
monly known as the Parable of the Rich Man and 
Lazarus. 

Why it has been called a parable I do not know. 
Neither Christ nor any inspired writer ever designated 
it thus. No one having competent authority ever 
called it a parable. Mr. C. T. Russel] always spoke 
of it as a parable. He was insistent in affirming its 
parabolic character. But he was wont to say that 
“a parable never means what it says.” It is certain 
that, for many years, he was in urgent need of a pas- 
sage meaning precisely what it did not say to support 
his theories. It. is quite possible that the urge of a 
conscious need gave character to his interpretation of 
this and of many other parts of the Word of God. A 
like need may have influenced the exegetical pro- 
ceedings of others with reference to the passage we 
desire to study with reverence. 

This is one of the most eloquent, heartening, ter- 
rific and sublime passages in all literature, sacred 
or profane. It lays the axe to the very roots of some 
of the most pernicious errors which have cursed the 
world. There is a doetrine, popular in some sections 
and with people of a certain kind of mentality, known 
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as the Doctrine of Annihilation. The doctrine in 
brief is this: Man as man has no imperishable part, 
no indestructible element in his entity. Christ has 
brought life and immortality to light in the gospel. 
Those who become partakers of the benefits of Christ’s 
atonement, through a personal faith in him, shall in- 
herit immortality at the resurrection. All others shall 
then be blotted out of existence, shall be annihilated. 
Hence the name of the doctrine. But in this great 
passage two men are brought prominently into view. 
One is called the rich man, and the other Lazarus. 
Both live. Both die. Both live after death. Indeed, 
there is no evidence of a break in the continuity of 
their lives. If the endless history of one is told in one 
emphatic and expressive word “comforted,” the in- 
terminal history of the other is told in one equally 
expressive and emphatic word, “tormented.” The con- 
tinuity of the conscious existence of the one is equalled 
by the continuity of the conscious existence of the 
other. In creating man, God breathed into his nostrils 
“the breath of life.” The Hebrew word for life is 
plural. God gave to other animals life. To man he 
gave lives. When he “breathed into his nostrils the 
breath of lives, and man became a living soul,” he 
enkindled in him a spark which all the damps of 
eternity can never extinguish. After death, men 
live in comfort or in torment and there is no scrip- 
tural intimation of an end to the one or to the other. 
Indeed we read of “everlasting life’ and of “ever- 
lasting punishment.” This great passage annihilates 
the Doctrine of Annihilation. 

There is another doctrine, popular in some sections 
of our country, known as universalism. Of course, 
all know the significance of this cult. It means that 
all men, regardless of the characters they develop in 
this life, shall be saved, shall, finally, be made holy 
and happy. Of this doctrine there are two current 
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aspects. First, it appears in this form. Sin is offen- 
sive to God, and therefore punishable. But it is pun- 
ishable only in this life. Therefore all men, dying, 
go directly to heaven without even the inconvenience 
of passing through purgatory. But this theory is in 
direct conflict with the plainest teachings of observed 
facts. We do not observe that in this world sin always 
receives a punishment commensurate with its turpi- 
tude. On the contrary, we often see, as David saw, 
the wicked growing and flourishing as the green bay 
tree. Therefore, it is only on the supposition that there 
is a future state of rewards and punishments that 
we can hope to vindicate the justice of Jehovah. A 
good many years ago, the celebrated Henry Ward 
Beecher delivered a sermon on hell. It was a unique 
production. In it the Plymouth pastor labored to 
rob hell of almost all of its terrors and make it a sort 
of pleasant winter resort for people living in the high 
latitude of Brooklyn, New York. Of course, such a 
deliverance from such a man created a sensation in 
the land. The sermon was discussed in the pulpit 
and in the pew. It was discussed in the periodicals of 
the day, religious and secular; in the office and in the 
field. At that time I was living in Eminence, Ky. 
One morning when the excitement was at its highest, 
walking down the street, I met my friend, Dr. Orin 
Todd. After we had spoken the compliments of the 
morning, in his peculiarly abrupt way, he said, “What 
do you think of this hell question?” I answered 
with a directness equally brusque. “I think there 
is a hell, and if there is not, there ought to be.” He 
looked at me for a moment with a sort of serio-comic 
expression on his face, as if he knew not whether to 
weep or to laugh, and then said: “You are right, sir, 
you are eminently correct. There is a man in this 
town, who to my certain knowledge, ought to have 
been in hell ten years ago.” You may criticize the 
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phraseology. But his words expressed the man’s in- 
stinctive ideas of the demands of justice. And phrase 
it as you may, you cannot, without some reservations, 
reject the sentiments bluntly expressed by the candid 
doctor. You and I know men whose principles are 
so corrupt that the depths of their depravity seem 
unfathomable. Their lives are so wicked that all the 
languages of earth fail to furnish words equal to the 
task of fully describing the enormity of their infamy. 
In this world they receive no adequate punishment. 
Therefore, if God is just, there must be a future state 
in which he will adequately discriminate between the 
righteous and the wicked. 

But no difference how correct the conclusions drawn 
from well ordered reasoning, we are not left to these. 
The teachings of this great passage are plain. The 
beggar died and was carried by angels to comfort. 
After death he was “comforted.” The rich man also 
died and “in hell he lifted up his eyes, being in tor- 
ments.” There is not an intimation that in this life 
he received any punishment for any sin of which he 
was guilty. But he died and after death torments 
were inflicted. He was punished after death. 

Another phase of universalism, which, properly 
speaking, is restorationism, is like this. Sin is offen- 
sive to God and punishable. It may be punished for 
a hundred years, or for a thousand years. But as all 
punishment, when wisely applied, is intended to be 
corrective, it shall at length, accomplish the purpose 
of its infliction. In short, hell is a great and suc- 
cessful reformatory. When its inmates are reformed 
they shall be transported to heaven and be forever 
happy in the glorious presence of the Lord. But in this 
sublime passage this absurd theory is denied with 
startling emphasis. The rich man died. After death 
he “lifted up his eyes in hell being in torments.” See- 
ing Abraham afar off, and Lazarus comfortably re- 
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posing in his bosom, “he cried and said, Father Abra- 
ham, have mercy on me, and send Lazarus, that he 
may dip the tip of his finger in water, and cool my 
tongue, for I am tormented in this flame. But Abra- 
ham said, between us and you there is a great gulf 
fixed, so that they which would pass from hence to 
you cannot, neither can they pass to us, that would 
come from thence.” 

Between the abodes of the righteous and the wicked 
dead there is a space comparable to gulf—‘‘a great 
gulf.” And mark you, it is fixed—“a great gulf 
fixed.” It is there permanently. Moreover, it is not 
navigable. The boldest navigator, however intrepid, 
can never traverse its broad expanse. My friends, if 
you are so unfortunate as to enter hell, once there, 
you are there forever. The way to heaven does not 
run through hell. There is no passing from hell to 
heaven. I am greatly interested in getting to heaven. 
“T want to go there. Don’t you?” But I prefer a road 
that does not run through hell. This great passage 
strikes the very foundations of every phase of uni- 
versalism and leaves it like the baseless fabric of a 
vision without so much as wreck behind. 

But there are other important facts set out by this 
marvelous passage. Our positions after death will 
not necessarily correspond with our financial and so- 
cial positions in this world. Surrounded by groves 
whose luxuriant boughs were vocal with the songs 
of birds, and gardens whose fair flowers freighted 
the breezes with the wealth of their incense, there 
stood a splendid mansion. Its proprietor was one of 
fortune’s favorite sons. No comfort, no pleasure which 
money could purchase was denied him. As day after 
day passed on it seemed as if it were to bring to him 
some new enjoyment. His raiment was purple and 
fine linen, rivaling in costliness and splendor the ves- 
ture of kings. His table groaned beneath its weight 
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of choicest dainties prepared by others’ hands. He 
“fared sumptuously every day.’ But one drear night, 
when all was brightness, warmth, cheer and revelry 
within, when strains of exhilarating music echoing 
through the spacious building stole forth through every 
aperture and mingled with the sighs, and hisses and 
shrieks and screams of the joyless winds without, a 
beggar lay at the mansion gate asking the crumbs 
which fell from the rich man’s table with which to 
still the gnawings of his famished appetite. Moreover, 
he was covered with sores and the dogs, his best 
friends, came and licked his wounds. He grew faint 
and fainter still and ere the darkness of night was 
gone, he was cold in death. But that God whose eyes 
are ever on the righteous, and whose ears are ever 
open to their cry, heard the last deep-drawn sigh 
which proclaimed the emancipation of a soul from the 
hunger, the sores, the pains and sorrows of the groan- 
ing world. There were angels hovering about the dy- 
ing beggar. They are all ministering spirits sent forth 
to serve the children of the Lord. Heb. 1: 14. They 
carry the saintly pauper into the paradise of God, 
where Abraham has long been resting from the wan- 
derings and toils of the world. There the beggar 
reposes in the bosom of the father of the faithful, 
and is “comforted.” Following the story of his hunger 
and sores, how significant the word “comforted.” 
What a happy change for him. 

But the history does not end here. ‘The rich man 
also died, and was buried.” We are not told that Laza- 
rus was buried. What disposition was made of his 
body we do not know. But the rich man was buried. 
Doubtless his funeral was a spectacular and impos- 
ing function. But here the paraphernalia of wealth 
and the equipage of high social position forsake him. 
Next, we behold him a beggar, the most abject of 
beggars, asking for water, a drop of water, with which 
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to cool his parched tongue, and even this is denied 
him. How has the mighty fallen. From purple and 
fine linen, from daily sumptuous fare, to hell with 
its flame, its thirst and its torments. 

But I do not intend to teach, and the passage we 
study was not given to teach, that hell is for the rich 
and heaven for the poor. Those who are poor, and 
we are always in the majority, are too prone to think 
that our poverty gives us peculiar claims upon God 
and special rights in heaven. But we are mistaken. 
“Abraham was very rich in cattle, in silver and in 
gold.” Gen. 13: 2. But when after death, he is re- 
vealed to us, he is closely associated with the beggar, 
Lazarus, and “afar off” from the rich man who was 
in hell. The possession of riches is not a crime. Some 
of the best men of history were rich men. Abraham 
was rich, Isaac and Jacob were rich. Job and David 
were rich. Some of the best men now living are rich 
men. And I thank God for the pious rich, devoted to 
the blessed Christ in heart and purse and life. But 
some of the meanest who have lived have been rich 
men who have oppressed the widow and the orphan 
and the hireling in his wages. They are a curse at 
any time and in any place. On the other hand, many 
of the best people who have lived have been poor. 
The first disciples of our Lord were poor. Through 
the ages since, the great majority of the Lord’s people 
have been poor. And I thank God for the pious poor, 
poor as to cattle and silver and gold and stocks and 
bonds, but rich in faith and love and hope and holy 
service. The possession of riches is not a crime. 
Poverty is not a virtue. Neither poverty nor riches 
saves. Whether a man be rich or poor, if he loves 
the Lord and trusts him as his Saviour, he is saved 
and shall be saved. Whether a man be rich or poor, 
if he loves darkness rather than light, sin rather than 
holiness, the world rather than Christ, he is lost, and 


114 ON THE DOCTRINES OF GRACE 


lost he shall remain until there is a radical change in 
his affections, his aspirations and purposes. It is the 
attitude of the heart and life toward Jesus that de- 
termines man’s destiny. “What is your standing in 
society?” is a question which many may ask. But a 
question of infinitely greater importance is, “What 
is your standing with God?” No doubt, the rich 
man was an influential citizen and a respected mem- 
ber of the society in which he moved. But he did not 
have a high rating with God. 

This passage teaches that the faculties of the soul, 
after death, shall be unimpaired and in active exer- 
cise. Memory is mentioned. When the rich man 
lifted up his eyes in hell, being in torment, he sought 
mitigation of his woe. He cried unto Abraham in un- 
availing supplication: “Send Lazarus, that he may 
dip the tip of his finger in water and cool my tongue.” 
He remembered water, its properties, and the purposes 
for which it is sometimes applied. He remembered 
Lazarus as the beggar who had lain at his gate. He 
remembered his father’s house and his five brothers 
there. Therefore, when he had failed to obtain the 
service of Lazarus for his own relief, he said, “I pray 
thee, therefore, father, thou wouldest send him to 
my father’s house, for I have five brethren, that he 
may testify unto them, lest they also come to this 
place of torment.” Abraham was living and con- 
scious. Therefore, he is represented as talking in- 
telligently. Lazarus was living and conscious. There- 
fore, it is said that he was “comforted.” Neither the 
non-existent nor the unconscious can be comforted. 
The rich man was living and conscious. He was 
“tormented.” Three times his torment is mentioned. 
Torment is not possible to one who is not consciously 
living. According to this instructive and thrilling 
passage, Abraham, Lazarus and the rich man were 
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consciously alive, and all the faculties of their souls 
were active. 

Abraham was familiar with the history of the rich 
man. He knew that, in this world, he had received 
good things. He did not forget. His memory was 
serving him well. He called upon the rich man to 
remember. ‘Son, remember.” He called not in vain. 
Memory, that faculty of the soul with potentialities 
for peace, comfort, joy and happiness if the life has 
been well spent, and equal- potentialities for remorse, 
despair and torment, if the life has been misspent; 
this faculty exists actively beyond death and the 
grave. Be oe sl 

Here is the old soldier. The war has closed. He 
sits by his own fireside, in the midst of his own 
family. But in memory he fights his battles over 
again. He remembers his coarse and irregular meals, 
his long and exhausting marches, his dangerous vigils 
by night, his fierce encounters with stubborn foes 
upon bloody fields. He remembers hunger and thirst 
and wounds. The remembrance of these things en- 
hances his appreciation of home, its ease, its com- 
fort, its security and makes it more really “home, 
sweet home.” I am sure that thus it will be in the 
experience of the soldier of the cross when his war- 
fare is ended. He will remember life’s long pilgrim- 
age, how oftentimes he was footsore and weary. He 
will remember his many and protracted conflicts with 
the world, the flesh and the devil, his innumerable 
temptations, his bruises and wounds. The remem- 
brance of these things will contribute to his appre- 
ciation of heaven, its ease, its comfort and its se- 
curity and make it more really “home sweet home.” 
“For our light affliction, which is but for a moment, 
worketh for us a far more exceeding and eternal 
weight of glory.” 2 Cor. 4: 17. 


116 ON THE DOCTRINES OF GRACE 


On the other hand there is the convict in the state 
prison. Once he had a pleasant home. His parents 
were kind and indulgent. His life was one of ease and 
comfort. Now, within prison walls, he remembers 
the home of his youth, his well-furnished room, his 
soft bed, the neat dining room in which he sat down 
to meals prepared with special reference to his taste. 
His life was exempt from toil and only words of af- 
fection fell upon his ears. The remembrance of the 
old home makes his present confinement, coarse fare 
and hard labor intolerable. Thus I fancy, it shall be 
with the lost in the world of woe. The rich man re- 
membered his “father’s house.” O, my hearer, if 
you are so unfortunate as to fall into the tormenting 
flame, you will remember this world, its pleasures 
and enjoyments. You will remember this hour and 
the message it has brought you. You will remember 
the appeals of God’s love and what you might have 
been. The remembrance of these things will come 
like a haunting demon to goad you on to deeper re- 
morse and blacker despair as you sink from depth to 
depth, and still to lower depths in the bottomless 
abyss of perdition. Against a doom like this I warn 
you. 

The rich man, having failed to obtain any relief 
for himself, makes appeal in behalf of his five broth- 
ers. “Send Lazarus to my father’s house .. . for I 
have brethren . . . lest they also come to this place 
of torment.” Though in hell, he was a better man 
than some who are now living upon the earth. There 
are many men, and, alas that I am forced to say it, 
there are many women, in whose hearts lies deeply 
imbedded the sentiment of Moore’s fallen maiden. 
“Plunged myself as low as hell can steep, in its hot 
flood would drag others down as deep.” There are 
many people who are unwilling to go to hell alone. 
They are tajling to carry as many as possible in their 
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train. Not so the rich man. He was in hell. But he 
would have others warned to avoid his doom. Be- 
loved, you have scorned the appeals of the living, of 
those who love you most. Please hear and wisely re- 
spond to an appeal that comes from hell—from one 
who by awful experience knows what hell means. Oh, 
do not go down to that place of torment. 

But when the rich man appeals for his brothers, 
Abraham answers: “They have Moses and the 
prophets; let them hear them.” But the rich man was 
persistent. He replied: ‘Nay, father Abraham: but 
if one went unto them from the dead they will 
repent.” But Abraham stood his ground. “If they 
hear not Moses and the prophets, neither will they be 
persuaded, though one rose from the dead.” 

“Moses and the prophets” are the Scriptures of the 
Old Testament. The brothers of the rich man were 
Jews. They had the Old Testament. We are prone 
to think that the Old Testament, if it reveals the 
way of salvation, reveals it only in shadowy outline. 
But this passage shows that it reveals the way of 
salvation with such clearness that those who had it 
were without excuse. See also 2 Tim. 3: 15. But 
we have not only the Old Testament. We have the 
New Testament also. We have not only Moses and 
the prophets. We have Jesus and the gospel also. 
We have more than the five brothers had. If they 
were without excuse, how much more are we. 

Our Scriptures tell us of sin. They tell us what 
sin is. “Sin is the transgression of the law.” They 
tell us of the penalty of sin. “The wages of sin is 
death.” So graphic are the descriptions of the doom 
of the lost that I fancy I can see the seething billows 
of the tormenting flames rolling in wrathful fury. 
I can hear the shrieks-of agony and the wails of woe 
as they echo and re-echo through the fire-scathed and 
smoke-blackened caverns of the damned. Beholding 
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and hearing, I cry. “O, what appalling horrors hang 
around the second death. O, the exceeding sinful- 
ness of sin. O, the frightfulness, the dreadfulness of 
the just penalty of sin. O, the worm that dieth not. 
O, the fire that never shall be quenched. O, the wail- 
ing and gnashing of teeth.” 

On the other hand, the Scriptures tell us of the love 
of God. “God is love.” They tell us of the provi- 
sions love has made for the salvation of the lost. “God 
so loved the world that he gave his only begotten 
Son, that whosoever believeth in him should not per- 
ish, but have everlasting life.” And so graphic are 
the descriptions of the home of the redeemed that I 
fancy I can see the crystal waters of the river of 
life as they burst dancing and sparkling from beneath 
the throne of God and of the Lamb. I can see the 
tree of life growing upon either bank of the river, 
yielding its twelve manner of fruits and its leaves for 
the healing of the nations. I can see the great white 
throne and the redeemed hosts as they move about it 
in joyful adoration. I can see their harps of gold 
attuned to the praise of God and swept with heavenly 
art. I can hear the anthems of love and the hallelujas 
of praise which resound through the courts of glory. 
Beholding such scenes and listening to such mellif- 
luent sounds, sometimes there comes a longing to be 
borne away to that realm of pure delight in which 
the saints see their Redeemer face to face, as joint 
heirs, sit with him on his throne, are like him and 
are satisfied. 

If one should come from the dead, what new re- 
velation of importance could he make? What new 
argument could he bring to bear to induce us to flee 
the wrath to come and seek a home in heaven? Not 
one. But grant that one from the dead could make 
some new and important revelation, and employ some 
new argument. A stubborn fact confronts us. God 
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will not send to us one from the dead. We have the 
holy Scriptures. We must hear them. They contain 
the information we need. God has given the means of 
grace, in the use of which millions have gone to heaven, 
in the use of which millions more are on their jubilant 
march to the city of God, and in the use of which we, 
too, may be saved. Do not make unreasonable de- 
mands upon the Lord. If you do, he will leave you 
to reap the bitter fruits of your folly. This passage 
delivers a mortal blow to the popular but wicked 
Spiritism of our age. 

Finally: The Rich Man and Lazarus are repre- 
sentative men. They are representative in character 
and in destiny. The character of the one or the other 
is your character and mine. The destiny of one or the 
other shall be your destiny and mine. Which? Many 
years ago, when a boy in my old Kentucky home, I 
answered that question for myself. I said: If need 
be, I would be a Lazarus covered with sores, licked 
by dogs and beg my bread from door, and dying, be 
carried by angels to the comforts of paradise, rather 
than a Dives reveling in wealth and dying, have a 
splendid funeral, and then lifting up my eyes in hell, 
in torment from which there can be no escape. O, 
my friends, hear me. What is your decision? Upon 
the decision you make in life depends your happiness 
and your woe after death. It is better to be a beggar 
here than to be a beggar in the world to come. 

I have seen a tree, the blossoms of which are beauti- 
ful and fragrant. But they exhale a deadly poison. 
Thither goes the wandering bee in quest of honey. 
But she imbibes the poison and falls dead to the 
earth. The earth beneath is covered with myriads of 
insects, victims of the fatal fascinations of beautiful 
but poisonous flowers. Apt emblem of sin. Sin has its 
attractions. It pleases those whose hearts are not 
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right with God. But it attracts to destroy. “The 
wages of sin is death.” 

I have not seen it, but it has been said that there 
is a tree growing in the remote Orient, which has the 
property of being a non-conductor of electricity. Peo- 
ple living in the region where the tree grows, knowing 
its properties, when the storm is abroad, seek safety 
beneath the tree’s spreading branches. No thunder- 
bolt can reach them there. Fit emblem of Jesus. The 
day of wrath shall surely come. Tempests of divine 
wrath shall burst upon the earth, blighting, blasting, 
destroying. Oh, that you and I in him may be found. 
He is a shelter in the time of storm. He is the refuge, 
the only refuge for men. Turn unto him now. 


GROWTH IN GRACE 
“But grow in grace.” 2 Pet. 3: 18. 


Between the grace of God and spiritual life in man 
there is the relation of cause and effect. Therefore an 
apostle speaking of himself, says: “By the grace of 
God I am what I am.” Speaking to others he says: 
“By grace ye are saved.” But there is a figure of 
speech by which cause and effect are sometimes in- 
terchanged. Sometimes the cause is put for the effect 
and sometimes the effect for the cause. This figure 
appears in the text of the hour. Grace being the cause 
of spiritual life in man is here used for that life it- 
self. Therefore growth in grace is the progress we_ 

_make i a spiritual life. _ 

t eologians were wont to say that regenera- 
ee is seceetiaee while sanctification is progressive 
and gradual. I have neither the time nor the in- 
clination at present, to discuss the propriety or the 
impropriety of this use of terms. But, in regeneration, 
there is by divine power an instantaneous impartation 
of life to a soul previously dead in trespasses and 
sin. God never saved a man in ten years, in five years, 
in one year, in one month, in one week, in one day, or 
in one hour. I speak reverently when I say that God 
cannot save a man in a year, a day, an hour, or a 
minute. The reason is obvious. A man is either lost 
or saved. He is either dead or alive, and between these 
states there cannot be a condition in which he is neither 
dead nor alive, neither lost nor saved. In an instant, 
in a moment, he dies unto sin and is made alive unto 
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God. But after life has been thus imparted, growth is 
contemplated and demanded. ae 


The expectation of, and demand for, growth are in- 
dicated by the use of certain specific terms. The term 
babe is applied to the child of God. The use of this 
word is instructive. A babe that does not grow but 
forever remains a babe presents an abnormal and 
monstrous phase of physical life. So a babe in Christ 
that does not grow presents an abnormal and mon- 
strous phase of spiritual life. As there is a physical, 
so there is a spiritual infancy, childhood, youth and 
maturity. The apostle speaks of proper food for babes 
in Christ. He suggests the use of the pure milk of 
the Word. “As new born babes desire the sincere milk 
of the Word, that ye may grow thereby.” 1 Pet. 2: 2. 
Another apostle speaks of “strong meat” as proper 
food for “them that are of full age, even those who 
by reason of use have their sense exercised to discern 
both good and evil.” Heb. 5: 12-14. The sincere milk 
of the Word denotes the simpler truths of the gospel, 
and strong meat the more abstruse and difficult doc- 
trines of the gospel. Milk is food for babes. It is 
adapted to the incomplete development of their spirit- 
ual digestive organs. By the use of milk and proper 
exercise they will be prepared for the profitable use 
of strong meat. We must never lose sight of the fact 
that babes are expected to grow. 

Another word of frequent use in the New Testament 
is disciple. It signifies a pupil or learner and readily 
suggests thought of a school. Disciples of Christ are 
pupils in Christ’s school. Of course, your children and 
mine are smart. They are brilliant and industrious. 
Therefore, when we place them in school, if they do not 
make rapid progress in the acquisition of useful knowl- 
edge, the teacher is to be blamed. But we are in 
the school of Christ. We have for our instructor the 
greatest of all teachers. For this school a large faculty 
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has been provided. “He gave some, apostles; and some, 
pastors and teachers; for the perfecting of the saints, 
for the work of the ministry, for the edifying of the 
Har of Christ; fal we all come in the unity of the 
faith, and of the nowledge of the Son of God, unto a 
perfect man, unto ste Sean of the fullness. ‘of Christ, 
that we henceforth be no more children, tossed to and 
fro, and carried about with every wind of doctrine, 
by the sleight of men, and cunning craftiness, whereby 
they lie in wait to deceive; but speaking the truth in 
love, may grow up into him in all things, which is the 
head, even Christ.” Eph. 4: 11-15. Christ is presi- 
dent. He is head of the faculty. To him all questions 
must be referred for final settlement. But he has 
chosen as assistants men of different talents and at- 
tainments and official relations, that the individual 
saint may be led up and up from class to class; from 
one plane of excellence and usefulness and enjoyment 
to another, and that the whole student body may in- 
crease its store of knowledge, develop character, and 
become larger and stronger. If in such a school we 
fail to grow in the knowledge of our Lord and become 
more and more like him in spirit and life, the fault 
is our own, and to us the censure justly belongs. We 
cannot innocently despise the ample provisions which 
our Lord has made for our development into a larger 
and better life. 

The apostle exhorts us to grow. “Grow in grace.” 
We must remember that the apostle was inspired. He 
wrote as he was moved by the Holy Spirit. There- 


divine command. God commands us to grow. With 
this fact in view, I invite attention to another passage. 
“Giving all diligence, add to your faith virtue; and to 
virtue knowledge; and to knowledge temperance; and 
to temperance patience;-and to patience godliness; and 
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to godliness brotherly kindness; and to brotherly kind- 
ness charity.” 2 Pet. 1: 5-7. ' 

Mark the use of the word, add. In verse 2 the apos- 
tle uses the word multiplied. Peter believed in a re- 
ligion that worked according to the rules for addition 
and multiplication. He believed in a growing and pro- 
gressive religion. Do you? 

When a man with his heart believes in the Lord 
Jesus, he is saved. “He that believeth on him is not 
condemned.” John 3: 18. ‘Verily, verily I say unto 
you, he that believeth on me hath everlasting life.” 
John 6:47. With this, many seem to be perfectly = 
isfied. I have heard professors of religion say: “. 

e can get to heaven, that is all ee Gaetan This 
remands meas my days in college. I heard boys say: 
“Tf we can get our diplomas that is all we care for.” 
I remember the rule was that those boys failed to get 
diplomas. Théy were too easily satisfied. They were 
deficient in laudable ambition. When I hear professors 
of religion speak of getting to heaven as if that were 
their only concern, I fear failure. Their defect is a 
lack of a laudable ambition. They give too great prom- 
inence to the first personal pronoun. They attach 
too great importance to themselves. They have too 
little thought of Christ. They are making too little 
effort to serve him while on the journey. They have 
too little interest in, and far too little solicitude for, a 
lost world. Theirs is not the spirit or the life that 
turns many to righteousness. Of them it is said: 
“They shall shine as the stars forever and ever.” Some: 
people “shall be saved, yet so as by fire.” But to those 
who give all diligence to add to their faith virtue and 
to virtue knowledge, etc., an exceeding great and 
precious promise is given. “An entrance shall be min- 
istered abundantly into the everlasting kingdom of our 
Lord and Saviour Jesus Christ.” 2 Peter 1:11. The 
giving of all diligence to add Christian virtues to our 
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lives is a good investment. It will yield large divi- 
dends in the world to come. Indeed it will yield large 
dividends in this world. 

But, if we put all selfish considerations out of view, 
this fact remains. God commands us to add and grow. 
As Baptists, we are strenuously insistent in teaching 
that divine commands should be obeyed with precise 
literalness, with scrupulous exactness. But sometimes 
I fear that we have fallen into the bad habit of some 
of our neighbors. We manifest a disposition to sort the 
commands of our Lord and classify them as important 
and indifferent. We insist that baptism be adminis- 


Ea ope at with the Lord’s command. 

In this is the spirit of reverent obedience. But the 
same Lord speaks in the text of the hour. “Grow in 
grace.” Shall we decide that this command has no 
force, and we may innocently ignore it? A failure on 
our part to add, to give all diligence, to add to faith 
virtue, to virtue knowledge, to knowledge temperance, 
and on and on up to, and including world-wide love, 
is disobedience to God. Disobedience is sin. Are we 
diligently striving for spiritual development? 

If we do not- grow, the Lord censures us for our 
failure. -Paul, when moved by the Spirit of God, ad- 
dressing Hebrew disciples said: “When for the time 

- ye ought to be teachers; ye have need that one teach 
you again which be the first principles of the oracles 
of God; and are become such as have need of milk; 
and not of strong meat.” Heb. 5: 12. Those people 
were not recent converts. Since their conversion suf- 


ficient time had elapsed for them to have acquired such 


wledge of the gospel = would have qualified them 
‘to instruc others But they had hot made a wise use 
‘of their opportunities. They had not been diligent 
students. Therefore they were in need of instruction 


in the rudiments of the gospel. Perhaps they did not 
aspire to be useful as teachers. They y were willing to 
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receive. They had no desire to impart. Their race is 
not yet extinct. ; 

In a church I served in my early ministry there 
was a good brother. Just how good, you may decide 
after I tell you a little more about him. He was a 

‘graduate of a standard college. He was a respectable 
member of the legislature of Kentucky. His reputation 
for morality was good. At the morning hour for 
preaching in his church, he was present. In the night 
service he was usually invisible. In Sunday school and 
prayer meeting he was always invisible. His theory 
of church finances was in perfect accord with the ex- 
pressive words of the illustrious philosopher, Ham- 
bone, ‘When Parson say it make a man a heap more 
happier to give (an to receive, he shore ain sive than to receive, he shore ain’t talkin’ 
about _me.’’ He was one of those brethren whose Bible 
consists af two texts, “By grace are ye saved,’ and 
“Feed the sheep.” If I had been willing to preach from 
one of those texts every Sunday morning and from the 
other every Sunday night, he would have been present 
and happy morning and night fifty-two Sundays in 
the year. Well, those are good texts and I like to use 
them and develop the great truths involved in them. 
But there are many other good texts in my Bible 
which I deem worthy of consideration. On one occa- 
sion a passage stressing the practical side of a re- 
deemed life attracted my attention and gripped me. 
“As we have therefore opportunity, let us do good to 
all men, especially unto them who are of the household 
of faith.” Gal 6:10. My good brother was in his us- 
ual Sunday morning seat. As I preached, I discovered 
that he was nervous. He was positively unhappy. I 
understood the cause of all his troubles. He had 
corns on his toes and I was walking on them. I did 
not sympathize with him in his sorrows. I was mali- 
cious enough to enjoy his misery. At length the ser- 
mon ended, the benediction was pronounced. Then my 
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good brother, his face covered with the broad smile 
so characteristic of the politician, came to me and 
taking my offered hand in both of his with a voice 
sufficiently loud to attract or repel the audience, said: 
“Why don’t you preach the gospel? Why don’t you 
preach the gospel? Feed the sheep.” Now, I am one of 
the most patient men who have lived since good old 
Job died. I can enjoy a little impertinence. But some- 
times, patience ceases to be a virtue even with me. 
That was one of those times. Therefore I said: “Yes, 
yes, brother. The gospel should be preached. The 
sheep should be fed. They should have plenty of 
food, and that of the best quality. But it is a fixed 
article of my creed that a well fed sheep ought to be 
some value for wool or mutton.” The Lord commands 
us to add and grow that we may become larger and 
stronger and more useful. He censures us, if we fall 
short of the highest and best type of Christian man- 
hood or womanhood that is possible for us, by his 
grace to develop. 

But, if those who do not advance are reproached by 
our Lord, what must be said of those whose lives are 
palpably retrogressive? Backsliding is a sin and those 
who are guilty are called to repentance. To the 
church in Ephesus our Lord wrote thus: “I have this 
against thee, that thou didst leave thy first love. Re- 
member therefore from whence thou art fallen, and 
repent.” Rev. 2: 4, 5. There had been a time when 
the brethren loved the Saviour, with an ardent affec- 
tion. But through the operation of some sinister in- 
fluence, their love had lost a part of its fervor. Their 
spiritual temperature had fallen. The fall had brought 
them into a deplorable condition. To remedy the sit- 
uation, repentance was necessary. Without repentance, 
there is no remedy for such a state of declension in 
any place or any time. If there is a subtraction from 
a diminution of our love for him, the Lord holds it 
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against us. He calls us, not to a descending, but to 
a growing, ascending life. 

Our Lord speaking prophetically of a certain period, 
says: “Because iniquity shall abound, and love of 
many shall wax cold.” Matt. 24: 12. Is not the 
present a time of abounding iniquity? Has not the 
love of many lost heat? Are there not many obvious 
tokens of the reduced temperature of love? Even in 
song, we hear words descriptive of cold, shivering, 
freezing love, and of descent from higher and brighter 
to lower and darker levels of spiritual experience. 
Take these for illustration. 


“Where is the blessedness I knew, 
When first I saw the Lord 

Where is the soul’s refreshing view, 
Of Jesus and his word? 


“What peaceful hours I once enjoyed 
How sweet their mem’ry still 

But now I find an aching void, 
The world can never fill.” 


These words are a travesty on a normal Christian 
life. According to them there was a time of peaceful 
hours and blissful days. Then came a disastrous 
change, leaving only a memory and an aching void. 
I envy not the man who discovered in these words an 
accurate description of his religious experience. He 
is living in a vale deep and murky. There are higher 
and brighter lands near by. Why not return to them 
and by the sufficient grace of God occupy them? 
Paul speaks of the high calling of God. Phil. 3: 14. 
The margins of both the Common and the Revised 
Version suggest a significant change in the transla- 
tion: “The upward calling of God.” God calls his 
people onward and upward. 

We sing of the “happy day when Jesus washed our 
sins away.” “Happy day” is the correct form. That 
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was a happy day and we should never become so un- 
grateful as to forget the day when we were cleansed 
from our old sins. 2 Peter 1: 9. But we should never 
think of it as the only bright day in our lives. We 
read and hear people talk about, ‘the second bless- 
ing.” I am sorry for the man who recognizes only 
two blessings from my Lord. There came into my 
life a day in which he saved me. How strangely 
happy I was in that day. A sense of divine love 
thrilled my soul with a great and joyful gratitude, 
with a joy unspeakable and-full of glory. I was con- 
scious of new loves and hates, new aspirations and 
purposes. Life took on a new meaning. I discov- 
ered new sources of pleasure and happiness. But I 
have never regarded that day as an oasis in a desert. 
The journey from that day unto the present has not 
been a monotonous march over shingle and rock and 
burning sand. <i have discovered sweetly fragrant 
flowers by the way. I have seen birds of beautiful 
plumage. I have listened to their sweet songs. I 
have seen fountains sending forth their pure, clear, re- 
freshing waters. I have found good company on the 
road. Jesus has been with me and my heart has 
burned within me as we have walked and talked by 
the way. Oh, the way has been narrow, always nar- 
row, and in some places rough. I have had my cares 
and burdens. But I have learned that Jesus is a 
sympathetic friend, a “friend that sticketh closer 
than a brother.” He cares for me, and is ready and 
able to help me, “just when I need him most.” There- 
fore, when my burdens have become too heavy for 
me, I have committed them to him and he has carried 
them for me. My limitations are many and great. I 
do not know much. But, “I know whom I have be- 
lieved, and am persuaded that he is able to keep that 
which I have committed unto him against that day.” 
2 Tim. 1: 12. Almost sixty years ago, I surrendered 
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myself, my heart, my life, my all to Jesus. I made no 
reservations. I suggested no conditions. My knowl- 
edge of him then was very limited. It is limited now. 
“But the experiences of the passing years have taught 
me more of his truth, and my love is more intense. 
I trust him with a faith which is more implicit. The 
regnant purpose of my life is to be that which he 
would have me be, and do that he would have me do. 
I am conscious of spiritual development in my life. 
Oh, I am not all that I ought to be. I am not per- 
fect. “But I press on, if it be that I may apprehend 
that for which also I was apprehended by Christ 
Jesus. Brethren, I count not myself yet to have ap- 
prehended; but one thing I do, forgetting the things 
which are behind, and stretching forward to the 
things which are before, I press on toward the goal 
unto the prize of the high calling of God in Christ 
Jesus.” Phil. 3: 12-14. Iam aspiring, praying and 
struggling to get up to higher ground. Why should 
‘it not be so? What valid excuse could I present to 
my Lord, if it were not so? There came a day in 
which he became my Saviour. But since that day, he 
has been my Saviour through more than twenty-two 
thousand days. Surely greater development and bet- 
ter equipment for service are due him as an apprecia- 
tion of the many and great blessings he has bestowed 
upon me. Gratitude demands the best and the most 
I can give him. But, there is more involved than the 
appeal of a grateful heart. God commands me to 
grow. He commands me to use diligence “all dili- 
gence” to “add” virtue to virtue. If I do not grow; 
if I do not give all diligence to add, I am disobedient, 
and disobedience is sin. A failure to live a diligently 
adding and growing life is not a trivial matter. God 
commands me to move forward. If I am moving 
backward, if I am backsliding, I am sinning. “Grow 
in grace.” 


SONS OF GOD 
“Beloved, now are we the sons of God.” 1 John 3: 2. 


The phrase, “sons of God,” and other equivalent 
forms are used in the Scriptures with some varieties 
of application. Sometimes they are used to denote 
the angels and to describe the relations which those 
holy beings sustain to God, as when it is said, “The 
morning stars sang together, and all the sons of God 
shouted for joy.” Job 38: 7. This was an expres- 
sion of the angels exulting joy over the cradle of the 
infant creation. 

Sometimes they denote the descendants of Jacob 
and describe the peculiar relations which those pe- 
culiar people sustained to their covenant-keeping God, 
as when it is said, “Israel is my son, even my first 
born.” Ex. 4: 22. 

But in the New Testament, these phrases are em- 
ployed to denote those who are the children of God 
by a new birth, by being born again, born of the 
Spirit, born of God. The doctrine of the universal 
fatherhood of God is popular, but it is as false and ” 
pernicious as popular. It contradicts the plainest 
teachings of the Word of God. The Saviour said: 
“Ye must be born again.” With solemn emphasis he 
repeated it, “Ye must be born again.” One birth 
was not, and is not enough. “Except a man be born 
again, he cannot see the kingdom of God.” John 3: 
3-7. To men who believed and noisily proclaimed 
that they were the children of God, Jesus said: “Ye 
do the deeds of your father.” They answered with 
words of bitter resentment. ‘We be not born of 
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fornication. We have one Father, even God.” But 
the Saviour did not suffer their arrogant claim to go 
unchallenged. He said unto them : “If God were 
your Father, ye would love me. . . Ye are of 
your father, the devil, and the lusts of your father 
ye will do.” John 8: 41-44. Explaining to his dis- 
ciples the parable of the tares of the field, Jesus said: 
“He that soweth the good seed is the Son of man. 
The field is the world. The good seed are the children 
of the kingdom, but the tares are the children of the 
wicked one. The enemy that sowed them is the 
devil.” Matt. 13: 37-39. As the Saviour taught, so 
taught his disciples. “It is not the children of the 
flesh that are the children of God.” Rom. 9: 8. “In 
this the children of God are manifest and the chil- 
dren of the devil. Whosoever doeth not righteousness 
is not of God neither he that loveth not his brother.” 
1 John 3: 10. There are two families in the world. 
The Father of one is God; the father of the other 
is the devil. 

In the New Testament, the phrase “sons of God,” 
applies to those who cordially believe in the blessed 
Christ as their Saviour and are led by his Spirit. “As 
many as receive him, to them gave he power to be-. 
come the sons of God, even to them that believed on 
his name.” John 1: 12. “Ye are all the children of 
God by faith in Christ Jesus.” Gal. 3: 26. ‘“Who- 
soever believeth that Jesus is the Christ is born of 
God.” 1 John 5: 1. “As many as are led by the 
Spirit of God, they are the sons of God.” Rom. 8: 
14. These passages have a direct relation to the doc- 
trine of the universal fatherhood of God. But it is 
the relation of antagonism. Why affirm the sonship 
of believers, if all men are the sons of God? If it is 
true, as the Scriptures affirm, that men become the 
sons of God “by faith,” it ‘is obviously true that 
without faith they are not the sons of God. But we 
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know, all know, that there are many millions of our 
race who are not trusting Jesus as their Saviour, and 
are not led by his Spirit. They have not the Spirit 
of adoption. They are not the sons of God. 

When we follow the Saviour and the inspired writ- 
ers and teach that believers are children of God, we 
would not be understood as teaching that believing 
is the only thing essential to sonship to God. “God 
now commandeth all men everywhere to repent, be- 
cause he hath appointed a day in the which he will 
judge the world in righteousness.” Acts 17: 30, 31. 
In these words it is clearly implied that without re- 
pentance no man can stand acquitted in the day of 
judgment, that no impenitent man is a son of God 
in any sense that can benefit him in that day. But 
that which is so clearly implied in the inspired words 
of the apostle is bluntly stated by our Lord. “Except 
ye repent, ye shall all likewise perish.” For sake of 
emphasis, the Lord repeats the startling affirmation. 
“Except ye repent, ye shall all likewise perish.” Luke 
13: 3-5. “Perish” is not the proper word to describe 
a fatherly correction. It properly applies to a pun- 
ishment pronounced against a criminal by a court of 
competent jurisdiction. 
~ Repentance is a significant word. It stands for ; an 
exercise of mind and heart which includes far more * 
than many of our race ever learn. It includes con- 
viction for sin, a painful consciousness of our own 
sins and personal guilt. It includes sorrow for sin— 
“godly sorrow”—a sorrow so deep that a new purpose 
follows, a purpose to abandon sin. This new pur- 
pose is so strong and operative that it is followed by 
an actual abandonment of the old life of sin. In re- 
pentance there is a radical change in desire, purpose 
and conduct. But radical and essential as this change 
is, it does not complete the process by which we be- 
come the sons of God. Therefore, the Saviour says: 
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“Repent ye” and something more, “Repent ye and 
believe the gospel.” Mark 1: 15. In perfect har- 
mony with the Saviour’s words is Paul’s description 
of his method in giving the gospel to the lost.” ‘“Testi- 
fying both to the Jews, and also to the Greeks; repent- 
ance toward God and” something more, “repentance 
toward God and faith toward our Lord Jesus Christ.” 
Acts 20: 21. For the normal man repentance is in- 
dispensably necessary to salvation. But faith is 
equally essential to salvation. “He that believeth not 
shall be condemned.” Mark 16: 16. ‘He that be- 
lieveth not is condemned already because he hath 
not believed in the name of the only begotten Son 
of God.” John 3: 18. Repentance is an expulsive 
element, and faith the receptive and appropriating ele- 
ment in a Christian experience. By faith Christ is 
received into the heart and there enthroned as iis 
rightful Lord. Therefore, it is written: “As many as 
receive: him, to them gave he power to become the 
sons of God, even to them that believed on his name.” 
To believe on Christ is to receive him. 

An impenitent heart is a heart in which the love 
of sin is regnant, a heart which loves darkness rather 
than light. In such a heart Christ does not dwell. 
In such a heart Christ will not dwell. But the love 
of sin having been cast out, the heart is prepared to 
admit the Saviour as guest and sovereign. This ex- 
plains the scriptural order of repentance and faith. 
“Repentance toward God and faith toward our Lord 
Jesus Christ.” Those who insist on reversing this 
order manifest their ignorance of the nature and func- 
tions of both repentance and faith, and ignorance of 
God’s plan of saving lost men. When the love of sin 
is expelled from the heart and Christ is received into 
it, there is'a “new heart.” There is a new birth. 
“Whosoever believeth is born of God,” and, of course, 
is a son of God. We must be sons of God here be- 
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fore we can be sons of God there. “Now, are we 
sons of God.” 

What an honor God has bestowed upon us that we 
should be called, and that we should be, the sons of 
God. Americans have formed the bad habit of boast- 
ing. We are greatly pleased to say to those who 
come to us from beyond the oceans, from countries 
governed by emperors, or kings, or princes, or prince- 
lings, that we have no aristocracy in our country. 
Our boasting is vain. The word aristocracy means 
the rule of the best. In this country we have men 
who by means, fair or foul, have come into the pos- 
session and control of large sums of money. Many 
of them deem themselves the best, and because of 
their shrewdness in matters pertaining to finance 
think they have the right to control the affairs of our 
country. To a great and alarming extent, they do 
that which they claim the right to do. They are 
the patricians and the rest are plebeians. Money is 
useful in many ways, and therefore desirable for 
many reasons. I admire the man who has the talent, 
for making money, and with it a properly developed 
conscience. He is a valuable member of society. But 
I have a contempt for the man or woman who mis- 
takes snobbery for gentility and moral worth. 

Then we have the so-called “intellectuals.” They 
claim a monopoly of intellectuality. When they speak 
we must be silent and slavishly accept their dicta. 
They have absolute knowledge. The rest of us have 
only unwarranted and absurd opinions. In snobbish 
snobbery they hold the pre-eminence. They assume 
that they are the best and therefore claim the right 
to prescribe the world’s thought. Who are the tax- 
payers of America that the “intellectuals” should be 
mindful of them? When did the tax-payers acquire 
the right to protest against the use of objectionable 
text-books in the public schools? When did a state 
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acquire right to enact a law prohibiting the teach- 
ings of certain theories in schools supported by state 
money? When did parents acquire the right to be 
concerned about the character of instruction given 
their children? Surely tax-payers, parents and leg- 
islatures should be silent and submissive when the 
“intellectuals” speak. From such tyrannical anti- 
Americanism, good Lord deliver us. 

Then we have an aristocracy of blood. In my 
youth, I heard people talk of “blue blood.” In my 
simplicity I supposed that was the purest and best 
blood. But all the blood I saw had a decidedly red- 
dish tinge. It was red rather than blue. I decided 
that blue blood was scarce, and that was the chief 
reason for having a high valuation placed upon it. 
Then I heard and read of red corpuscles and white 
corpuscles in the blood and wondered what influence 
these might have on the color of the blood. But at 
length, I read in an old book that “God made of one 
blood all nations.” As this was in accord with my 
observations, I ceased to look for blue blood. It does 
not greatly interest me. 

I am a Kentuckian. Like all Kentuckians, I was 
born in the bluegrass section of the state. I was born 
and grew to manhood in that part of the state where 
lived families which gave to our country many il- 
lustrious men. If I am akin to any of them, I am 
ignorant of the fact. If I am akin to them I am not 
ashamed of it. If I am not akin to them, I am not 
discouraged. I think no family in the world would be 
disgraced by having me a member of it. 

In the bluegrass section of Kentucky, horses, cat- 
tle, sheep, hogs, dogs, and chickens have pedigrees. 
Their owners claim to be able to trace their genealogies 
back almost to Adam’s pastures, sheep-fold, pig sties, 
dog-kennels and hen-roosts. Indeed, some of their 
owners boast that they can trace their own ancestry 
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back to a monkey that lived and flourished in brutal 
glory many, many centuries before Adam appeared 
on the earth. In fact, I think I am the only animal 
that escaped that part of the earth without a pedi- 
gree. But, it may be that I could make out a very 
fair pedigree. I have not heard that any of the Pet- 
ties were hung:or electrocuted. I have no authentic 
history to prove that any one of them committed a 
felony. There is not one of them now living, ex- 
cept myself, of whom I am ashamed. But I am afraid 
to try to run my line back very far. I might find a 
black sheep. It would not please me to count him. 
It would not be fair to skip him. Therefore I let 
this pedigree business severely alone. I have known 
some very good men, whose sons were very degenerate. 
I have known some good men whose fathers were not 
nearly so good as they should have been. It is far 
more important to know what a man himself is than 
to know who or what his grandfather was. Let 
those who have nothing else to glory in take unto 
themselves honors from the ashes of buried ancestors. 
But there is one thing in which I rejoice gloriously. 
“Beloved, now are we the sons of God.” In this 
there is honor. In this there is true nobility. In this 
there is real royalty. This is the highest honor man 
can know. 

But God gives unto his children more than that 
which the world calls honor. He gives that which is 
more substantial, more tangible. He gives all the 
pity, love, protection and correction sonship suggests 
and demands. “Like as a father pitieth his children, 
so the Lord pitieth them that fear him.” Ps. 103: 13. 
How beautiful and heartening are the words of our 
Saviour. “What man is there of you, whom if his 
son ask bread, will he give him a stone? Or, if he 
ask a fish, will he give him a serpent? If ye then, 
being evil, know how to give good gifts unto your 
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children, how much more shall your Father which is 
in heaven give good things to them that ask him?” 
Matt. 7: 9-11. Even a human father, if worthy of 
the honor and obligations of fatherhood, will not de- 
spise and mock his child. But “our Father which 
is in heaven” in wisdom, goodness and compassion 
excels all the fathers of earth and time. The pity 
with which he regards his children is great and di- 
vine. 

Oh, the constancy, the tenderness and the power of 
God’s love for his children. Paul speaks of “his 
great love wherewith he loved us even when we were 
dead in sins.” What disgusting and repellent spiritual 
putridity is here described. ‘Dead in sins.” But when 
we were in that state, God loved us with a “great 
love.” Surely he does not love us less now when we 
are his children, partakers of his own divine nature. 
He loves those who love darkness rather than light. 
He loves with a peculiar, special, parental love those 
who love light rather than darkness. He avows it. 
“The Lord loveth the righteous.” Ps. 146: 8. “I love 
them that love me.” Prov. 8: 17. “He that loveth 
me shall be loved of my Father, and I will love him.” 
John 14: 21. “The Father himself loveth you, be- 
cause ye have loved me.” John 16: 27. His love 
of his children is not a fickle affection. It does not 
change with the moon. It does not change with the 
seasons. Speaking to his people in the remote past, 
he said: “I have loved thee with an everlasting love.” 
Jer. 31: 3. Of Jesus it is said that “having loved his 
own which were in the world, he loved them unto the 
end.” John 13: 1. 

Much has been said of mother’s love. In my 
childhood I was taught to believe that it was the 
strongest, greatest, and best of all human loves. By 
experience, I know it is strong and pure and sweet 
and good and great. It will follow a wayward boy 
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in all of his wanderings. It will go with him into 
every sink of sin, and den of vice, and hell of iniquity. 
If it were possible it would bridge the chasm of per- 
dition to provide for him a safe pass-way to heaven. 
The stronger her love, the better for my present pur- 
pose. A question is raised, “Can a woman forget her 
sucking child that she should not have compassion 
on the son of her womb?” Isa. 49: 15. If I were 
to make this a personal question to a mother in this 
audience, she would answer with an indignant nega- 
tive. But her answer would not be correct. God 
raises the question, and answers it. And his an- 
swer is not that which mother would make. “Yea, 
they may forget.’”’ God’s answer is correct. There 
have been false fathers. But it is equally true that 
there have been and now are false mothers who have 
abandoned their offspring to perish, or to be sup- 
ported by the charities of strangers. But the beauty 
of the question and answer is in the application. A 
woman may forget her babe, and deny it the tender 
pity and gentle care it needs. But God will not for- 
get his children. They shall have loyal compassion 
and constant care. To them he says: “I will not 
forget thee.” “I will never leave thee nor forsake 
thee.” Heb. 18: 5. “He careth for you.” 1 Peter 
5: 7. When the Psalmist would bring together some 
of the stronger loves of earth and place them in con- 
trast with the unfailing sympathy and love of God, 
he says: “When my father and my mother for- 
sake me, then the Lord will take me up.” Ps. 27: 10. 
Father’s love may fail. Mother’s love may fail. But 
the Lord’s will not be like them untrue. ‘While his 
eye is on the sparrow, I shall not forgotten be.” 


“Just when I need him, Jesus is near, 
Just when I falter, just when I fear, 
Ready to help me, ready to cheer, 
Just when I need him most.” 
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If God is my Father, if Christ is my Redeemer and 
Intercessor, if the Holy Spirit is my Comforter, how 
can I entertain even one pessimistic thought? <A 
proper appreciation of the relations existing between 
the persons of the Trinity and the twice-born man 
should make that man a most pronounced and joy- 
ful optimist. But I meet a man, a poor, dyspeptic, 
despondent brother who says: “God does not love 
me. He does not care for me.” Desiring to be help- 
ful, I ask: “Do you love him?” His answer is such 
as his moanings lead me to expect. “I do not know. 
But I hope I do.” I change my question, ‘““Was ever 
there a time when you loved him?” There is no 
hesitation, no intimation of doubt in his response. 
“Oh, yes, once I loved him.” For this I have been 
hoping. For this I am prepared, and to this I make 
reply. ‘When you loved him he loved you. He 
who cannot lie has said. ‘I love them that love me.’ 
If you loved him, you were his child, for ‘every one 
that loveth is born of God’.”” A man may forget that 
he was purged from his old sins. Then it is proper 
and important to lead him back to thoughts of the 
sweet experiences of the happy day when Jesus washed 
his sins away. Having turned the thoughts of my 
unhappy friend in the right direction, I now go back 
to the original statement of his wretchedness. “Why 
do you deny that the Lord loves you now?” His an- 
swer is ready. He had carefully prepared, and, no 
doubt, rehearsed it many times before I met him. 
“My money is gone. I have lost all the earnings of 
the labors of many years. Death has entered my 
home and desolated it. Wife and children are gone. 
All that made home is gone. My health and strength 
are gone. I am left like an old and decayed tree, 
leafless and branchless, an old and worthless tree from 
which the great forest has been cut away. If God 
loved me, he would not and could not suffer such 
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calamities to befall me.” On this pathetic story, I 
comment as follows. “A great weight of sorrow is 
upon you. But sorrow not as those who have no 
faith and no hope. You are familiar with the history 
of glorious old Job. Many great losses, and many 
great sorrows came into his life. But he did not in- 
terpret them as so many proofs that God had with- 
drawn his love from him. Nor should you so interpret 
your troubles. Children are not infallible. They are 
not always the best judges of their parents’ dealings 
with them. When I was a boy I do not think I was 
the worst boy in the world. But I suspect that was 
the opinion held by my mother and my teachers. I 
believe I received more chastisements than any other 
boy that survived them. I am frank to say that then 
I never saw the justice or propriety of any of them. 
In my heart, I cursed the hand that inflicted them. 
But in the passing years, I have learned a few things. 
Now I can see the justice and propriety of many of 
the castigations of the long ago. I might have re- 
ceived others without detriment, and perhaps with 
positive profit to myself. Mother and my teachers 
had the better understanding of my needs. The 
thoughts of the Lord are not as our thoughts. His 
ways are not as our ways. Therefore it is a possibility 
of earthly life that a child of God, in his thoughts of 
_ his Father’s dealings with him, may do his Father a 
great injustice. May it not be that our losses, bereave- 
ments and sorrows are so many proofs of his love and 
care? An apostle writes as I would have you think, 
“My son, despise not the chastening of the Lord, nor 
faint when thou art rebuked of him, for whom the 
Lord loveth he chasteneth and scourgeth every son 
whom he receiveth. If ye endure chastening, God 
dealeth with you as -with sons; for what son is he 
whom the father chasteneth not? But if ye be with- 
out chastisement, whereof all are partakers, then are 
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ye bastards, and not sons. Furthermore, we have had 
fathers of our flesh which corrected us, and we gave 
them reverence; shall we not much rather be in sub- 
jection unto the Father of spirits and live? For they 
verily for a few days chastened us after their own 
pleasure; but he for our profit, that we might be par- 
takers of his holiness. Now no chastening for the 
present seemeth to be joyous, but grievous. Never- 
theless afterward it yieldeth the peaceable fruit of 
righteousness unto them which are exercised thereby.” 
Heb. 12: 5-11. 

The Lord chastens those whom he loves. He chas- 
tens every one of his children, every one according to 
his need, and always for the profit of the child, that he 
may be partaker of his holiness. The chastening may 
seem to be a grievous infliction, but the design of it 
is to produce the peaceable fruit of righteousness. It 
is administered in wisdom and love for a most benevo- 
lent purpose. 

In Egypt it rarely rains. But up in central Africa, 
during a certain season of the year, the rain fall is 
heavy and protracted. The river Nile collecting the 
superfluous waters carries them down into Egypt, 
where like a great sea, they cover the land to the depth 
of many feet. During these inundations Egypt pre- 
sents a scene of wild desolation. The country seems 
a ruin. But, at length, the waters recede. The river 
resumes its proper channel. The retiring waters leave 
behind them a fertilizing slime and a vivifying mois- 
ture which make Egypt one of the most productive 
countries in the world. The overflowing waters make 
Egypt what it is. So, sometimes floods of affliction 
come to us. They are so deep, we think we shall 
never emerge. But we do; the floods are not sent 
to drown, but to fertilize. They enrich our lives. 
They fit us to bear fruit to the glory of God. The 
Psalmist makes an instructive reference to an experi- 
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ence in his own life. “Before I was afflicted I went 
astray; but now have I kept thy word. It is good 
for me that I have been afflicted; that I might learn 
thy statutes.” Ps. 119: 67-71. Afflictions divinely 
sent are tokens of divine love and intended for good 
to the sons of Jehovah. 

Jeshurun is a poetic name for Israel; Israel prosper- 
ed, became rich and powerful. The result was that 
which usually follows material prosperity. “Jeshurun 
waxed fat and kicked. Then he forsook God which 
made him, and lightly esteemed the Rock of his salva- 
tion.” Deut. 32: 15. In some respects, a man is like a 
horse. A starved horse is submissive. A child can guide 
him. But well fed, he soon begins to feel his oats. Then 
he will leap over a fence, throw his rider and kick in 
the spirit of sportive wantonness. It is equally true 
of a man. It is not the rule that the prosperity of a 
man’s soul keeps pace with the progress of his achieve- 
ments in material things. If his success in worldly af- 
fairs is large and rapid, there is always danger that 
he will kick and deny to God the grateful, humble and 
devoted service which is due to him as Creator, Re- 
deemer and Benefactor. Then he needs scourging. 
God is looking on. He knows the need of his sinning 
child. He knows how to apply the rod for the child’s 
spiritual profit. The Lord scourges that his child may 
be chastened. However severe the scourging, it is 
intended to produce a blessed “afterward.” O how 
blessed are “the sons of God.” 

But the half has not yet been told, There is much 
more to follow. “It doth not yet appear what we 
shall be; but we know that when he shall appear, we 
shall be like him; for we shall see him as he is.” Now 
as sons of God, we have our Father’s pity, love, pro- 
tections and correction. After a while, we shall be 
like Christ our elder Brother in his state of glory. 


THE PERSEVERANCE OF THE SAINTS 


In the popular theologies of the day there are two 
doctrines which are essentially antagonistic, mutually 
exclusive and destructive. They neither give nor ac- 
cept quarter. Compromise is impossible. One must 
be true. The other must be false. 

One is the doctrine of Apostasy or Falling from 
Grace. The other is the doctrine of the Perseverance 
of the Saints. The first may be briefly stated thus: 
A saint, one who has been born again, born of God, 
made partaker of the divine nature, pardoned and 
justified, may through sin forfeit his saintship, be- 
come a child of the devil, and be finally and forever 
lost. The second may be briefly stated thus: A 
saint, one who has been born again, born of God, 
made partaker of the divine nature, pardoned and 
justified, may do that which is wrong, grieve the Holy 
Spirit, the Comforter, offend Christ, the Redeemer, 
and God, the loving Father, and bring upon himself 
the corrective chastisements of the Lord, but he shall 
not be utterly cast down—he shall not be lost for- 
ever. Which of these is scriptural and true? 

To the doctrine of the Perseverance of the Saints 
I most cordially and joyfully subscribe. It fills my 
heart and life with joy. That it is scriptural I will 
endeavor to prove. Success in this endeavor must 
prove that the doctrine of Apostasy is unscriptural 
and false. The Scriptures are not self-contradictory. 
If I fail, who will rejoice at my failure? What element 
of comfort, what ingredient of joy does the doctrine 
of Apostasy contain? 
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Before presenting the evidence upon which the doc- 
trine of the Perseverance of the Saints rests, it is im- 
portant to offer some remarks for the sake of more 
ample statement and explanation. 


1. It is no part of this doctrine that all members 
of the churches shall be saved forever. 


All members of the churches ought to be saints. 
But some of them are not saints. To these this doc- 
trine offers no other ground of hope than that which 
is offered to other impenitent and unbelieving sinners. 
Saints persevere. “Persevering attachment to Christ 
is the grand mark which distinguishes them from su- 
perficial professors.” Hear the Word of the Lord: 

“Then said Jesus to those Jews which believed on 
him, if ye continue in my word, then are ye my dis- 
ciples indeed.” John 8: 31. 

“We are made partakers of Christ, if we hold the 
beginning of our confidence steadfast unto the end.” 
Heb. 3: 14. 

“They went out from us, but they were not of us; 
for if they had been of us, they would no doubt have 
continued with us; but they went out, that they might 
be made manifest that they were not all of us.” 1 
John 2: 19. 

True disciples continue in Christ’s Word. Partakers 
of Christ hold the beginning of their confidence stead- 
fast unto the end. Many go out from the people of 
God. But they are not of them. If they were of 
them, they would continue with them. Their going 
out makes manifest their true character. Judas fur- 
nishes an apt illustration. He was associated with’ 
true disciples. He was one of the twelve. But he was 
never a believer, a true disciple “Jesus knew from 
the beginning who they were that believed not, and 
who should betray him.” John 6: 64. From the 
beginning he was an unbeliever. Therefore he went 
out from true saints. 
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2. It is no part of this doctrine that all who are 
active in religious work shall be saved forever. 


Many of them are not saved now. They are not 
saints. The Saviour speaking of the judgment day 
says: “Many will say unto me in that day, Lord, 
Lord, have we not prophesied in thy name? and in thy 
name have cast out devils? and in thy name done 
many wonderful works? And then will I profess 
unto them, I never knew you: depart from me ye 
that work iniquity.” Matt. 7: 22, 23. 

He will not deny that in his name they have done 
many works—“many wonderful works.” But he will 
deny that he has known them as his people—as saints. 
“T never knew you.” The Flagellants were an Italian 
sect in the thirteenth century. They were active so 
long as they could walk the streets and _ publicly 
scourge themselves. But when their public processions 
were prohibited the sect perished. They could not 
survive in obscurity. In the time of Christ there were 
those who did many things to be seen of men. There 
is reason to believe that the race of those to whom 
the sound of the heralding trumpet is pleasant music 
is not extinct. All saints should show their faith 
by their works. They should abound in the work of 
the Lord. But the most strenuous activity is not con- 
clusive evidence of saintliness. 


3. It is no part of this doctrine that saints shall not 
be tempted. 


Joseph was tempted. Daniel was tempted. Christ 
was tempted. All saints are tempted. But this doc- 
trine denies that true saints shall be so tempted to 
sin that they shall be finally lost. Hear the Word of 
the Lord: 

“The Lord knoweth how to deliver the godly out of 
temptation.” 2 Peter 2: 9. 
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“In that he himself hath suffered being tempted, 
he is able to succor them that are tempted.” Heb. 
2: 18. 

“God is faithful who will not suffer you to be temp- 
ted above that ye are able, but will with the tempta- 
tion also make a way to escape, that ye may be able 
to bear it.” 1 Cor. 10: 13. 

“The Lord knoweth how to deliver.” ‘He is able 
to succor.” “God is faithful.” Shall his knowledge, 
ability and faithfulness go for naught? Shall he not 
“make a way to escape’? Shall he not “succor” and 
“deliver”? Why mention these things if they have no 
significance? He “delivered just Lot.” 2 Peter 2: 
7, and I will trust in him to deliver me. 

4. It is no part of this doctrine that saints may not 
fall. 

Saints have fallen and been sorely bruised by the 
fall. But it is a fallacy to conclude that a fall nec- 
essarily means a broken neck. Many have fallen and 
lived to tell the story. So in the religious life. Lis- 
ten to the Word of God: 

“Rejoice not against me, O my enemy; when I fall, 
I shall arise.” Micah 7: 8. 

“A just man falleth seven times and riseth up 
again.” Prov. 24: 16. 

“The steps of a good man are ordered by the Lord, 
and he delighteth in his way. Though he fall, he 
shall not be utterly cast down; for the Lord upholdeth 
him with his hand.” Ps. 37: 23, 24. 

A saint may fall seven times. Seven is the sacred 
number of fullness. A saint may fall any number of 
times. But he shall rise as often. “He shall not be 
utterly cast down.” A sufficient reason is given. “For 
the Lord upholdeth him with his hand.” 

5. It is no part of this doctrine that the saint alone, 
the saint with only human help, can triumph over his 
thronging foes and make his way to glory. 
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Hear the Word of the Lord: 

“The salvation of the righteous is of the Lord; he 
is their strength in the time of trouble. And the Lord 
shall help them and deliver them.” Ps. 37: 39, 40. 

“I am poor and needy; yet the Lord thinketh upon 
me: thou art my help and my deliverer.” Ps. 40: 17. 

“If God be for us, who can be against us?” Rom. 
8: 31. 

“In all these things we are more than conquerors 
through him that loved us.” Rom. 8: 37. 

“T know whom I have believed and am persuaded 
that he is able to keep that which I have committed 
unto him against that day.” 2 Tim. 1: 12. 

“Kept by the power of God through faith unto salva- 
tion.” 1 Peter 1: 5. 

“The Lord loveth judgment and forsaketh not his 
saints: they are preserved for ever.” Ps. 37: 28. 

Saints are kept, not by human weakness, but by 
divine power. 

Many people cannot, or will not understand the 
doctrine of the Perseverance of the Saints. Therefore 
it is often exposed to ridicule by the misrepresenta- 
tions of opposers. The foregoing remarks have been 
submitted that there shall be no innocent misstate- 
ment of what the doctrine includes, or of what it does 
not include. Your speaker believes that the truth of 
the doctrine is established by a fair statement of it. 
Nothing more is necessary. 

But now the broad field of argument with its teem- 
ing facts lies before us, inviting us to enter and reap. 
The brief time at our command will permit us to use 
only a few of these facts. Let these be carefully 
noted. 

1. The relations which the angels sustain to the 
saints are of such a nature as to give assurance of 
their everlasting salvation. There is “an innumerable 
company of angels.” Heb. 12: 22. They are “mighty.” 
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2 Thess. 1: 7. They “excel in strength.” Ps. 103: 20. 
They are “all ministering spirits sent forth to minister 
for them who shall be heirs of salvation.” Heb. 1: 
14. See also, Gen. 19: 15; Gen. 32: 1, 2; Ps. 91: 
11, 12; Luke 16: 22. 

Are their numbers, their strength, their might and 
their service all in vain? 


2. The relations which God the Father sustains to 
the saints are of such a nature as to give assurance 
of their everlasting salvation. 


They are born of God. By natural generation 
and birth they are partakers of the nature of their 
human parents. Humanity adheres to them and in- 
heres in them forever—in time and in eternity. Of 
it they cannot be deprived, from it they cannot be 
separated. When born of God they are “made par- 
takers of the divine nature.” If there is aptness or 
beauty in the analogy, the divine nature adheres to 
them and inheres in them forever—in time and in 
eternity. Of it they cannot be deprived, from it they 
cannot be separated. In a public oral discussion of 
this doctrine an opponent said: “Of course those who 
are born of God cannot be lost. But the question is, 
will they remain born of God.” The prompt reply 
was: “I suppose they will remain born. Can the 
philosophy of my learned friend propound a scheme 
by which those who are born can become unborn?” 
If those who are born of God go down to hell the di- 
vine nature must go with them. But this is impossi- 
ble. The thought is monstrous. Saints cannot be lost, 
because the divine nature cannot be lost in perdition. 

Listen to the Word of the Lord: | 

“Whosoever abideth in him sinneth not: whosoever 
sinneth hath not seen him, neither known him. Little 
children, let no man deceive you: he that doeth right- 
eousness is righteous, even as he is righteous. He that 
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committeth sin is of the devil, for the devil sinneth 
from the beginning . . . . Whosoever is born of 
God doth not commit sin for his seed remaineth in 
him, and he cannot sin because he is born of God.” 
1 John 3: 6-9. 

“Whatsoever is born of God overcometh the world.” 
1 John 5: 4. 

“If any man see his brother sin a sin which is not 
unto death, he shall ask, and he shall give him life for 
them that sin not unto death. There is a sin unto 
death. I do not say that he shall pray for it. All un- 
righteousness is sin: and there is a sin not unto death. 
We know that whosoever is born of God sinneth not; 
but he that is begotten of God keepeth himself and 
that wicked one toucheth him not.” 1 John 5: 16-18. 

These passages contain some marvelous statements. 
They are made with startling distinctness. ‘Who- 
soever sinneth hath not seen him, neither known him.” 
“Whosoever is born of God doth not commit sin.” 
The reason is given. 

“For his seed remaineth in him.” ‘He cannot sin.” 
The apostle uses the strongest words at his com- 
mand. “He cannot sin.” Why? “Because he is born 
of God.” 

Variety of form is employed for sake of emphasis. 
“We know that whosoever is born of God sinneth not.” 
“Whatsoever is born of God overcometh the world.” 
“He that is begotten of God keepeth himself and that 
wicked one toucheth him not.” These predicates, as 
they relate to saints, are universal. They apply to all 
saints. Mark the whosoevers of these texts. 

These passages plainly teach that saints do not, 
and cannot sin. What does it mean? Does it mean 
that saints do not and cannot sin at all? So far as 
the present discussion is concerned, it suits my purpose 
well, to thus interpret these texts. If saints cannot 
sin they cannot be lost. 
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Does it mean that the soul or spirit of the saint does 
not and cannot sin? If so, it meets the requirements 
of my argument perfectly. For, surely the saint shall 
not be cast down to hell for an act of the body in 
which the soul does not acquiesce. 

Does it mean that saints do not and cannot make 
sin the habit of their lives? If so it suits my present 
purpose well. For why is it that saints cannot make 
sin the habit of their lives? The only possible answer 
is that given by the Scriptures. ‘‘Whosoever is born 
of God doth not commit sin, for his seed remaineth in 
him; and he cannot sin because he is born of God.” 
They are born of God. God’s seed remains in them. 
Therefore they cannot make sin the habit of their 
lives? With God’s seed remaining in them they can 
not be lost. 

Does it mean that saints do not and cannot sin 
unto death? This is my understanding of the mat- 
ter. ‘There is a sin unto death. I do not say he 
shall pray for it. All unrighteousness is sin, and there 
is a sin not unto death. We know that whosoever 
is born of God sinneth not.” The context makes it 
plain that when the apostle says that saints do not 
sin, he means that they do not sin unto death. This 
suits my argument perfectly and establishes the doc- 
trine of the Perseverance of the Saints. 

“Whosoever is born of God doth not commit sin.” 
“He cannot sin.” These are inspired statements of 
fact. Let the advocate of Total Apostasy put upon 
them any interpretation he may elect. Torture can- 
not silence them or extort from them a doubtful testi- 
mony. So long as they are a part of the Bible the 
doctrine of the Perseverance of the Saints must be 
true. In harmony with this the apostle says: “Be- 
loved, now are we the sons of God, and it doth not 
yet appear what we shall be: but we know that when 
he shall appear, we shall be like him, for we shall see 
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him as he is.” 1 John 3: 2,3. “We know we shall be 
like him.” The relations of the Father to the saints 
leave no room for doubt in John’s trustful soul. 


3. The relations of Christ, the living Redeemer, to 
the saints are of such a nature as to give assurance of 
their everlasting salvation. 


Hear the Word of the Lord: 

“T am crucified with Christ, nevertheless I live; 
yet not I, but Christ liveth in me; and the life which 
I now live in the flesh, I live by the faith of the Son 
of God, who loved me and gave himself for me.” 
Gal. 2: 20. 

“Ve are dead, and your life is hid with Christ in 
God. When Christ who is our life shall appear, then 
shall ye also appear with him in glory.” Col. 3: 3, 4. 

“Now if we be dead with Christ, we believe that 
we shall also live with him: knowing that Christ be- 
ing raised from the dead dieth no more; death hath 
no more dominion over him. For in that he died he 
died unto sin once; but in that he liveth, he liveth 
unto God. Likewise reckon ye also yourselves to be 
dead indeed unto sin, but alive unto God through 
Jesus Christ our Lord.” Rom. 6: 8-11. 

“Tt is a faithful saying: For if we be dead with 
him, we shall also live with him.” 2 Tim. 2: 11. 

“Because I live, ye shall live also.” John 14: 19. 

Saints are “crucified with Christ.”” They are “dead 
with him.” But they have life. “Nevertheless I 
live.” Their “life is hid with Christ in God.” “In 
God.” I like the safe. Don’t you? “With Christ.” 
Christ is present to protect the sacred deposit. I like 
the guardian. Don’t you? In such a safe, and with 
such a guardian the life must be secure. “I know 
whom I have believed and am persuaded that he is 
able to keep that which I have committed unto him 
against that day.” 2 Tim. 1: 12. 
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Christ lives in his saints. “Christ liveth in me.” 
He is their life. “Christ who is our life.” He “dieth 
no more.” “Death hath no more dominion over him.” 
If he is their life, and death has no more dominion 
over him, how can death have any more dominion 
over their life? ‘Because I live ye shall live also.” 
“Tt is a faithful saying: For if we be dead with him” 
—all saints are—“we shall also live with him.” The 
_Revised Version makes it stronger. “If we died with 
him.” To saints the death with Christ is a fact. 
That death occurred in the past. “We died with him.” 
If so, “we shall also live with him.” This “is a faith- 
ful saying.” Who can doubt it? “When Christ who is 
our life shall appear then shall ye also appear with 
him in glory.” Surely this is plain. But there is more 
to follow. Listen! 

“As he journeyed he came near to Damascus, and 
suddenly there shined round about him a light from 
heaven, and he fell to the earth and heard a voice 
saying unto him, Saul, Saul, why persecuteth thou 
me? And he said, who art thou Lord? And the Lord 
said, I am Jesus, whom thou persecutest.” Acts 9: 
3-5. 

“Then shall the king say unto them on his right 
hand, come ye blessed of my Father, inherit the king- 
dom prepared for you from the foundation of the 
world, for I was an hungered and ye gave me meat; 
I was thirsty and ye gave me drink; I was a stranger 
and ye took me in; naked and ye clothed me; I was 
sick and ye visited me; I was in prison and ye came 
unto me. Then shall the righteous answer him say- 
ing: Lord, when saw we thee an hungered and fed 
thee? or thirsty and gave thee drink? When saw we 
thee a stranger and took thee in? or naked and clothed 
thee? Or when saw we thee sick and in prison and 
came unto thee? And the king shall answer and say 
unto them, verily I say unto you, inasmuch as ye 
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have done it unto one of the least of these my breth- 
ren, ye have done it unto me.” Matt. 25: 34-40. 

What glorious truths these great passages teach. 
Saul had not persecuted the personal Christ. He had 
persecuted the saints. “As for Saul, he made havoc 
of the church entering into every house, and haling 
men and women, committed them to prison.” Acts 
8: 3. In persecuting them, he had persecuted Christ. 
Christ and his saints are one. 

To give meat or drink or raiment to the least of his 
saints is to give to Christ. To receive or visit them 
is to receive or visit Christ. To neglect them is to 
neglect him. 

“Inasmuch as ye have done it unto one of the least 
of these my brethren ye have done it unto me.” “In- 
asmuch as ye did it not to one of the least of these, 
ye did it not to me.” Christ and his saints are one. 
He graciously recognizes the least, the lowliest and 
weakest of them as one with himself. Therefore when 
Christ may be lost, then his saints may be lost. Until 
then, never. 


4. The relations which the Holy Spirit, the Com- 
forter, sustains to the saints give assurance of their 
everlasting salvation. 

“If any man have not the Spirit of Christ, he is 
none of his.” Rom. 8: 9. 

“In whom ye also trusted after that ye heard the 
word of truth, the gospel of your salvation; in whom 
also after that ye believed, ye were sealed with that 
Holy Spirit of promise, which is the earnest of our 
inheritance until the redemption of the purchased 
possession unto the praise of his glory.” Eph. 1: 13-14. 

“Grieve not the Holy Spirit of God whereby ye are 
sealed unto the day of redemption.” Eph. 4: 30. 

“Now he that hath wrought us for the self-same 
thing is God, who also hath given unto us the ear- 
nest of the Spirit. Therefore, we are always confident, 
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knowing that whilst we are at home in the body, we 
are absent from the Lord. (For we walk by faith, not 
by sight.) We are confident, I say, and willing rather 
to be absent from the body and to be present with 
the Lord.” 2 Cor. 5: 5-8. 

The Holy Spirit is a mighty factor in all that per- 
tains to salvation. He quickens, convicts, justifies, 
sanctifies, renews, instructs, guides, comforts, strength- 
ens, intercedes, helps our infirmities, etc. Without his 
agency no man can be saved. But he is with and in 
all saints. “If any man have not the Spirit of Christ 
he is none of his.” 

To the saints he is “the earnest” of their inheri- 
tance. An earnest is “anything which gives assurance 
pledge or promise of something to come.” The Holy 
Spirit in the saints is God’s pledge or promise to them 
intended to give assurance that they shall possess 
the inheritance. But God cannot deny himself. He 
cannot lie. He will be true to his promise. He will 
not, cannot repudiate his pledge. Any other theory 
is an impeachment of God’s integrity—is blasphemous. 

The Holy Spirit is more than “the earnest of our 
inheritance.” The saints are “sealed with that Holy 
Spirit of promise.” A seal serves a two-fold purpose. 
It identifies and makes safe. The Holy Spirit in the 
saints identifies them as Christ’s people and makes 
them safe. They are “sealed unto the day of redemp- 
tion.” The day of redemption is the day in which 
they shall enter the “inheritance reserved in heaven” 
for them. Therefore the apostle says: ‘We are con- 
fident.” “We are always confident.” “We know 
that if our earthly house of this tabernacle were dis- 
solved, we have a building of God, an house not made 
with hands, eternal in the heavens.” 2 Cor. 5: 1. 

The advocates of the doctrine of Total Apostasy 
would say: “Weare saints now. But we do not know 
what the end shall be. There are so many slips. We 
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may fall away and be lost.” What a dismal moan. 
I prefer the apostle’s strong, positive theology—his 
hopeful, buoyant, confident piety. 

The Father, the Son and the Holy Spirit are inter- 
ested in the everlasting salvation of the saints. I 
need not pause to show which of these divine persons 
begins the work in them. It is not important to the 
argument. But the following statement is decisive: 
“He which hath begun a good work in you will per- 
form it until the day of Jesus Christ.” Phil. 1: 6. 


5. Many passages, not grouped in the foregoing 
arguments, give assurance of the everlasting salvation 
of the saints. 


(1) “He that believeth on the Son hath everlasting 
life.” John 3: 36. 

(2) “He that believeth on me hath everlasting life.” 
John 6: 47. 

(3) “He that heareth my word and believeth on 
him that sent me, hath everlasting life, and shall not 
come into condemnation; but is passed from death 
unto life.” John 5: 24. 

(4) “I give unto them eternal life and they shall 
never perish, and no one shall snatch them out of my 
hand. My father which hath given them unto me, 
is greater than all, and no one is able to snatch them 
out of the Father’s hand.” John 10: 28, 29 R. V. 

(5) “Whosoever liveth and believeth in me shall 
never die. Believest thou this?” John 11: 26. 

Christ gives everlasting life. The saints have ever- 
lasting life. To them it is a present possession. ‘“Hath.” 
“Hath everlasting life.’ Life that dies, or comes to 
an end is not everlasting. The word which describes 
the life possessed by the saints is decisive. But how 
wonderfully clear and strong these passages are. Saints 
“shall not come into condemnation.” They “shall 
never perish.” ‘Never die. Believest thou this?” 
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“No one”—man or devil—“shall snatch them out 
of my hand.” “No one’”—man or devil—“is able to 
snatch them out of the Father’s hand.” Saints are 
held by a double grasp of omnipotence. ‘No one” can 
break it. Saints “are kept by the power of God.” 

(6) Saints are not their own. They are “bought with 
a price.” 1 Cor. 6: 19, 20. They are Christ’s property. 
“How can one enter into a strong man’s house and 
spoil his goods except he first bind the strong man? 
and then he will spoil his house.” Matt. 12: 29. If 
the risen, exalted and ever-living Christ, to whom 
all. power in heaven and in earth has been given, may 
be bound then his house may be spoiled, his prop- 
erty destroyed, his saints lost. Then all shall be 
lost. But until then not one of his saints shall be lost. 
“They shall never perish.” 

(7) “All that the Father giveth me shall come to 
me: and him that cometh to me I will in no wise cast 
out. For I came down from heaven, not to do mine 
own will but the will of him that sent me. And this 
is the Father’s will which hath sent me, that of all 
which he hath given me, I shall lose nothing, but 
should raise it up again at the last day. And this is 
the will of him that sent me, that every one which 
seeth the Son and believeth on him may have everlast- 
ing life, and I will raise him up at the last day.” John 
6: 39, 40. 

“All” whom the Father gives to the Son shall come 
to him. They shall become saints. The Father wills 
that not one of these shall be lost. He wills that 
“every one” of them shall “have everlasting life,” be 
saved forever. Christ came to do the Father’s will. 
Did he do it? Will he do it unto the last day? If 
so, all saints shall be raised in that day. 

In the last day, all, whether just or unjust, saints 
or sinners, shall be raised. ‘There shall be a resurrec- 
tion both of the just and unjust.” Acts 24: 15. 
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See also John 5: 28, 29. But the Saviour makes 
a special promise. It is for those the Father gives 
him. It is for those who come to him, believe on him. 
But those who believe on him are saints. They have 
everlasting life. John 3: 36; John 5: 24; John 6: 47. 
Therefore it is a promise that all saints shall be raised 
to glory. Any other theory robs this text of all sig- 
nificance. 

With this please read at your leisure John 6: 47- 
54. This fine passage begins with these words: “Verily, 
verily, I say unto you, he that believeth on me hath 
everlasting life.” It closes thus: “Whoso eateth my 
flesh and drinketh my blood, hath everlasting life, and 
I will raise him up at the last day.”’ Here we have the 
same special promise. It is made to those who be- 
lieve in Christ, who have everlasting life, saints. It is 
for all saints—for every saint. This is clearly in- 
dicated by the use of the comprehensive distributive 
“whoso.” Every saint shall have a resurrection to 
glory. 

(8) “We know that all things work together for 
good to them that love God, to them who are the called 
according to his purpose. For whom he did foreknow 
he also did predestinate to be conformed to the image 
of his Son, that he might be the firstborn among many 
brethren. Moreover whom he did predestinate, them 
he also called; and whom he called, them he also justi- 
fied; and whom he justified them he also glorified. 
What shall we then say to these things? If God be 
for us who can be against us? He that spared not his 
own Son, but delivered him up for us all, how shall 
he not with him also freely give us all things? Who 
shall lay any thing to the charge of God’s elect? It is 
God that justifieth. Who is he that condemneth? It is 
Christ that died, yea rather that is risen again, who is 
even at the right hand of God, who also maketh in- 
tercession for us. Who shall separate us from the love 
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of Christ? Shall tribulation or distress, or persecution, 
or famine, or nakedness, or peril, or sword? . . . Nay, 
in all these things we are more than conquerors through 
him that loved us. For I am persuaded that neither 
life nor death, nor angels, nor principalities, nor pow- 
ers, nor things present, nor things to come, nor height, 
nor depth, nor any other creature shall be able to 
separate us from the love of God which is in Christ 
Jesus our Lord.” Rom. 8: 28-39. 

This is one of the great passages of the world’s 
literature. The learned Olshausen speaks of the “pro- 
found and colossal thought” which “inspires the apos- 
tle to a dithyrambic of faith which even in a purely 
formal consideration must be acknowledged to equal 
any of the most sublime creations of human language.” 

Moses E. Lard, an able advocate of the doctrine of 
Total Apostasy, speaks of this passage as “the puzzle 
of the Arminian.” To the believer in Falling from 
Grace it must appear an inexplicable enigma. It is 
not difficult to discover what the apostle says, or what 
he means. But if saints may be lost, why does he 
write of salvation as a certainty which nothing can 
disturb? 

Those who love God are saints. ‘Every one that 
loveth is born of God.” 1 John 4: 7. “All things 
work together for good to them that love God.” ‘“We 
know” this is true. But if something should so work 
as to cause them to lose their salvation that could 
not be for their good. Then nothing can so work. 

We see a chain. The links are the foreknowledge 
of God, predestination, effectual calling, the justifica- 
tion of the ungodly and the glorification of the saints. 
The chain spans the chasm of time and binds the 
foreknowledge of God in the eternity of the past to 
the glorification of the saints in the eternity of the 
future. Every link is perfect. 
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“Whom he did foreknow, he also did predestinate.” 
No broken link here. 

“Whom he did predestinate, them he also called.” 
No broken link here. 

“Whom he called, them he also justified.” No broken 
link here. 

“Whom he justified, them he also glorified.” No 
broken link here. 

No effort is made to solve the intricate problems 
presented by foreknowledge, predestination, and ef- 
fectual calling. The argument for the Perseverance of 
the Saints requires no such effort. But saints are 
justified, and the justified are glorified. This is enough 
for our present purpose. 

Now note and weigh the pertinent and pregnant 
questions which follow: ‘What shall we then say to 
these things?” What conclusions fairly and inevitably 
follow the facts stated in the preceding verses? The 
Spirit helps the infirmities of the saints. He makes in- 
tercession for them. They are called according to the 
divine purpose. They love God. All things work 
together for good to them. They are predestinated to 
be conformed to the image of God’s Son. They are 
called and justified. Shall they not be glorified? Who 
can prevent it? God is on their side. “If God be for 
us, who can be against us?” How the apostle pours 
contempt upon opposition—upon the most furious ef- 
forts of fiercest foes. 

God “spared not his own Son, but delivered him up 
for us all. How shall he not with him also freely 
give us all things?” The argument is from the greater 
to the less. If he spared not his own Son, will he spare 
anything that may be needful for bringing the saints 
to glory? Mark the force of the word “how.” “How” 
shall he keep back anything essential to the attainment 
of the purposed consummation? Who can answer? 
From Paul’s viewpoint it is impossible. 
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“Who shall lay anything to the charge of God’s 
elect?” Moses E. Lard translates thus: ‘Who can 
bring a charge against God’s chosen?” He answers as 
follows: ‘God is for us as a father for his children; 
he has chosen us in his Son; has forgiven our sins, and 
given to us his Holy Spirit. Who under these circum- 
stances can bring and sustain a charge against us?” 
The reply is, “No one.” Paul answers his own ques- 
tion. “It is God that justifieth.” He will not bring a 
charge. What if others do? They cannot sustain it 
before him that justifies. 

“Who is he that condemnéeth?” Christ died for the 
saints. He rose again for their justification. He is now 
at the right hand of God. There he ‘makes interces- 
sion” for them. They are his clients. He is their 
advocate. Surely he will not condemn them. No other 
being in the universe can do it. They “shall not come 
into condemnation.” 

“Who shall separate us from the love of Christ?” 
Shall the trials and sufferings of this life? No, for “in 
all these things we are more than conquerors through 
him that loved us.” 

Is there any being or thing in the earth, in heaven 
above or in hell beneath, that “shall be able to sep- 
arate us from the love of God which is in Christ Jesus 
our Lord?” This is a question in which Paul has a 
profound interest. He has given it much thought. 
He is inspired. His conclusions are infallibly correct. 
Listen to him. “I am persuaded that neither death nor 
life, nor angels, nor principalities, nor powers, nor 
things present, nor things to come, nor height, nor 
depth, nor any other creature shall be able to separate 
us from the love of God.” He ascends to heaven and 
explores it to its remotest limits. Of course, he can 
discover there nothing which shall be able to separate 
us from the love of God. There is no being there that 
even desires to accomplish a feat so cruel. He ranges 
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through the earth. He surveys its land and its waters. 
He climbs its mountains and traverses its plains. He 
can discover nothing there which shall be able to sep- 
arate us from the love of God. He plunges into the 
abysmal depths of hell. There is the foul scheming 
devil with his host of subservient fiends. They are 
full of hate and rage. But he can discover nothing 
there that shall be able to separate us from the love 
of God. He names all things known to him, and then 
with the words, “Nor any other creature’, sweeps the 
universe. The Persons of the Godhead are uncreated. 
They are self-existent. All other beings are creatures. 
But neither one nor all of them shall be able to sep- 
arate us from the love of God. Hallelujah! 

“The love of God,” as a phrase, may mean the 
saints’ love for him, or his love for them. If it de- 
notes the former, the apostle’s statement is conclusive. 
“Every one that loveth is born of God.” 1 John 4: 
7. This is true now and ever shall be. Therefore, if 
saints shall never be separated from the love of God 
—shall never cease to love him—they shall never cease 
to be his children. They shall never be lost. “The 
Lord preserveth them that love him.” Ps. 145: 20. 

If “the love of God” in this passage is God’s love 
for his saints, the apostle’s great affirmation is equally 
conclusive. God loves the whole world. John 3: 16. 
But it is not of the lost world that Paul speaks. Moses 
EK. Lard says: “He is speaking specially of the chosen.” 
It is evident that all through this passage he has in 
mind “them that love God,” the “called,” the “justi- 
fied,” the “elect,” saints. God loves his saints with a 
peculiar love. “The Lord loveth the righteous.” Ps. 
146: 8. “I love them that love me.” Prov. 8: 17. If 
they shall never be separated from, shall never be de- 
prived of, the special, peculiar love with which God 
loves his children, they shall never be lost. They shall 
be saved forever. From any and every point of view, 
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this glorious passage is conclusive for the everlasting 
salvation of the saints. 

(9) “The righteous also shall hold on his way, 
and he that hath clean hands, shall be stronger and 
stronger.” Job 17: 9. 

(10) “The path of the just is as the shining light 
that shineth more and more unto the perfect day.” 
Prov. 4: 18. 

(11) “The Lord shall deliver me from every evil 
work, and will preserve me unto his heavenly king- 
dom.” 2 Tim. 4: 18. 

(12) “Who shall also confirm you unto the end, 
that ye may be blameless in the day of our Lord Jesus 
Christ. God is faithful by whom ye were called unto 
the fellowship of his Son, Jesus Christ our Lord.” 1 
Cor. 1: 8, 9. 

But I must close. I thank you for your patient hear- 
ing. God bless you. Amen! 


CHRIST AROSE 


“And Jesus said unto them, The Son of man shall be be- 

trayed into the hands of men: and they shall kill him, and 
the third day he shall be raised again.” Matt. 17: 22, 23. 
- “And Jesus ... said unto them, Behold we go up to Jeru- 
salem; and the Son of man shall be betrayed unto the chief 
priests and unto the scribes, and they shall condemn him to 
death, and shall deliver him to the Gentiles to mock, and 
scourge, and to crucify him: and the third day he shall rise 
again.” Matt. 20: 18, 19. 

“And the angel answered and said unto the women, Fear 
not ye: for I know that ye seek Jesus which was crucified. 
He is not here: for he is risen, as he said. Come, see the 
place where the Lord lay.” Matt. 28: 5, 6. See also Mark 
16: 6; Luke 24: 5-7. 

“Jesus of Nazareth . . . ye have taken, and by wicked 
hands have crucified and slain: whom God hath raised up 
having loosed the pains of death; because it was not possible 
that he should be holden of it. This Jesus hath God raised 
up, whereof we all are witnesses.” Acts 2: 22-32. 

“Ye denied the Holy One . . . and killed the Prince of 
Life, whom God hath raised from the dead, whereof we are wit- 
nesses.” Acts 3: 14, 15. 

“And when they had fulfilled all that was written of him, 
they took him down from the tree, and laid him in a sepul- 
chre. But God raised him from the dead. And he was seen 
many days of them which came up with him from Galilee 
to Jerusalem, who are his witnesses unto the people.” Acts 
13: 29-31. 

“Jesus our Lord . -. . who was delivered for our offences, 
and was raised again for our justification.” Rom. 4: 24, 25. 

“Tf thou shalt confess with thy mouth the Lord Jesus, and 
shalt believe in thine heart that God hath raised him from 
the dead, thou shalt be saved.” Rom. 10: 9. 

“And if Christ be not risen, then is our preaching vain, and 
your faith is also vain. Yea, and we are found false wit- 
nesses of God; because we have testified of God that he raised 
up Christ: whom he raised not up, if so be that the dead 
rise not. For if the dead rise not, then is not Christ raised: 
and if Christ be not raised, your faith is vain; ye are yet 
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in your sins. Then they also which are fallen asleep in Christ 
are perished. If in this life only we have hope in Christ, we 
are of all men most miserable. But now is Christ risen from 
the dead, me become the firstfruits of them that slept.” 1 
Cor. 15: 14-20 


The passages which I have read are very instructive. 
To these, many others, equally instructive, might be 
added. But for the present, these must suffice. Christ 
foretold his resurrection. This he did many times. 
Angels announced his resurrection as an accomplished 
fact. His disciples proclaimed it as a fact for which 
they had many infallible proofs. In every sermon 
they averred it. They deemed it an essential part of 
the gospel. They understood and taught that the 
resurrection of Jesus was for the justification of men. 
They promised salvation to those who believe in the 
risen Lord. They taught that Christ’s supreme lord- 
ship over the dead and living is due to the fact that he 
both died and lived again. If Christ did not rise 
from the dead, he was a false prophet, an impostor, 
or a pernicious fanatic; holy angels lied, or were im- 
personated by evil spirits, or the writers of the gos- 
pels did the angels great injustice when they repre- 
sented them saying: “He is not here: for he is risen, 
as he said.” If Christ did not arise from the dead, our 
preaching is vain, our faith is vain, and we are yet in 
our sins; Christianity is a false religion, and unworthy 
of acceptance by any man; the apostles were false 
witnesses; the martyrs died in vain; our mission en- 
terprises are quixotic adventures; the money we invest 
in missions and in Christian education is so much 
waste. To deny the resurrection of Christ, is to re- 
pudiate the Christ of the New Testament; it is to 
repudiate the New Testament. No one is a Christian 
who does it. 

But if Christ did arise from the dead, it was a 
stupendous miracle; it was the seal of Jehovah’s ap- 
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probation upon the character, the work, the teachings, 
the life and death of Jesus of Nazareth. He was “de- 
clared to be the Son of God with power .. . by the 
resurrection of the dead.” Rom. 1: 4. By his resur- 
rection, all claims set up by him were vindicated. He 
was the Son of God. He was God manifest in the 
flesh: Christianity is of divine origin, and he who re- 
jects it, does it at his own peril. 

The resurrection of the Christ is a fundamental doc- 
trine in Christianity. The die is cast. The Rubicon 
has been crossed. The bridges have been destroyed. 
We cannot retreat. We must face our foes, fight and 
conquer, or surrender all. With the doctrine of our 
Lord’s resurrection Christianity stands or falls. Chris- 
tianity is not a system of pale negations. It is bold, 
defiant, aggressive. It asks no quarter. It throws 
down a challenge to all opposers. It says to every foe, 
whether his name be called Christian Scientist, Rus- 
sellite, Evolutionist, Modernist, Agnostic or Atheist: 
“Here is a vital spot; if you would strike, strike here; 
strike and spare not.”’ Christ lived and died the most 
sublime of heroes. The religion which he gave to the 
world has developed, and continues to develop the 
highest type of heroism. It appeals to the heroic 
elements in man, and to me, this is one of its strongest 
attractions. 

That Christ died, was buried and disappeared from 
the sepulcher are facts, and admitted without debate; 
at least, without debate worthy of mention at present. 
By what means or method was his body removed? The 
late Mr. C. T. Russell and the “International Bible 
Students’ Association” deny that his body was raised 
to life, but make no effort to explain its disappearance. 
Modernists of many varieties deny the possibility of 
miracles, and therefore deny the resurrection of our 
Lord. But they offer no explanation of his disap- 
pearance from the tomb. Their relation to our present 
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study is too remote to set up a valid claim to our 
consideration. 

Only two theories have a relation to the removal of 
our Lord’s body so close as to demand our present 
attention. One is that of his enemies; the other that 
of his disciples. The theory of his enemies is that his 
disciples stole his body. ‘His disciples came by night 
and stole him away while we slept.”” Matt. 28: 13. 

This is the only evidence that has been adduced to 
justify a denial of our Saviour’s resurrection. There- 
fore it is important that we study this testimony. An 
illustration will serve to reveal its animus and utter 
lack of validity. Last night a house was destroyed by 
fire. This morning neighbors gather about the ruins. 
They begin to discuss the origin of the fire. Soon the 
finger of suspicion begins to point in the direction of 
John Smith. Court is in session. The grand jury 
investigates. An indictment follows: John Smith is 
brought to trial. I am summoned as a witness for the 
state. I testify that the fire was of incendiary origin, 
and that John Smith is the man who started it. This 
seems clear and strong. But a searching cross-exami- 
nation follows. Counsel for the defendant propounds 
some pertinent questions. “Mr. Pettie, did you see my 
client, Mr. Smith, kindle that fire last night?” “I 
did not.” “Did you see anybody start that fire?” “I 
did not.” “Did you see the fire?” “TI did not.” “What 
were you doing at the time of the fire?” “I was asleep.” 
Counsel for the defendant, in a tone and a manner ex- 
pressive of fierce indignation, fires at me, that which 
is intended for a final question. “Now, Mr. Pettie, if 
you did not see my client kindle that fire, if you did 
not see him at that fire, if you did not see the fire, if 
you were asleep at the time of the fire, is it not true 
that personally you know absolutely nothing about 
the origin of that fire?” As I hesitate, I am told that 
I can go. I have taken only a few steps when counsel 
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calls: ‘Hold a moment, Mr. Pettie. I will ask you 
one more question. Who hired you to give the testi- 
mony you have given against my client?” The court 
quickly rules that the question is not admissible. But 
I retire overwhelmed with shame and confusion. My 
testimony is contemptuously rejected by court and 
jury, and I am branded as a too willing witness. 

Precisely such is the testimony against the resur- 
rection of our Lord. “His disciples came by night and 
stole him away while we slept.” If they were asleep, 
how did they know, how could they know that his 
disciples stole him? It may be asked, “Who besides 
the disciples had any discoverable or conceivable mo- 
tive for stealing his body?” But this question is not 
testimony. It is adroit argument. If they were asleep, 
how could they know that he was stolen by anybody? 
How could they know that he did not arise from the 
dead in literal fulfillment of his oft repeated prophecy? 
Falsehood glares upon the face of such testimony, and 
it must be rejected by all who earnestly seek the 
truth. 

But I desire to study this testimony in connection 
with its environment. No people ever regarded the 
yoke of a conqueror with abhorrence greater than that 
with which the Jews abhorred the galling yoke of 
Rome. Cesar was Roman emperor. The Jews hated 
Cesar with an intense hate. But their hate for Cesar 
was tender and doting lexe as compared with their 
fierce hate of Jesus. The vitterness of their animosity 
toward Jesus became articulate in their hypocritical 
profession of loyalty to Cesar. “We have no king but 
Cesar.” 

Barabbas was a robber, a fomenter of disturbance, 
a daring leader of the most intractable and pernicious 
elements of society. Pilate desired to crucify the 
guilty Barabbas, and set at liberty Jesus, in whom 
he could find no fault at all. But the Jewish leaders 
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voiced their unrelenting furious hate of Jesus in their 
mad cry of rage: “Not this man, but Barabbas.” 
They would spare the robber’s life and give him liberty 
to continue his nefarious practices, that they might ac- 
complish the destruction of Jesus. They hesitated not 
in the presence of any barrier, physical or moral, that 
threatened to impede their progress in their course of 
infamy. They bribed witnesses. They bought testi- 
mony. Their vaulting audacity spoke threatening 
words to the governor. “If thou let this man go, thou 
art not Cesar’s friend: whosoever maketh himself a 
king, speaketh against Cesar.” A thinly veiled threat 
to report Pilate as a friend to one who would be rival 
to Cesar. 

Utterly unscrupulous themselves, the Jewish leaders 
suspected that the disciples of Jesus were equally so. 
They supposed the disciples would not hesitate to 
adopt any plan that gave promise of successful de- 
ception. They deemed it quite within the range of 
probability that the disciples would attempt to steal 
the body of their Master, and if successful, would 
proclaim that he had risen from the dead. To guard 
against such a turn of affairs, the Jewish leaders ap- 
peal to Pilate. The governor grants the favor sought. 
His seal is put upon the Saviour’s tomb. A guard 
of Roman soldiers is placed about the sealed sepulcher. 
That seal is the symbol of Roman authority. That 
guard is the grim token of Roman power. Before the 
entombed body of our Lord can be removed, Roman 
authority must be insulted and Roman power defied. 
Rome was then mistress of the world. The Romans 
were fiercely proud. Woe betide the man or men who 
would offer insult to Roman authority or power. Yet, 
no effort was made to punish the disciples for the in- 
sulting defiance involved in stealing the Lord’s body. 
No charge of such insult was ever made in Roman 
court. Conclusive proof that the lordly Romans did 
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not accept the theory that the disciples stole the body 
of Jesus. Indeed, they so completely rejected that 
theory that they did not bring the soldiers of the 
guard before court-martial to be tried for the grave 
offense of sleeping at the post to which they had been 
assigned. Conclusive proof that those soldiers did not 
sleep while on duty as guards. Those soldiers knew 
too well the rigor of Roman military law to be guilty 
of such delinquency. All the circumstances of the case 
prove that all the testimony against the resurrection 
of our Saviour was brought by malignant Jews, as the 
writers of the gospels affirm. 

Having shown that evidence adduced by enemies of 
our Lord is, to say the best that can be said of it, of a 
very doubtful character, I now introduce the disciples 
as witnesses. Are they competent to give testimony 
in the case? If it be said that friendship will give fav- 
orable testimony, I ask, will not enmity as naturally 
give unfavorable testimony? If enemies are permitted 
to testify, shall we exclude friends from the witness 
stand? Let both enemies and friends have their day in 
court. The jury will weigh and pass upon the evidence. 

Two things are essential to the competency of 
witnesses. First, adequate knowledge; second, trust- 
worthy honesty. If a man have adequate knowledge 
of material facts, and is honest, he is a good witness 
in any court where justice is respected and sought. 
Did the disciples have sufficient knowledge of relevant 
facts? They were constant attendants of, and in in- 
timate association with their Master for a period of 
three years. They traveled with him by land and by 
water. They conversed with him. They ate with him. 
He was their teacher. They were his pupils. They 
were with him in the city and in the country. They 
were with him in the synagogue and in the temple. 
They were with him when he was popular and his path 
was strewed with flowers and other tokens of respect 
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and affection. They were with him when he was de- 
spised and rejected of men. Crucifixion and burial 
parted them for three days. If after that brief separa- 
tion, he really reappeared to them, were they com- 
petent to identify him? You have known me for only 
a short time. Your associations with me have not 
been nearly so intimate as those of the disciples with 
their Lord. It would be a startling approach to blas- 
phemy to compare my personality with that of my 
Saviour. In person, doctrine and manner he was in- 
finitely above all other teachers. In character and 
life, he was tremendously impressive. But if I should 
be separated from you for three days, and then re- 
appear, would you hesitate to identify me? You know 
you would swear to my identity in any court. Were 
the disciples so deficient in mentality that they could 
not identify their Master? If they were, the most 
marvelous thing in all history came to pass. These 
mental deficients went out into the world preaching 
that Jesus arose from the dead, made thousands of con- 
verts, not only in the villages, but in the world’s 
great cities, in Antioch, Ephesus, Corinth, and Rome; 
in the centers of learning and culture, and established 
a system of religion, which, through the ages since, 
has been received and supported by the most learned, 
intelligent and upright people on the earth. If im- 
beciles accomplished this, it must be recognized as 
an amazing, an astounding miracle. It must be ob- 
vious to all men that in point of intelligence, in es- 
sential knowledge, the disciples were competent wit- 
nesses. 

Were they honest? A man may be willing to die for 
that he knows to be true, or for that he confidently be- 
lieves to be true. But no man is willing to die for that 
he knows to be false. The disciples proclaimed that 
Jesus arose from the tomb. If he did not rise from the 
dead; if his disciples stole his body, their preaching 
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was not a mistake. It was a lie. It was the result 
of a wicked conspiracy to deceive. If they stole his 
body they knew they stole it. Yet, for preaching 
the resurrection of Jesus, they were whipped, impris- 
oned, tortured, stoned and killed. But they would 
not retract. Confession of falsehood or mistake would 
have saved their lives, and brought immunity from 
persecution. But they would not recant. They were 
loyal to truth and sealed their testimony with their 
blood. If they were not honest, it would be in vain to 
seek honesty in the earth. 

Hear me. These intelligent and honest witnesses 
tell us that Christ arose. In this they are not following 
cunningly devised fables. The risen Lord appeared to 
them many times, in many different circumstances, 
and by many infallible proofs established the fact of 
his resurrection. He ate with them. He conversed 
with them, asking and answering questions. He in- 
structed them in things pertaining to the kingdom 
of heaven. He gave to them the broadest and greatest 
of all commands. He gave the great world-wide com- 
mission authorizing and commanding the giving of the 
gospel to every individual in every nation. “Go make 
disciples of all nations.” ‘Go into all the world and 
preach the gospel to every creature.” He gave the 
great, sweet and heartening promise: ‘Lo, I am with 
you all days unto the end of the ages.” The forty days 
between his first appearance, and his ascension to 
heaven were full days—full of thrills. 

Among the infallible proofs of his resurrection, the 
disciples mention his appearance with the wounds of 
his crucifixion in his hands, his feet and his side. 
Twice, he thus appeared. The first time Thomas was 
not present. “The other disciples therefore said unto 
him, we have seen the Lord, but he said unto them, 
except I shall see in his hands the print of the nails, 
and put my finger into the print of the nails, and 
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thrust my hand into his side, I will not believe.” The 
Lord graciously gave to Thomas the evidence his ex- 
treme caution demanded. “After eight days, again his 
disciples were within, and Thomas with them: then 
came Jesus, the doors being shut, and stood in the 
midst, and said, Peace be unto you. Then saith he to 
Thomas, reach hither thy finger, and behold my hands; 
and reach hither thy hand, and thrust it into my side: 
and be not faithless, but believing. And Thomas an- 
swered and said unto him, My Lord and my God,” 
John 20: 19-28. See also Luke 24: 36-43. 

The disciples were not expecting the resurrection of 
their crucified Lord. They were not predisposed to 
believe in his resurrection. Martha voiced the popular 
Hebrew faith, when speaking of her brother, she said: 
“T know that he shall rise again in the resurrection at 
the last day.” John 11: 24. The disciples, no doubt, 
believed their Master would arise at the same last 
day. But they had forgotten, or had never under- 
stood the significance of his oft repeated promise to 
rise again the third day after his death. They were 
slow to accept as true reports made to them by those 
who first visited the sepulcher. Some devoted women 
at an early hour went to the tomb, and found it empty. 
Angels explained the absence of the Lord’s body by 
saying: “He is not here, but is risen.” The women 
“told these things unto the apostles, and their words 
seemed to them as idle tales, and they believed them 
not.”’ Luke 24: 11. “Now when Jesus was risen early 
the first day of the week, he appeared first to Mary 
Magdalene . . . and she went and told them that had 
been with him, as they mourned and wept. And they 
when they had heard that he was alive, and had been 
seen of her, believed not.” Mark 16: 9-11. “After- 
ward he appeared unto the eleven as they sat at meat, 
and upbraided them with their unbelief . . . because 
they believed not them which had seen him after he 
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was risen.” Mark 15: 12-14. Thomas was not the only 
doubter. His brethren were slow to believe. But 
his skepticism seems to have been more incredulous 
than that of others. The disciples’ belief in the resur- 
rection of their Master was not hastily adopted. Noth- 
ing short of infallible proofs satisfied them. But when 
infallible proofs had been given, even Thomas, the 
most stubborn of the doubters, was convinced. He 
broke through all the restraints imposed by the war- 
iness of his caution, and with a joyful reverence hailed 
the risen Saviour as his Lord and his God. 

Better, more competent witnesses never appeared in 
any court. If we consider the character of the wit- 
nesses, their number, more than five hundred, and the 
circumstances in which their testimony was given, it 
must be obvious to every normal mind that the resur- 
rection of Christ is a fact thoroughly established. No 
fact was ever established by a stronger array of proofs. 

The resurrection of our Lord was a real, literal 
raising up of the body which was nailed to the cross, 
and later taken down and deposited in the new tomb of 
Joseph of Arimathea. Jesus foretold the literal res- 
urrection of his body. “Jesus answered and said unto 
them, Destroy this temple, and in three days, I will 
build it up. Then said the Jews, Forty and six years 
was this temple in building, and wilt thou rear it up in 
three days? But he spake of the temple of his body.” 
John 2: 19-21. Did not this prophecy have a literal 
fulfillment? “Jesus himself stood in the midst of them, 
and said unto them, Peace be unto you. But they were 
terrified and affrighted, and supposed that they had 
seen a spirit. And he said unto them, Why are ye 
troubled? and why do thoughts arise in your hearts? 
Behold my hands and my feet, that it is I myself: 
Handle me and see; for a spirit hath not flesh and 
bones, as ye see me have, and when he had thus 
spoken, he showed them his hands and his feet, and 
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while they yet believed not for joy, and wondered, he 
said unto them, Have ye here any meat? And they 
gave him a piece of broiled fish and of an honeycomb. 
And he took it and did eat before them.” Luke 24: 
36-43. The more elaborate passage in John 20: 19- 
28 has been introduced and need not be repeated here. 
After his resurrection Christ presented himself to his 
disciples, in bodily form. His body was not a phan- 
tom. It had flesh and bones. It had hands and feet. 
Those members carried the marks of the wounds re- 
ceived on Calvary. His body could be handled. His 
challenge to his wondering disciples was: ‘Behold 
my hands and my feet that it is J myself: Handle me.” 
“And see, for a spirit hath not flesh and bones as ye 
see me have.” “Reach hither thy hand and thrust it 
into my side.” The body of the risen Saviour was sub- 
jected to tests as severe as right reason could require. 

The body of the Christ was deposited in the tomb. 
“There was a man named Joseph. ... He was of 
Arimathea. . . . This man went unto Pilate and 
begged the body of Jesus. And he took it down, and 
wrapped it in linen and laid it ina sepulcher. . . . And 
the women also, which came with him from Galilee, 
followed after, and beheld the sepulcher, and how his 
body was laid. . . . Now upon the first day of the 
week, very early in the morning they came unto the 
sepulcher. . . . And they entered in, and found not the 
body of the Lord Jesus.” Luke 23: 50-56; 24: 1-6. 
See also Mark 15: 48-47; 16: 1-6 and Matt. 27: 57 
and John 19: 38-42. 

All of the inspired evangelists are careful to inform 
us that the body of Jesus, the body which had been 
taken down from the cross, was laid in the sepulcher. 
At an early hour of the first day of the week, it was 
discovered that that body, by some means, had been 
removed. The angels explained the absence of that 
body by a question and an averment. “Why seek Jesus 
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of Nazareth, which was crucified: he is risen; he is not 
here.” Those women came to anoint the body of 
Jesus. That which they came to anoint was gone. It 
was risen. The body which had been crucified, nailed 
to the cross and pierced by the Roman spear and 
buried was risen. Except the body of Christ, what part 
of his personality was placed in Joseph’s tomb? His 
soul or his Spirit was not buried. If his body was not 
raised out of the tomb, he had no resurrection. A 
denial of the resurrection of his body, is a denial of 
his resurrection altogether. Shall I in any way, rec- 
ognize as a Christian the man who denies the bodily 
resurrection of my Lord? J cannot. We are living 
in perilous times. These are times that try men’s 
souls. Shall we not stand for the truth, the whole 
truth, and nothing but the truth? 


THE RESURRECTION OF THE JUST 


At the morning hour I proved, to my own satis- 
faction at least, that Jesus arose from the dead. If 
he arose from the dead, his resurrection was resultant 
from the operation of divine power. Through the op- 
eration of the same divine power, others may be raised 
from the dead. The resurrection of Christ proved or 
admitted, we are prepared to admit, we must admit 
that others may have a resurrection. But be this as it 
may, the teachings of the Scriptures are explicit. 

“Many of them that sleep in the dust of the earth 
shall awake, some to everlasting life, and some to 
shame and everlasting contempt.” Dan. 12: 2. 

“The hour is coming, in the which all they that are 
in the graves shall hear his voice, and shall come 
forth; they that have done good, unto the resurrection 
of life; and they that have done evil, unto the resur- 
rection of damnation.” John 5: 28-29. 

“There shall be a resurrection of the dead, both of 
the just and unjust.” Acts 24: 15. 

“This is the Father’s will which hath sent me, that 
of all which he hath given me I should lose nothing, 
but should raise it up again at the last day. And this 
is the will of him that sent me, that every one which 
seeth the Son, and believeth on him, may have ever- 
lasting life; and I will raise him up at the last day.” 
John 6: 39, 40. 

“He which raised up the Lord Jesus shall raise up us 
also by Jesus, and shall present us with you.” 2 Cor. 
4: 14. 

“The Lord himself shall descend from heaven with 
a shout, with the voice of the archangel, and with the 
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trump of God; and the dead in Christ shall rise first; 
then we which are alive and remain shall be caught up 
together with them in the clouds, to meet the Lord in 
the air; and so shall we ever be with the Lord. Where- 
fore comfort one another with these words.” 1 Thes. 
4: 14-18. 

Some of the passages which have been read teach 
that there shall be a resurrection of all men, of every 
member of our race. Others have reference to the 
righteous only. But even those which speak of the 
resurrection of the wicked, the unjust, speak of the 
resurrection of the righteous, the just also. There 
shall be a resurrection of the just. 

At this point in our study, it is proper and important 
to guard against mistake. The resurrection will not 
be a new creation. It will be a real literal raising up 
of the bodies in which we live and move and die in this 
world. At the morning hour we learned that the resur- 
rection of the Christ was real, a literal raising to life 
of the body which was crucified, taken down from the 
cross, wrapped in linen and placed in the sepulcher. 
The resurrection of Christ is represented as both the 
pledge and model of our own. “Christ the first-fruits, 
afterward they that are Christ’s at his coming.” 1 
Cor. 15: 23. 

As were the first-fruits, so was the whole harvest. 
As his resurrection was literal so shall ours be literal. 
Daniel speaks of “them that sleep in the dust of the 
earth” and says that they “shall come forth.” What 
part of man sleeps in the dust of the earth? Is it not the 
body? The Saviour speaking of those who “are in the 
graves,” says that they “shall come forth.” What part 
of man is in the grave? Is it not the body? Surely no 
one will contend that the soul or spirit sleeps in the 
dust of the earth, or is in the grave. We must admit 
that our bodies shall be raised, or deny the truth of 
the prophecies delivered by the holy prophet, and our 
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Lord. There shall be a resurrection of our bodies, or 
Daniel and our blessed Saviour were false prophets. 

There are other passages which are equally clear 
and decisive. Paul leaves no room for doubt. “He that 
raised up Christ from the dead shall also quicken your 
mortal bodies by his Spirit that dwelleth in you.” 
Rom 8: 11. “Mortal” describes the bodies in which 
we now live and, in due time, are deposited in the 
grave. Our “mortal bodies” shall be quickened, made 
alive. 

I invite attention to another passage from the writ- 
ings of the same apostle. “So also is the resurrection 
of the dead. It is sown in corruption; it is raised in 
incorruption: it is sown in dishonor; it is raised in 
glory: it is sown in weakness; it is raised in power: 
it is sown a natural body; it is raised a spiritual body.” 
1 Cor. 15: 42-44. The apostle here is speaking of the 
resurrection of the dead. He is answering a question. 
“With what body do they come?” Four times he says 
‘Gt is sown; it is raised.” Into the fourth and final 
use of these forms he inserts the word body. “It is 
sown a natural body; it is raised a spiritual body.” 
Does not the neuter pronoun, “it”, every time it is 
used in this passage stand for a body? If not, for 
what does it stand? If it is not the body, what is it 
that is sown? If it is the body that is sown, what is 
it that is raised? Is it not the same body? Obviously 
it is the same body, but in a different state or con- 
dition. That which is sown or planted is raised. 

But at this point we are confronted by an objector, 
a modernist. A modernist is one who places a high 
valuation upon himself. He rejects your Bible, or 
those parts of it about which he was not consulted be- 
fore they were reduced to writing. He denies the resur- 
rection of your Christ. He claims to be much better 
informed, and far more logical than you are. He 
thinks the Bible may do very well for unfortunate old 
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men and old women who do not know much. These 
dear old unsophisticated souls should be pitied rather 
than censured. But by unbiased men of broad and 
profound learning, the Bible doctrine of the resurrec- 
tion of the dead must be rejected. Ahem. 

Years ago, while conducting a series of revival meet- 
ings in a fair little city in Illinois, I met a young man 
who was a pronounced skeptic. I asked him to give 
his heart and life to the Saviour. He informed me 
that he did not accept the Bible as true. With strong 
emphasis, he rejected the doctrine of the resurrection 
of the dead. I asked him to be kind enough to give 
me a reason for his opposition to the doctrine. An- 
swering with the composure of perfect confidence in his 
position, he said: “I have been reading.” I told him 
I had known several men who had done some reading, 
and therefore I could not recognize him as peculiar 
merely because he could read, or because he had been 
reading. A great majority of the reading men I knew 
accepted the Bible as from God and true and many 
of them found great comfort in their hope of the 
resurrection of the just. I then inquired what he had 
read that seemed to justify his attitude toward the 
doctrine of the resurrection. Coolly and suavely, he 
informed me that he had read avidly all he could 
discover of the history of Tamerlane, the mighty 
Tartar conqueror. He had learned that it was the 
custom of this fierce warrior to erect memorials of 
his victories on those fields where he fought and 
triumphed. Those memorials were pyramids com- 
posed of the skulls of his slaughtered foes. Of course, 
at length these skulls were decomposed, and the dust 
of one skull mingled in inextricable confusion with 
the dust of many other skulls. How can that dust 
be distinguished, separated and each body given its 
own part? Nor is this all. He had studied, with great 
care, the history of Italy. He was quite familiar 
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with the topography of the country and the customs 
of the people. Near the city of Naples there is a 
paupers’ cemetery, called the Campo Santo. In this 
cemetery there are three hundred and sixty-five dry 
well-shaped pits, one for each day in the year. At 
evening all the paupers that have died during the 
day are dumped into one of the pits, a quantity of 
quick lime is thrown in, the pit closed and thus re- 
mains until a year is past. Then it is opened again 
to receive a new deposit of paupers. Thus dust mingles 
with dust. How can it be distinguished and separated 
that each pauper may have his own? In addition 
to all that, he had read of Egyptian guano. This 
was a fertilizer, popular in some parts of the world. 
This fertilizer is little more than the dust of the 
decomposed bodies of Egyptians who died many cen- 
turies before the birth of Jesus. By means of the 
use of this guano one body has furnished food for 
other bodies, and thus become part of their bodies. 
Here the young man hesitated. I said: ‘Now state 
your conclusion.” Without delay, in a tone and man- 
ner indicating perfect confidence, he replied. “How 
can the dust of one be distinguished and separated 
from the dust of others, and each be given its ap- 
propriate part? It can not be done.” When he had 
finished, I replied, in substance, as follows: “You 
have presented a very intricate and difficult state of 
affairs. The facts you have mentioned present ob- 
stacles which I well know I could not surmount. With 
such impediments in my way, I could not raise the 
dead. But you have ignored one very important fact. 
That fact is God. I could not create the earth and 
the innumerable worlds that move and shine through 
the infinitudes of space. But, God could and did. ‘In 
the beginning God created the heaven and the earth.’ 
Gen. 1: 1. ‘And the Lord God formed man of the 
dust of the ground, and breathed into his nostrils 
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the breath of life; and man became a living soul’.” 
Gen. 2: 7. At this point my young friend interrupted 
me by saying: “I suppose I may be called an Evo- 
lutionist. God does not occupy a large place in my 
creed.” When he had spoken thus, I proceeded. “Cur- 
rent theories of evolution do not appeal to me. Many 
years ago, I heard of protoplasm. More recently, his 
microscopic majesty, the amoeba, has been received 
with extravagant manifestations of respect and ad- 
miration into the society of a coterie of so-called in- 
tellectuals, who claim to be the embodiment of the 
intelligence of the universe. But these ‘intellectuals’ 
are a disappointment to me. They claim to be the 
descendants of the royal amoeba, and the queenly pro- 
toplasm. But that is as far as these genealogists go. 
We would be pleased to have them trace the history 
of their descent on farther back. Who were the an- 
cestors of amoeba and protoplasm? Did they have 
forebears? If so whence came they? Did these fore- 
bears create, or generate themselves? Can Modern- 
ists, the highly developed progeny of the amoeba and 
protoplasm? If not, it is obvious that in the long, 
long, long ago, there was somebody or something op- 
erating with an intelligence and a power superior to 
the intelligence and power possessed by the great- 
est scientists of our boastful age. I am friend to 
science so long as it is science. But when it de- 
generates into a mere guess, a guess hostile to my re- 
ligion, I balk, and make an earnest protest. It is 
much easier for me to believe in the God of the Bible 
than to believe that from nothing something comes. 
It is far easier for me to believe in ‘I am,’ than to 
believe that amoeba or protoplasm, directly, or in- 
directly, created man. I can, I do believe in God who 
is from everlasting to everlasting the almighty, the 
omniscient God. I can, I do believe that he created 
the heaven and the earth and man. The evidences of 
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his existence, his power and his wisdom are all around 
me. ‘The heavens declare the glory of God; and the 
firmanent showeth his handiwork. Day unto day ut- 
tereth speech, and night unto night showeth knowl- 
edge.’ Ps. 19: 1,2. The tiniest insect that floats upon 
the air a prey to greedy birds, the royal eagle that 
rides amid the careening clouds and screams with de- 
fiant pride in the path of the storm; the lightnings 
which glow and hiss along their pathway, dealing 
destruction to all that would obstruct their mighty 
sweep, and the gleaming star that shines in silent 
beauty in the heavens; the placid woodland lake re- 
posing in slumberous stillness, and the great ocean 
swept by the storm and lifting its waves to mingle 
with the clouds; the fair and fertile plains stretching 
away and away, yielding the riches of their produc- 
tivity to meet the needs of man and rugged, sterile 
mountains with their frozen, snow-capped summits 
towering above the clouds; the heavens above us, the 
earth beneath us, every thing around and about us, 
all unite in shouting, God, God, God. Surely, the God 
who formed man of the dust of the ground and 
breathed into his nostrils the breath of life, can again 
raise up man from dust and make his body to live. I 
believe in the deity of God, and in the God-like power 
of Deity. God can watch over and distinguish the 
scattered and mingled dust, re-collect it and give to 
each his appropriate part, if such be the will of him 
who brought order out of confusion and spoke light 
gleaming through the darkness of primal chaos. 
G-O-D, God, is a little word, but it is immensely 
significant. In it is to be found the solution of the 
problems of the universe. ‘Is any thing too hard for 
the Lord?’ Gen. 18: 14. ‘With God all things are 
possible.’ Matt. 19: 26. In the days of our Lord 
there were skeptics who denied the doctrine of the 
resurrection of the dead. To them the Saviour said: 
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‘Ye do err not knowing the Scriptures nor the power of 
God.’ Matt. 22: 29. To King Agrippa Paul put this 
question: ‘Why should it be thought a thing incredi- 
ble with you, that God should raise the dead?’ Acts 
26: 8. Admit God and recognize his essential at- 
tributes, and the doctrine of the resurrection will seem 
reasonable.” 

There shall be a real literal resurrection of those 
who sleep in the dust of the earth, of all who are in the 
graves. This statement might lead some to suppose 
that I believe and teach that our bodies in the resur- 
rection state shall be in all respects like our present 
bodies. But I neither so believe nor so teach. The 
present physical organism is adapted to present en- 
vironments. The body raised from the tomb shall be 
adapted to the environments of the life which shall 
follow the resurrection. The Lord “shall change our 
vile body, that it may be fashioned like unto his glo- 
rious body.” Phil. 3: 21. See also 1 Cor. 15: 51-53. 

In the passages just read, we are told that our bodies 
shall be changed. I now read passages which tell us, 
in part at least, in what the change shall consist. “This 
mortal must put on immortality.” 1 Cor. 15: 53. “It 
is sown in corruption; it is raised in incorruption: it is 
sown in dishonor; it is raised in glory; it is sown in 
weakness; it is raised in power: it is sown a natural 
body; it is raised a spiritual body.” 1 Cor. 15: 42. 

(1) “This mortal must put on immortality.” Our 
present bodies are mortal. They are liable to death. 
They die. Men have spent time, money and effort 
in the vain search for the fountain of perpetual youth. 
The search has been futile because “it is appointed 
unto men once to die.” Heb. 9: 27. But all, and more 
than they have vainly sought, shall be realized in the 
resurrection of the just. The Saviour speaking of the 
resurrection of his saints says: “Neither can they 
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die any more; for they are equal unto the angels.” 
Luke 20: 36. 

(2) “It is sown in corruption; it is raised in in- 
corruption.” “This corruptible must put on incor- 
ruption.” Our present bodies are corruptible. They 
putrefy and become food for worms. Symmetry of 
form, grace of movement, beauty of feature, all are 
brought down to the grave. In Florence, Italy, is the 
skeleton, the loathsome anatomy of a woman who 
once reigned as queen of the frivolous society of the 
city. This hideous reminder-of mortality is exposed 
to view by request of the woman herself. The request 
was made in the last hours of her waning life. Her 
purpose was to teach in an impressive way the in- 
evitable fate of the body however beautiful and at- 
tractive. But our bodies after the resurrection shall 
know no putrefaction, no decay. 

(3) “It is sown in dishonor; it is raised in glory.” 
The dead body is offensive. We bury it out of our 
sight. But in the resurrection state, it shall be as far 
more beautiful than the body that was buried as the 
maturing wheat plant is more beautiful than the bare 
grain, or as the bright sun at his zenith is more glo- 
rious than the star that gives the faintest light among 
far away hosts of heaven. 1 Cor. 15: 35-44. 

(4) “It is sown in weakness; it is raised in power.” 
How easily our present bodies are fatigued; how soon 
exhausted by labor; how quickly prostrated by dis- 
ease. In the resurrection they shall be different. In the 
passage before us “power” is the antonym of “weak- 
ness.” It denies that which “weakness” affirms. It 
denies weariness, sickness and death. But it has an 
affirmative force also. It affirms life, health, strength 
and rest. In our resurrection bodies we shall serve God 
with vigorous activity and yet we shall rest. “There 
remaineth therefore a rest to the people of God.” 
Heb. 4: 9. 
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(5) “It is sown a natural body; it is raised a spir- 
itual body.” Our present bodies are natural bodies. 
They are adapted to function according to the re- 
quirements of psychic or animal life in present en- 
vironments. 

They are animal bodies, sustained as are the bodies 
of other animals. In large measure, they are im- 
pelled in their activities as are the bodies of other 
animals. Nor is this all. They are the seat of pas- 
sions which war against the spirit. The great 
apostle found it so in his own experience. “I delight 
in the law of God after the inward man. But I see 
another law in my members, warring against the law 
of my mind, and bringing me into captivity to the 
law of sin which is in my members. O wretched man 
that I am, who shall deliver me from this body of 
death?” Rom. 7: 15-25. Writing to others, he teaches 
them that they must expect the same experience in 
their lives. ‘For the flesh lusteth against the Spirit, 
and the Spirit against the flesh; and these are con- 
trary the one to the other; so that ye cannot do the 
things that ye would.” Gal. 5: 17. This antagonism 
between mind and body, between spirit and flesh, 
makes the warfare which is waged in the lives of all 
who are saved. 

All are born once, born of the flesh. Some are twice 
born, born of the flesh, and born of the Spirit. These 
two births are distinct events, separated by the lapse 
of years. But there is yet to come another birth for 
all who are twice born. This third birth will be the 
second birth of the body, and will take place at the 
resurrection of the just. ‘They which shall be ac- 
counted worthy to obtain that world, and the resur- 
rection from the dead, neither marry nor are given in 
marriage; neither can they die any more, for they are 
equal unto the angels, and are the children of God, 
being children of the resurrection.” Luke 20: 35, 36. 
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The new birth in this life is the second birth of the 
spirit. “That which is born of the Spirit is spirit.” 
John 3: 6. In this life there is no new birth of the 
body. All through this life the body is a refractory 
element. We must rebuff it. We must beat and bruise 
it to keep it in subjection. When Paul says: “I keep 
my body under,” he uses a word belonging to the prize- 
fighter. He regards and treats his body as a force in 
opposition to the aspirations of his regenerated spirit. 
But in the resurrection our bodies shall be quickened 
and brought forth for the activities of a new life. They 
cannot die any more. From them are eliminated all 
elements from which death can ensue. Such bodies 
are fit habitations for the spirits of just men made 
perfect. Such spirits and such bodies can act in 
complete harmony in the service of God. Bodies and 
spirits are in complete consonance and God who is a 
Spirit, is regnant over all. 

In our study of the resurrection of the just, we 
have learned that those who sleep in the dust of the 
earth shall awake; that those who are in the graves 
shall come forth, and that our mortal bodies shall 
be made alive. But as we have proceeded with our 
investigations, we have learned that the Lord will 
change our vile bodies, and that changes will be rather 
numerous and very important. At this point an ob- 
jector presents himself charging us with preaching 
strange and incredible things. ‘With one breath you 
teach that the body that has returned to dust shall 
be raised. With the very next breath you tell us 
that there shall be many and important changes. Who 
will, who can believe that sameness and difference are 
identical? If so many and important changes shall 
be made, our identities shall be destroyed and we shall 
cease to be ourselves.” But the criticism is not logical. 
It is scarcely plausible. 
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I was present at the time of my birth. My recol- 
lection of the event is very indistinct. I cannot tell 
much about what I saw, or what I thought when 
I discovered the world. But I have been told that one 
of the interesting occurrences of the day was the 
weighing of the little stranger and that my weight was 
precisely eleven pounds. I believe this is correct. It 
is part of my family history. It is a tradition in my 
family that on that day, my arms and legs were short. 
Even my neck was short. Years elapsed. My weight 
increased by many pounds. It has been a long time 
since I was charged with shortness of limb or neck. I 
have changed in weight, length, breadth and thickness, 
I am reliably informed that on March 24, 1851, I did 
not have a moustache, and that the soil under my nose 
was too thin to grow such an ornament. My head 
was perfectly nude. My forehead extended from my 
eyes to my heels. O, I was wonderfully and fearfully 
made. With the passing of the friendly years, I 
changed in many ways. Scientists tell me that so rapid 
and complete are the changes taking place in my phys- 
ical organism, that there is not an atom of matter 
in my body to-day that was in it eight years ago. Old, 
worn-out and useless particles have been thrown off in 
perspiration and through other channels. These have 
been replaced by eating and assimilating food and by 
other means. I am constantly changing. But have I, 
at any time, lost my identity? Am I losing it? I am I, 
I shall ever remain I. The courts of the land so un- 
derstand it. A man commits murder. He evades the 
officers of the law. Ten years elapse while he is a 
fugitive from justice. At length he is arrested and 
brought to trial. There is not an atom in his body 
that was in the body of the man who committed the 
murder. But he is convicted, sentenced and executed; 
judge, jury, and the whole world recognize his con- 
demnation and execution as righteous retribution. No 


ON THE DOCTRINES OF GRACE 189 


one supposes that because of physical changes the 
criminal has lost his personal identity. So in the resur- 
rection our bodies may be changed, may be different 
without forfeiture of our identities. They may be dif- 
ferent and yet the same. 

When the Bible says they “that sleep in the dust 
of the earth shall awake,” believe it. When the Bible 
says that “all that are in the graves shall hear his 
voice, and shall come forth,” believe it. When the 
Bible says that the Lord “shall quicken your mortal 
bodies,” believe it. These and other texts teach, un- 
equivocally teach, that there shall be a real literal 
bodily resurrection, believe it. When the Bible tells 
you that “the Lord Jesus Christ shall change our vile 
body,” believe it. When the apostle tells you some of 
the things involved in the change, as he does in 1 Cor. 
15: 42-44, believe him. Do not let any silly quibbles 
disturb you. You are you, and you know that you 
are you. Personal consciousness will, always and 
everywhere, enable you to determine your identity. 
God will never lose sight of you. He will never mis- 
take you for another. He will never mistake another 
for you. He will never mistake your life, your work 
for that of another. No difference how many or how 
great the changes in us between birth and death, or in 
the resurrection, the Lord will not find it difficult to 
establish my identity or yours. He will not find it 
difficult to bestow upon us appropriate rewards of his 
grace for loving grateful service rendered him. Com- 
fort one another with the blessed hope of the resur- 
rection of the just. Go on your way to glory through 
the strait gate and along the narrow way shouting 
hallelujah. 
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